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MAIZE IS BY AND FOR LESBIANS

MAIZE invites Lesbians to contribute articles, graphics, photos,
interviews, letters, comments, news of Lesbians on the land. Cassette
taped interviews and discussions are accepted for transcription.
Transcriptions will be returned for editing. Editing on any piece will

be done only in cooperation with the author. If you wish to have your
work returned, please enclose a stamped, self-addressed envelope.

Please note if the work you send has been submitted or published elsewhere,

Please include a biographical note.
Letters to the editor may be published in full or in part, unless
specified "not for publication". Names will be used unless you
request your name withheld, as well as place of residence.

The contents of MAIZE do not necessarily reflect the viewpoint of the
editor. Debate is encouraged. Editor: Lee Lanning

We will run free announcements of pParticular interest to country Lesbians
and free classified ads by Lesbians especially for country Lesbians.
Display ads: $10 (4%h x 3%w)

This issue typed and laid out by Lee Lanning, Serafina, New Mexico.
Thanks to Jae Haggard for help in production, mailing and taping.
Printed by Presto Print, Grand Rapids, Michigan

on recycled paper with soybean ink

All material (©) by author.

Cover art, "Ayla Picking Apples" (from a photo by Sabine)
by Gwen of Demeter, Holly Springs, Mississippi

Send material for issue #35 by December 1, 9992
#36 by March 1, 9993

Subscription rate: $10 for 4 issues published quarterly
MAIZE is now available on tape, beginning with #33

Address all correspondence and subscriptions to:

MAIZE

P.O. BOX 130
SERAFINA, NEW MEXICO 87569
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DYKE ECONOMICS
IN WOMYN'S WORLD

By Kiwani ]
Whaletown, British Columbia

dedicated to the sister who said she
wouldn't be my ticket to womyn's land,
with love and hope for an expanded future

the economics of patriarchal reality
are that of limitation and scarcity, often
labeled supply and demand: a few get a lot;
many get some, most get little, some get
none. it is hardcore fact in the waged
-labour world that those who get the least
pay work the physically hardest in the
worst of conditions. the growing and
tending of food, for instance, is exceed-
ingly poorly paid, and often dangerous to
the health as migrant farm workers can
testify. the man's economy also states
that those on the bottom of the scale must
pay high percentages of their total income
for the basic necessities for sustaining
life. this is the financial trap and few
can escape, even with visualization and
good attitudes that the new agers claim
are all that's necessary for money abundance.
for those intent on leaving the foreground
and living in the background of womynsworld,
an alternate economy is required. barter
networks are frequently created by those
with some affluence, implying that every-
one has something of value to exchange if
we can only find each other. this is a
beginning but it is necessary to travel
another ring of the economy spiral. living
on the edge of a world where ownership is
power, we need to "own" our own landbases,
or at least be assured that we can stay
where we are building our living alterna-
tives. if the Earth is to survive, we
must all exist in very different ways.
we need to stop mirroring the patriarchal
cultures with sliding scales of monetary
viability and agree to live as though all
are entitled to shelter, food, safety,
in harmony with all creation. we need to
share our resources and make our womynsworld
more accessible to all sisters.
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h9w do womyn who are economically
marginal access the land and the yay
resources shunyin* guarantees?
that wealthy dykes exist, that t
large numbers of middle income sisterg
who begin to create lesbian worlq and whg
chose to become downwardly mobile ang
yove to rural spaces to build tﬁeir dreams
in an earthplane reality. this may be
true; however, i am most familiar with
the lessons of the poor: proper selection
of limited dollars to create a whole shape
well with little, to effect miracles daily
with Re-Sourcing the pPractical living of
families and friends. how can we, the
"poor", leap to the abundance of land-base
and home? how do we attain those hearth-
fulls of gynergy with the freedom to live
in peace with Earth and each other? those
of relative privilege can voyage there,
but what of the rest of us who also have
much to offer, much to experience; is
our value to be ultimately determined by
numbers in a bank? if creating the
daily/weekly/monthly required cash takes
so much focused effort, how do marginal
womyn find excess to put in a land fund?
often we only save money which doesn't
exist (like saving the $3.00 laundry fee
by hand washing). moving to self-suffi-
ciency to get beyond electric, food, and
gasoline bills helps somewhat but often
self-sufficiency implies the labour time
of slaves and is a major task for isolated
shoulders. .

community response could answer a lot
of these difficulties. those with shunyin
could take the risk to share it, existing
land-bases could open up to marginal
womyn. The rich sisters could "invest"
in our womynsworld. we need to transcend
arbitrary valuing such as wage scales and
luxury quotients. we need to comprehend
that the shunyin some sisters spend on
entertainment, on alcohol and tobacco,

iOus
1 am tolg
here ayq

*shunyin: colloquial anishnabek for money



Kiwani

would support many of the rest of us
adequately. if we who are economically
marginal must use all of our energies

to survive, if we cannot afford paper/
pens/fabric/tools, if food on the table
reqgularly is a major triumph, then you
who have more will miss our words of
wisdom, our images and songs, our rituals
and skills. we know the value, the true
value of full bellies and warm kitchens,
the joys of sharing little. it is often
us who shelter the homeless, the battered,
the hungry.
to provide for those in immediate need.
it is also us who are rendered invisible

by the refusal to look at the economic

class system and how that impacts on lesbian

nation. sufficient food, clothing, and
adequate housing are taken for granted by
many dykes; some of us, however, struggle
to create those things for our selves and
families. there are many myths about
poverty, one of the prime ones being that
the poor somehow deserve their fate--either

due to character defects, incorrect choices,

or karma. poverty is not something anyone

it is us who stretch the little

is "working out"; it is strenuous, soul
wearing, and time-consuming. it is insult-~
ing to say to an economically marginal
womyn that she must have “chosen" poverty.
many of us have been poor all our lives,
no noticeable other option was ever offer-
ed; and we do not have a premium on
addiction and other social problems.
access to land-base is a necessity for
any developing nation. being a transi-
tional culture composed of many peoples,
we are faced with the great challenge of
creating communities which interact within
a healed hoop. we need to dance again
the Give-Away, to acknowledge the many
forms of abundance in our lives, and to
create an economy which empowers each of
us equally, regardless of the minute points
of difference we experience (race, age,
ability, education). it is important to
understand that downward mobility is
something only those who have lived in
superfluity can do. those of us who
have always been economically marginal
find that the maintenance of a daily
status quo grants an incredible mobility.
there are many shades of poverty, and
only one of them is economic poverty.
many of us who live with this limitation
are vastly wealthy in spirit, emotion,
thought. we would remind the rest of
our sisters that we too have "wealth"
to offer. we have much to teach about
the skills of Necessity and sharing. we
too are the weavers of culture and comm-
unity. some of us are already rural; we
rent or squat, moving on as the landowners
dictate. we love this earth, we bond
with Her where we can, we grow gardens
and glean the wild, we build things. as
individuals and small families we are
often well-organized, cunning survivors;
as a tribe we are scattered. land-base
allows for a fundamental security, a
place to grow from in strength that
remains in the womyn's world. land is
the beloved dream of many of us economic-
ally marginal womyn. we too are a vibrant
part of the emerging amazon nation. we
pray that you sisters who own land and
are busy building community will someday
let us come home. there is enough for all.

Kiwani: 40 yr old single dyke living
with visions on rented land on west coast
island; mother of several daughters;

garden artist



WAITING FOR THE WIMMIN
AND THE REVOLUTION

By Nett Hart
The Web
Foreston, Minnesota

Sitting in a Lesbian discussion group
I nod. Nod, as in affirming my attention
alternates with nod, as in my eyes glaze
over and my mind goes its own way. I
rarely find this talk group stimulating,
but it's the only place nearby where
Lesbians gather reqularly to address
political topics. I keep going. I keep
hoping. I'm waiting for the revolution.

Most days it seems I'm also waiting
for the wimmin. There are so many ways
patriarchy fucks with our heads, so many
ways we have to learn are optional, then
find what the other options might be.
Wimmin are hurt and restricted in our
sense of our capacity and our being in
the world at the same time very real
limitations are there to meet each wommon
when she breaks free of the mindgame.
The price of awareness is sometimes
too high.

I admit to impatience. I don't want
one more wommon to endure sexual harass-
ment without a name for it, one more girl
to be raped at home, one more wommon's
life not taken seriously by medical pro-
fessionals because she's Black, female,
and, yeah, probably also Lesbian. I
don't want to sift through the remnants
of each tragedy, naming, witnessing,
knowing it is still happening somewhere
else even as I sit with wimmin who can
articulate the causes as well.

I don't want to understand how wimmin
get tired of fighting, how wimmin choose
their compromises, how we find our rest-
ing places, our healing spaces. I want
to know how we can proceed.

I don't want to be "better adjusted"
to a misogynist world, to have my "sexual
preference" rights. I appreciate every
place we have chipped away at the mono-
lith of male privilege and every wommon
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Lu'a and J.C. Photos by Jae Haggard

Serafina, New Mexico

who has come to her truths aboutvwhat

patriarchy has done to us. But I want
more.

When I talk of waiting for the revolu-
tion I mean an active hope. I absolutely
believe the hierarchies of power will be
overturned/turned over to wimmin—loving
ways. I truly believe we are the ones to
do it. Having this hope activates all
the "smaller" decisions I must make in my
days, choices not according to what is
correct or expected (external) but choices
that fulfill by sense of rightness, of
contributing to the world we are making.



This revolution is about desire.

There is no self-sacrifice or self-denial
in bringing it about. This is a revolu-
tion we are not called upon to die for,
but to live. To live this revolution,

we simply follow our truths. Each act
that contributes to a just, joyful,
sustainable world is a revolutionary act.
Each choice we make to live our truths
unhinges some part of the structure of
dominance.

When I feel isolated in my beliefs,
unsupported in my little acts of revol-
ution, worn-torn-and-tired, I am resourced
in my hope by noting how ubiquitous are
these acts in the world. Even though °
there are not always people around me
who get the extent of the changes, there
are always people around me who know the
status quo no longer works. Beginning
to see that it is not just for us to
negotiate our way through the patriarchal
structure but to see the whole structure 5 i
as negotiable, means that its power over Sunlight
us is already fading as we imagine its
replacement. Noting where the system
saps our energy we end our submissions
to it by deciding where and when it suits
our purposes and where and when we
participate.

Every place we come into our own
power, every place we break free of
what has had power over us, is a rev-
olutionary act. What we must do to
bring about the revolution is stitch
these small acts together, cutting out
the pieces that no longer fit and
patching in our vision.

When we say we can't wait for the
revolution, that we have to “get on with
our lives", we are consigning ourselves
to hopelessness; we lose our power. When
we claim each of our steps outside the
malestream as revolutionary, we position
ourselves among the creators of this new
world and in the hope that springs from
this are encouraged to become more ourselves,
more desirous of change, more revolutionary.
; I admit to waiting for the revolution
: as one waits for a UPS delivery. It's
a package I've ordered, paid for and
wildly anticipate. Expecting its arrival,
waiting to see exactly what shape it takes,
causes me to look down the road. I am
absolutely certain it is coming.

Elaine Mikels aka Elana Freedom



COMMUNAL LIVING,
FEMINIST EDUCATION
AND GROUP PROCESS

By Juana Maria Gonzalez Paz e
Louisa, Virginia /?k \\
I've been thinking about the intersection fw’_l/ri(k~ §
: L
of all three of the above. I wagt to }1Ye o<,
on lesbian land, I'm interested in feminist \
education and peer study groups and I won- /)\\//4
der what kind of group process would ///,HJ /
/ ~——

facilitate all that. Too often, when womyn

come together rifts erupt. Some partici-
pate in ways others don't like and people
drop out. I've been studying the work
of Bell Hooks who questions academic
feminism--who's publishing the research
on working class womyn and womyn of color?
Are we the authorities on our own lives?
I assumed that when my daughter grew
up I'd go back to school, get a degree
and wind up in a Women's Studies depart-
ment. Where else would my interest in
studying and teaching feminism lead me?
As my daughter finishes High School I'm
having reservations and a keen fear of
institutions. I'm glad some of us and
our books are there but I want feminism
to stay firmly rooted in the lesbian-
feminist community, not center in
universities. In her important book,
Feminist Theory; From Margin to Center,
Bell Hooks urges feminist educators to
take Women's Studies out of cities and
universities and bring it to rural areas
and neighborhoods. 1I'd like to do that.
Friends urge me to get credentialed. I

Tee Corinne
Southern Oregon

Most lesbian ‘lands can't house more
than a few people but in mild weather

appreciate the support for my economic
survival but I'd rather clean houses.
We say we don't believe that having a
degree makes a person a teacher. Do

we w§nt universities to give us per-
wlsglon to teach feminism? All we need
1s interested womyn, reading material
and a comfortable location. How about
whefeyer we are? How about Lesbian Land
Feminism School and Summer Camp?
(Complete with campfire singalongs and
marshmallows, of course!)

8

some of us could rough it long enough to
build to address the access needs of the
larger community. We have festivals that
create living space for large groups short”
term. What would it take to do this ob

a smaller scale, say 30 lesbians on @
piece of land for 2 weeks? 15 lesbians
for a month? What kind of group Process
will achieve our goals so we can fally
use the resources we already have? el
of us do fascinating, informative WOﬂv
shops to have a school right now A



could just come together. Festivals meet
this ?eed but I'd like us to develop
sustalna?le models, on a smaller scale
Bt v = ol wlieh BECI B e
for a sense of communig upé Pag emough
for primary relati 'Y #ag, il exoug
ationships.

e e BT e e okl
so it has a specific e e 4
and so afterwards theP;rpzse e contgnt
o 32,5, B ey and has something
in, cabins erected fE L Al

’ : , a small campground
developed, library or retreat space built?
I know we already do some of this. When
We come together in groups greater care
is needed so each womyn feels valued and
respected. Some will be new to feminism,
some of us won't know the first thing
about gardening, agriculture, animal care
and group process. Can we accept each
other where we are and go from there,
not grudgingly, but with genuine respect?
If there are things the group can't accept,
can we deal with that? I want a school
or group process that deals with heavy
issues--oppression and power dynamics,
including those in our own community as
well as recovery and major life change
issues--health, addiction, birth, rela-
tionships, aging and limited mobility.
If we're going to process all this stuff
we need to negotiate for terms. When and
under what circumstances? When do we
take time out? We need a sustainable
pace and ways to replenish ourselves soO
we don't burn out.

Good models exist for healing on a
personal and interpersonal level--re-eval-
uation counseling, 12 step programs. The
National Congress of Neighborhood Women,
249 Manhattan Ave. Brooklyn NY 11211
(212-388-6666) has a model format for
Women's Leadership Support Groups. Can
we adapt communication processes to lesbian
work, live and study
a video recently about
battered womyn who said that verbal and
emotional abuse had psychologically
immobilized them. Our contact should
not consist of recurring and discouraging
emotional scenes. Communication and
interaction affect our self-image and
what we feel capable of doing.

Should we have our own schools?
Degree-granting institutions? I feel
fine about that but I'd also like to use

groups so we can
together? I saw

the 12 Step model of autonomous groups
with no hierarchy and no commercial
products. I don't want feminism to
become a commodity because I don't want
money and academic degrees to be what
make feminist education and lesbian
community building happen. Bell Hooks
suggests community-based Women's Studies
classes. How about free peer study
groups for educational self-help, with

no tuition, no required texts, and no
academic background needed, just local
womyn educating ourselves about ideas,
events and issues and how these affect
our lives and communities? How about
our best libraries being on lesbian land,
to keep our work in the community and

bring womyn to the land to study?
June 10, 1992

Juana: I do"Womyn, Values and Ccommunity"
workshops. I don't drive but live 2%

hours from D.C. and will do my workshop

FREE anywhere I can get to. Anyone

interested is welcome to give me a ride

and can stay FREE at Twin Oaks as my

guest. Write Juana c/o Twin Oaks Community,
Rt. 4 Box 169, Louisa, VA 23093.

(703) 894-5126 (bus.) or (703)894-5787 (res)

Jean Mountaingrove
Sunny Valley, Oregon



SOMETHING SPECIAL

By Tracie Cone
Miami, Florida

Reprinted from the Sunday Tropic magazine
section of the Miami Herald, April 5, 1992

This is a story about a place whose
location must remain secret. You'll
understand in a moment. If you are one
of the minority who would be welcome
there, you'll figure out how to find it.
You may even know someone who knows some-
one who has been there.

It's a restaurant, of sorts. Not
really a restaurant, because that would
be illegal here inside a house at the
center of this old Miami residential
neighborhood. Besides, the city restaur-
ant inspectors may not qualify to penetrate
the property guarded by a short, chain-link
fence, but we'll get to that in a moment,
too.

Patrons call it Louise and MaryAnn's
after the two women who run it. There
are no signs atop the small wood frame
house. 1In fact, the chain-link fence
might make visitors feel unwelcome. But
look closer: The padlock through the
chain is unlocked. If you know that
little fact, you're allowed to swing
open the gate and walk right in. You
don't need a reservation.

Louise and Mary Ann will greet you
like you're an old friend, even if you've
never seen them before. "Hello. Welcome.
Come. Sit down. I'm Louise and this
is Mary Ann."

Inside incense is burning.
is supplemented by candles.
four small tables. Room for about 10
people, tops. Music is drifting softly
through sgeakers; it's a cassette tape of
a woman singing and strumming an acoustic
guitar. Folk songs.
forT::em:nu'varies. Check ?he blackboard

; ay's meatless specials. Stir-
fried C@inese vegetables and whole-grain
brown rice. Seitan (a wheat paste) cooked

Lamplight
There are
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and flavored to look and taste
roast: Green s§1ad with tahinj dress;
No prices are listed--not because th ing,
aren't any. Mary and Louise's philo:re
is this: Pay what you think it'sg woré?m
Just drop the money in a basket or Yo{
way out. E

Mary Ann chats about the place
brings drinks--iced Red Zinger tes
salads and the main course. we knew one
thing before we arrived--the most amazjp,
fact about this secret homey pilace hi&kg
in an out-of-the-way neighborhood, This
single intriguing fact is what entic
into tracking down the place when we
40 miles away in a sterile, suburban
neighborhood.

Never, ever has a man set foot on the
couple's property. And we do mean never,
Not for any reason. Not since Mary Ann
and Louise bought the place over a decade
ago. They are fanatical in making sure
that rule is never broken. They have to
be. They have something special they are
trying to achieve, an alignment of their
own private universe, that they don't want
to disturb. To them, a man passing through
the gate would be like unlike forces, say
matter and anti-matter, colliding in space

"We don't want that kind of energy here,’
Mary Ann tells a visitor. "This is a sanc-
tuary. We worked hard to keep it that way."

They have established a refuge froma
world ruled by men. A world, they believe
that divides women and stops them from
reaching their full potential. If the
phone line goes out, Mary Ann explains:
they tell Southern Bell they want a female
repair person. They don't care hOW'long
it takes. They will wait--months, if
necessary--for a female repair persoﬂ'st
to come to their neighborhood. The £ir
time, Southern Bell didn't believe the™

"They ignored us and sent a mané wil
called to us from the gate. I tol
we had asked for a female. He saidr
'Ya, but that could take three weeks:
lwelll wait.'" Mary Ann replied.

like Pot

as she
+ thep

ed us
live






