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Editor’s Introduction

to you! The delay was caused by unforeseen events

X ; is issue
Finally wei S:ghlli:l:sd Lesbians) but also by‘ the segrch for good material to
(ag happen ‘L‘esbians | talk to assume that Lesbian Ethics has piles of manuscripts

print. Many he case. The sort of material that LE prints can

is is not t
to d?omseI flzrg.t?;:mz;;ing to write and there is not a lot of it around. So
be difficult oau rage those of you who are sitting on an idea or a half written piece
:;t f;‘ues :‘:;e p esci and send it to us. Significant, original, radical lesbian content
is the primary thing | look for. There is no need to .lm."t yourself to the Readers’
Forum topic for an issue, as | don't want to constrain issues to a single theme.

ders' Forum and two articles are on femme and butch. |

In this issue the Rea ¥ :
dontt see this issue of LE as the full or definitive statement on that theme (in

fact, 'm working on an article myselfl); and while | don't plan another focgs on
femme and butch in the near future, | am interested in seeing material which
contributes further to the discussion. | suspect some readers, with varying
positions, will disagree with or be angered by some of the femme and butch
matenial in this issue (and others will think it's a waste of time). In fact, what is
printed here is almost all of what LE received. We are at a point on this topic, |
believe, where it is better to say things that anger each other than to hold back
our true thoughts and perceptions. One approach | might suggest that you the
reader take is to read the Readers’ Forum as data or evidence against which to
evaluate the analyses, by Ruston, Bev Jo, and Linda Strega, and by Julia
Penelope.

The Readers’ Forum topic for the next issue, LE 2:3 is Sex, and there is still
time to send in a contribution, if you get it to us by February 28. The Forum
topic for LE 3:1 is RADICAL (underlined twenty times) Lesbian Spirituality, which
| believe exists. I hope it is time for it to surface. May 31 is the tentative
deadline for that Forum.

I've heard from several sources that some readers did not realize that
Penelope Seator’s article, “Liberation in the Eighties: A Found Document,” in LE
2:1 was a satire. Some say the mark of excellent satire is that it is not recognized
as such, and excellent I think Penny’s was. The target of her piece was pro-
pornography “feminists” but the satire could be applied to any once radical
group selling-out.

Finally, another reader told me that she and other older readers she knows
find the type in which Lesbian Ethics is set difficult to read. | would appreciate

hearing from others on this question.
Jeanette Silveira



The author intends this essay to be read by Lesbians only.

Biophilic Lesbian Separatism:
Lesbian Freedom in Our Lifetimes*

Sidney Spinster

Opening

There is no Lesbian bandwagon to jump onto in the u.s. in the eighties. All
the Lesbians here these days, whether we're newly out or not, have to make our
own political choices, rather than choosing to support what is exciting or
popular. There is no political ideology that draws Lesbians in large and
enthusiastic numbers out of their homes to hear a speaker or performer. g

| came out in the mid seventies, as a teenager, and like many of the recently
out Dykes of the time hoped for a sense of belonging which | had never
experienced before. | think | was more naive than Lesbians who came out
pre-1970 or post-1980. | hungrily devoured the Lesbian Culture of the period
which was full of wonderful ideas. Because | was isolated, | created my image
of the Lesbian world from my readings in Amazon Quarterly, Lesbian
Connection, Alix Dobkin records, and the like. | grew up on the ideas of the
outspoken Dykes of the time. | thought all Lesbians were serious, sincere, and
radical. | had no experience to prove otherwise.

So, as soon as | could | set out for the Lesbian Nation. | expected | would
soon be welcomed into the fold and begin my life with Lesbians. . .digging
potatoes, hugging, having intense discussions, and making passionate and
joyous love with many beautiful wimmin.

| found that there was no fold and no welcoming. Many of the wonderful
ideas I'd read and heard were light years ahead of the reality that now faced
me. If | wanted to see them happen, it became apparent that | would have to

* | would like to thank Faith Lubitz, Amy Blythe, my spirit friends, and the Lesbian
Separatist Gatherers of Minneapolis, MN for their significant influence on my progress in
these areas. My special thanks to Jenna and Jo for our conversations, and for making
their longterm dream a reality on Gathering Root Farm.
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Necrophilia

Necrophilia and the state of Living Death
s about Lesbian politics and culture
what can we do in ouf day to day

Lesbian
After | came out | had burning question
which | wanted answers to. Questions ike —

life to bring an end to patriarchy.
d musicians. Unfortunately,

| looked for role models among Lesbian writers an
| found something wrong with almost every written 0f recorded work of Lesbian

culture available. I got very angry and often wrote long letters in response.
I'm much too critical, it’s true. But there was something wrong with most of
the things | criticized. And with me. What was wrong was a set of attitudes
which | saw in evidence in each of these Lesbian's work, attitudes which |
shared. Looking back on it, | was really angry at myself for my necrophilic point
of view that | had learned growing up in patriarchy.

male energy, seen for what it is, 15

[The) attraction/need of males for fe
for those

necrophilia — not in the sense of love for actual corpses, but of love
victimized into a state of living death.?

only the passivity of the feminine role, but

some of the necrophilia of the masculine role as well. And | don't think I'm
alone in this. I've felt both attracted to wimmin in a rate of living death” and
too passive myself to change my necrophilic attitude. Also, in some ways |
embraced and justified beliefs, about myself and the world, that hindered my
full escape from the state of living death.

There is, however, a vast difference between Lesbian necrophilia and the
original necrophilia of the boys. Pricks destroy female lives and try to suck us
dry to fulfill their need. Lesbians may instead glorify, or become obsessed or
infatuated with wimmin who have been terrorized and violated to the point
that they are wholly or partially absent to their own body, who have lost that
power to act and be that we call life. A womon in this state may be chosen as a
friend or lover because she is not capable of an intimate and equal relationship
at that time, therefore the risks involved in such a relationship are avoided.

We may also be attracted to wimmin in this state because we want to protect
and take care of them. When | have this feeling | have to ask myself why. Is it
coming out of a genuine desire to help a womon recover, or out of necrophilial
if necrophilia is my motivation, then | have an investment in her not coming
back to life. By taking care of her and protecting her | am hurting her.

One of the "fates worse than death” recognized by wise wimmin the world
over is soul loss. In soul loss a severe fright causes the soul to suddenly leave
the body. It may not be able to find its way back to reenter. The womon

 involved may experience anxiety, loss of appetite, tiredness, weight loss, and

I've found that I've assimilated not
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I'm a healer, and I've been mystified at my inability to help (so far) the
wimmin who come to me with this set of symptoms. In the white u.s.
alternative health vocabulary this collection of symptoms would be called
candidiasis, or worn out adrenals, or severe multiple food allergies. Regular
physicians would diagnose anorexia, depression, or chronic pain syndrome. The
womon herself may describe a feeling of emptiness or coldness inside, and a
helpless/hopeless feeling that nothing they can do will help. This feeling is
reinforced by visits to many different healers who, with great hoopla, emerge
with one of the above diagnoses. The treatment then fails, and the womon feels
more hopeless than ever.

In traditional cultures the shaman uses ritual and magic to call the soul back.
This is a highly advanced healing skill which requires years of study to learn,
and may or may not be successful in cases where the soul has been lost for a
long time.

Soul loss is sometimes instigated by an enemy sorcerer. The body of the lost
soul is then put at the service of the sorcerer for his own use.

Perhaps this is an extreme version of what males perpetuate against females
everyday in patriarchal culture. They try to wrench us from our bodies by using

terrorism to scare the living daylights out of us.
Short of complete soul loss, the soul may exit or retreat from only parts of our

bodies. Withdrawing from the places we have been violated, such as the throat
of a womon told to shut up, or the vagina of a womon told to put out.

Obstacles to Soul Return: Internal

Many Lesbians have come out and learned to be angry at men. We may have
ceased to subject ourselves to boy medicine, religion, politics, culture, etc. . . .
to whatever extent possible. But we did not get well. We may continue to feel
lousy, maybe even lousier than before.

Lesbians have embraced the word survivor and begun to look back on the
ways men and their collaborators have abused us and the impact that abuse
had on us. For example Lesbians with different experiences may name
themselves “incest survivor” or "rape survivor”

A couple of years ago a Lesbian | knew died, probably from suicide, and
Dykes asked “what happens when a survivor doesn't survive?™ | began to
wonder what “survival” really meant.

But if the word survivor is limited to those who have largely recovered from
violation or terrorism, what do we call ourselves when we still hurt a great deal
mucl‘r of the time? Healing is necessary before Survival with a capital S.5
Healing and recovery are good and necessary and can take a long time. In this
culture there are no grieving rituals for injuries to wimmin. This part of the
process is not validated. | was taught to be ashamed, pull myself together and
pretend to be instantly O.K. again.$ Is hard for me to admit for example that
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I'm still recovering from growing up in an alcoholic household, that perhaps I'm
not a survivor yet, Yet there’s nothing wrong with that.

If we feel dissatisfied with the progress we're making in our healing it is often
difficult to tell where that feeling comes from. Are we being unjust to ourselves
by demanding that we heal sooner than the natural length of time required? Or
is the process really taking longer than necessary or just not moving at all? Each
Lesbian must determine this for herself. One way to do this is to examine
ourselves for internal obstacles to recovery. The biggest of these obstacles are
our own beliefs about who we are and what we deserve and expect from life,
We may discover that after being hurt again and again we start viewing
ourselves as someone who gets hurt, and presenting ourselves to the world that

way. Perhaps we believe the lie that we “deserve it” In subtle and not so subtle
ways we may set things up to get hurt again.

There is no doubt in my mind that this happens, but Lesbians get
understandably angry when our responses to abuse are talked about in this
way. It stings when therapists use the word victim to describe a woman who
radiates passivity, vulnerability, and powerlessness. The word victim (victimy,
victimism) implies that the woman has become the sum total of the injuries
done to her. No one woman is that far gone. Her inner spirit, although it may
have retreated far from her body, deserves and requires recognition.

Obstacles to Soul Return: Our Lesbian Friends

When faced with a Lesbian friend who feels empty, passive, and not fully alive
we need to try to call her back to life and the earth. Instead we often reinforce
a Dyke’s role as a powerless shell in two ways. The first is to blame her for her

situation. The other, which is not challenged as often, is to treat her as if she is
a passive object, incapable of action.

Say, for example, that a Lesbian is sick for a long time and is not getting
better. Her relatively healthy friends may respond in two unhelpful ways. One is
to tell her that it's her fault she got sick because she wasn't taking care of herself
in some way. This is blaming the victim, The other is to treat her as a passive
object which is being attacked by a mysterious invader that she could not
possibly resist by any action of her own. This is the regular medical model.
Once again the sick Lesbian is viewed as a victim, a reactor rather than an
actor. Many a Lesbian has fled the pseudo-holistic health shamers/blamers right
into the welcoming arms of the victim ‘loving’ necrophilic medical profession.”
Out of the frying pan and into the fire.

Sound familiar? The same attitudes and dynamics carry over into Radical
Lesbian politics.
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Radical Feminist Necrophilia

A while ago there was an anti-pornography uprising led by Lesbians that came
about in my town. One of the Lesbians who organized the (anti) Pornography
Center here did a slideshow at the coffeehouse, with the usual awful pictures of
porn magazines and album covers. It was a painful experience to watch it, She
was very articulate about how porn values infect our whole lives, including our
sexuality. The solution she proposed was to take action direct and indirect, legal
and illegal, against the pornographers . . . and to make ourselves and others
more aware of how degrading and violent porn is.

1 found a lot lacking in that talk, as | do find in the anti-porn movement in
general. The focus was entirely on wimmin as the victims of
pornography/patriarchy and men as the perpetuators. The Lesbian element was
missing — even in a predominantly Lesbian movement.8

Lesbians have absorbed pornography and we act it out in our sexual
interactions. But we have the potential to do it differently. Heterosex is rape in
the context of a male dominated society. Lesbian sex can be a violation as well,
but it doesn't have to be. We can do it differently with each other without
waiting around for the boys to stop pumping out porn. Certainly direct attacks
on male power are necessary, but if our peace and happiness are completely
dependent on them changing for the better . . . forget having peace and
happiness for many lifetimes to come (at minimum).

Where is the hope in this brand of Radical Feminist politics? Why are so many
Lesbians attracted to a politics that sees being female as a totally no-win
situation? Thousands of Lesbians have marched publicly against pornography,
against Reagan, Falwell, and violence against wimmin. How many have done so
for Lesbianism?

Ultimately, it's none of my business what these Lesbians do with their lives. By
getting even more turned off by Radical Feminism than | had been already | got
turned on to the fact that | need more from politics than an awareness of the
atrocities men commit. | need hope, and the kind of self-love and inspiration
that come from putting Lesbians first and creating Lesbian culture.

Separatist Martyrs

Lesbian Separatism fills those needs. Yet necrophilic attitudes are not absent
among Separatists any more than among other Lesbians. Since Separatists have
gotten quite a lot of crap printed about us by non-Separatists I've felt the need
to remain silent about my difficulties with certain attitudes found among us that
I dontt like. Solidarity has been called for.
is point | feel that Julia Penelope’s widely read essay, "The Mystery of
ns* (Lesbian Ethics, Vol. 1, #s 1, 2, 3), has cleared the air of the anti-
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atmosphere that | offer the following to Separatists who are choosing a life-
affirming path.
Think about the following:

If patriarchy is everywhere, and Separatist are the only ones
who oppose it in a meaningful way, and | don't entirely agree
with anyone else (really), then all news is bad news. | can
analyze anything, especially what non-Separatist Lesbians do
or say, and tell you what's wrong with it. It's a terrible world
filled with atrocities against females, both Lesbian and non-
Lesbian, committed by men. What’s worse, most females
collaborate with pricks. And to top it all off, Dykes are
betraying us left and right and selling out to the boys.

Fortunately, me and my friends continue on in the face of
tremendous abuse, even from other Lesbians. We sure take a
lot of shit. It just makes us more determined.

This is not a quote, but a paraphrase of a set of attitudes | have heard some
Separatists (including myself) express. Does it sound familiar? It should. It could
be any religious martyr talking, if you just substitute in a few words. The
Separatist martyr will describe herself (ad nauseum) in terms of all the
oppressions she has faced, the shit she takes, and the somber efforts she has
made not to be oppressive to other Dykes.

You can't argue with a Separatist martyr. First of all they're usually right. The
analysis is sharp as a tack. Its the attitude that stinks. And if you challenge that
attitude they respond that you aren't a real Separatist, because they cant see the
difference between their necrophilic attitude and Separatism itself.

One of the attitudes I've definitely had to let go of was that to be a real
Separatist | had to be miserable. Standing in a beautiful forest it had become my
obligation to focus on and grieve the candy wrapper on the ground, or the
automobile noise in the distance. The joy was lost.

In my book, a “real” Separatist won't settle for misery, doesnt take any shit,

and strives to love life. The process of giving up martyrdom has strengthened
my Separatism.

Betrayal!

In the past few years many of us have experienced our Lesbian friends and
ex-lovers resigning from Lesbianism. They either begin or resume fucking boys,
or being open to fucking boys. My emotional reaction has been overpowering. |
experience not just anger and sadness, but | also feel that deep old emotion
called betrayal. And don't tell me feeling betrayed isn' a real emotion, because
if you think that you've just never felt it yourself. It tears my guts out.

There are explanations for why | should feel betrayed that make political and
personal sense. To betray means “to give aid or information to an enemy of; to



S G r, to betray ones own nation.” Males

it treason against of R; v‘: :hTe'::mies of females including Lesbians, and

have certainly made er aid and information to males (especially after

a female who chooses to g:':be Lesbian Nation) is betraying us politically.

declaring her alm’:‘;efed like I've been a sucker when it happens. Like all the
Ona leve eved, were lies. | wonder about the

: that | beli
m t::g:“ 5:':0:?':;::{ myself and other Lesbians I trusted her with. Wil|
n

boys? > .
Sh::{::;;i‘:r?n my life | also felt sexually competitive with the males she
would fuck, or even those who my lovers had fucked previously. | no longer

: know that sexual climaxes don't make or break a

t way, because | now
S:t:xshipv'_ and all the ex-heterosexual Dykes | know tell me that Lesbian sex
is infinitely superior to hetrosex anyway. But perhaps way down deep in those

feelings was the belief that | was to blame for the ex-Lesbian's resignation.

Being a victim and being arrogant are two sides of the same coin. You've got
to believe that you are the center of the universe and everything revolves
around you to believe that the bad choices wimmin make in their lives are
somehow directed at you. | can't make anyone come out, nor am | responsible
for making them quit.

We each carry certain metaphors around with us which describe our
approach to life and give meaning to everyday occurrences. If | believe that Life
is @ war with men, then the resignations of ex-Lesbians will feel like a deep
betrayal to me, and that’s all. But life is also a Lesbian journey of discovery, an
education, a mystery, a Dyke comedy, and so on. If | hold these understandings
of life, a woman going straight is not felt as a betrayal of me. | may feel
spiritually enriched, educated, intrigued, or even amused by the experience. All

these responses are appropriate.
~And yet I'm sure somewhere there are Lesbians who will feel betrayed by my

see. Friends of mine have described having other Dykes turn away from
gust when they tried to share their optimistic imaginings of what's in

| suppose many people need something to jolt them out of
uclear weapons. But if everyone believes we're going to die
he in the next fifty years, that brings us closer to nuclear

of a future with no nuclear weapons? Certainly not
5. They're probably jerking off over The Day After



;-:\-5,,-}. -

A TR

Biophilic Separatism 1

It is often said that if we can't imagine something happening, we can never
make it true, | agree. | want Lesbians to imagine a world where men have no
power. Perhaps this means a Lesbian only world, perhaps it doesn't. What
would it look like? Can you hold one scene in your mind for even fifteen
seconds, or does one picture of destruction just replace the next?

| had mixed feelings of sadness and amusement when | read the following
statement made by a Separatist:

It is high time we get our heads out of the feminist utopias and face reality.

Only by force of a mass migration and armed conflict can we acquire our
liberty."

That's facing reality? Come on now, a mass migration of females willing to kill
men (and risk being killed) is no more likely than the creation of a “feminist*
utopia. Why not aim for the future that doesn't involve violence and suffering?

My Journey

When | wrote the first couple of drafts of this essay you're reading | didnit
share much about my own process of blooming into a happy and healthy Dyke.
My editor, my lover, my ex-lover, and a Lesbian who wrote me who | don't even
know all agree that | should tell more of my story.

It's difficult for me to write about something so personal in a Lesbian public
forum setting. So now Id like to come into your home and talk with you one to

one about getting un-depressed, un-betrayed, un-arrogant, and un-abandoned.
Embracing my Lesbian life with love,

Overcoming Powerlessness

Only three years ago, in the spring of 9983 | reached an all time low in my
depression and my necrophilic outlook. | was hardly able to get out of bed or
prepare food for myself. | was weak and pale and spacy. My spirit was floating
somewhere nearby.

Looking back on it, many things contributed to this overall state. Unresolved
feelings, attitudes, and bad habits from growing up in an alcoholic home. A
history of poor nutrition. Not enough fresh air and sunshine. The final blow to
my life force came when | received corticosteroids briefly for mono while | was
in college, which “cured” the symptoms of mono by making me sick on a
deeper level of my being. Also, as a young Dyke | experienced heterosexism,
homophobia, sexism and ageism.

Oh, poor, poor me.

| tried various ways to deal with my overall low level of health. . . by paying
people to try to “cure” me. They touched me (massage, naprapathy,
chiropractic), channeled energy to me (psychic healing, polarity therapy),
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taught me (nutrition advice, supplements, foods, herbs, foods to avoid). | also
received brief periods of counseling. These things helped me to get by for
several years, but eventually | crashed.

1 happened to be going to see a Lesbian therapist at the time my depression
bottomed out, to get help for some sexual concerns | had. After a cou ple of
months she told me that | was so severely depressed that she could no lon ger
work with me unless | went to a psychiatrist to find an antidepressive drug to

take and/or checked myself into the hospital. | told her that drugs were
absolutely unacceptable to me unless | was suicidal (which I've never been) and

had exhausted all other possibilities.

Now for several months | had been studying, and falling in love with,
homeopathic healing. So | left the therapist and went to see a Lesbian
homeopath. Two weeks later the all-consuming depression lifted. | had a brief
relapse that summer, and I've been basically well ever since.

I've continued to study homeopathy in depth, and am a practicing
homeopath. In homeopathy we evaluate the whole person (mental, physical,
emotional) and find a remedy that will stimulate your basic energy force.’2 Your
body then heals itself. This kind of healing is not based on the assumption that
you are a machine and illness is a faulty mechanism that needs to be corrected
(drugs, surgery) or compensated for (nutritional supplements, hormones).

I do not believe that a healer can cure me. Our Lesbian bodies can heal
themselves, sometimes with the assistance of a skilled helper. Unless there is
organ damage beyond repair (not according to a doctor, but according to our
inner voices) we can always heal. All the body asks for is fresh air, sunshine,
love, pure water, exercise, and a diet that nourishes you and does not poison
you. Sometimes it can do amazing things even without these resources.

A healthy lifestyle is a tall order for a Lesbian who lives in a polluted inner
city, or is living hungry, or is unable (or not allowed) to prepare her own food,
or who's health suffers from hazards on a job she can't afford to quit.

What ways have you Lesbians who are living on a low income, or in an
institution, or on the street; found to heal your bodies and spirits? Is it possible
to love your life despite your situation?

For those who have had the resources to make lifestyle changes, if you’re not
approaching radiant health at the speed you would like to be, then going to see
a healer who can help you get your energy moving (homeopath, psychic
healer, acupuncturist, etc.) might work.'? But the biggest thing is to receive from
your highest authority figure — you — permission to go ahead and get well. In
My case this occurred when | got pissed off at the therapist, Like hell I'm going
to turn myself over to the prick medical empire! I'm going to get well!

So | took my power back and came down into my body again. Thud. There |
was with total responsibility for my own health and happiness. As | began to
come alive | found that | had a lot of messes to clean up. | discovered, for
Instance, that some of the relationships that were acceptable to me when | was
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absent to myself were not when | landed. As for an addict getting clear,

everything felt new and raw, and | had a whole bunch of carryover from the old
world which | didn't quite know what to do with.

Greeting My Own Imperfection

When | think about what my friends and lovers offered me that helped me
leave necrophilia and depression behind, the first thing that comes to mind is
love. Lesbians who loved me saw me floating nearby and called me back so
that | could be close to them. Saying my name, saying they loved me and they
were glad to see me . . . touching me.

Initially | desired friends and lovers who would give me unqualified support
and adulation. As | got better | found | needed to have a set of friends who
shared values that we should be honest and direct with each other. For the first
time | felt able to live among Lesbians who expected their friends to re-assess
their attitudes, assumptions, and patterns of behavior continually. They and |
created a context for honest self-examination.

My friends gave me hell, too. | had, for example, completely unexamined
classist attitudes which hurt the working class and poor Lesbians in my
community. These Dykes let me know directly how they felt when I cut down

people who read Reader’s Digest, or used rapid fire academic style argument to
"win” an argument, or acted superior.

| began to learn, not only about my classism, but. . .
— That | could mistakes in front of others and not die as a result.

— That | could create an unassailable intellectual argument for something |
believed and still be wrong wrong wrong.

— That | make mistakes and that's 0.K.

Letting Go of Resistance and Control

A couple of years ago a friend did some bodywork with me — a kind called
Trager work. It was unlike anything I'd experienced before. She moved my body
agound for more than two hours in a rhythmic, rocking, gentle way — totally
without pain. | let her do it freely for a while, and then | felt my "resistance”
overtake me, and | clamped down, stiffening. | could feel how | bind
myself. . . how | limit my own freedom beyond the limits that the patriarchy
attempts to impose on me.

Resistance was what | spent most of my time doing. Life is a2 war with men
was a metaphor | used to describe my existence.'* | don't want to use that
metaphor anymore. Boy talk is full of military metaphors.'s Strategies, tactics,
maneuvers. In my first few years of Separatism | used those words often. | felt |
was holding sway against patriarchy with every fiber of my body.

Now | trust that the lifeforce in me pushes me toward health, happiness, and
wholeness. My resistance holds me back. | didn't come to that trust easily. | got
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in the universe, and | haq
inst all the forces in (he L to |e
sick pitting myself ’ﬁmﬁ n To my surprise thmg§ worked oyt OK, any 50 ang
just see what woltlo realize all this it became possible for me to go tq , Aaly'
When 1 beganﬁrst time.| had been unable to stomach the. idea of attend‘an(’"
meeting for the based on the twelve steps of Alcoholics Anonym ing

any recovery P"v"ags':gt the first step is, We admitted that we Were POWe(:;::S' Onq

of the reasons r lives had become unmanageablle. |, like ¢, ati

over alcohol -; r‘::; ?}:S as promoting adjustment over revolutiop, Now

t(:,fs :;Z‘;in?zhat | cannot cct)gtrol the alcoholic (or anyone), and that 1y,
. N 3

goln'er‘ang:;ro)\l:’lﬂ; ?)):ag;htgrs of Alcoholics Alanon group. There

b ,];'thinssr epsecially about this control.thing.

Id always felt responsible for the behavnor of others. For years | Satin Leshjy,
community meetings feeling great anxngty because some other Lesbian Might
say something oppressive. | felt responsible as a white Dyke, for example, for
racist words that came from other Dyke’s mouths.

It is my responsibility to try to make sure that the racism is confronted a5 soon
as possible, but not to control or prevent the incident.

In other words, | carried the weight of the world on my shoulders. What I've
found out through Alanon is that not only is it more comfortable to let down
that weight, but it didn't do anyone any good for me to have it there in the first
place.

In fact, sitting there anxiously awaiting something bad happening may have

contributed to creating an energetic pattern which gave rise to a racist
comment being made.

Ve learngy

Goodbye Self-Defeating Beljefs

We create the world with oyr beliefs.'¢ These beliefs are conscious, and we
can change the ones that limit ys, | sat down and thought about my beliefs

;bom reality last year, and came up with some that were holding me back.
€€ are some examples of what | came up with:

I have 5 solitary path in life.

|
lnc;aonr"ts;;eate M./orks of great skill and excellence.

is ency In the behayior of those I'm close to
I ."a betraya| directed at me,

Will always pe physically weak a

eserve to pe Punisheg 1. nd scrawny.

' my mistakes,
dont : el
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These came out of my experience, my attempts to survive by bracing myself
for the worst to happen. If | am prepared, | reasoned, it won't hurt so much
when it happens. But, alas, it hurt more when | was all revved up for it. Why
does this always happen to me? In large part | made it happen to me. Since Vve
said goodbye to this set of beliefs, for example, none of these realities have
been manifesting themselves in my life.

Sometimes the self-defeating attitudes progress to such an extent that we find
ourselves believing that there is no way out of a given situation. Every option is
a bad one. | recognize this attitude primarily in addicts, alcoholics, and
codependents. And most Lesbians are one or the other of these things. The
conclusion is that since every choice is bad, then there is no purpose in making
choices/changes in our lives And we can make some very rational sounding and
convincing arguments for this.

For example, there are those who proclaim that all food is carcinogenic, so
you might as well eat burger king and dairy queen. As if the toxicity of a tiny
amount of pesticide residue blown over from someone elsé's field onto your

organic farmers (or garden’s) life-energy-filled and nutrient-filled carrots is
equivalent to that of antibiotic-filled decaying cow flesh.

Perfectionism. All is equally bad when compared to the ideal. The relative
severities are not recognized. The good parts of the imperfect are not
recognized. We may have the belief that we deserve to be punished for our
mistakes, so we avoid taking risks to avoid punishment. Therefore changes
cannot be made.

Another reason that change is difficult is that we may have put a great deal of
energy into adapting to what we believe is an unchangeable bad situation. It is
upsetting to hear it could be better because we've struggled so hard to make it
0.K. as it is. Was all that suffering and work for nothing?

It is courageous to ask ourselves: What is obstructing the next level of my
evolution?'® This is a wide open question — allowing us to freely create a better
future for ourselves and other Dykes. We become aware of possibilities that had
been completely unavailable to us when we were bound by past pain. We
begin to believe that the world we are creating may have good in it, even
though things may not be happening the way we planned/imagined it. Yet the
imagining is more important than ever.

Biophilia

Hello Biophilic Beliefs

Biophilic energy is a term coined by Mary Daly.'? It names what the boys
lack. Biophilic means life-loving. It is not in the dictionary.

Biophilic lesbian beliefs are beliefs that free us, allow us to embrace life more
fully, to love more intimately, and to change for the better. As a Lesbian people,
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We lack rites of passage as Lesbians. There are no welcoming/initiation rituals
for those just coming out. There are no ceremonies that bring us into
adulthood. ‘

In my local community some Lesbians celebrate their anniversary of sobriety.
And one lesbian recently had a Croning ritual on her fiftieth birthday. A friend
had a Spiral Party to commemorate her second anniversary of coming out, and
| had an open house to mark my tenth anniversary, called “A Decade of
Spinsterhood” We're moving in the right direction. These are public
affirmations.

As I've said, it's important for me to do affirmations of my progress for myself
on a continuing basis. I've written mine down and | read them to myself from
time to time. It is important, if you start doing this, that the ones you use be

true to you.22 | want to share some examples of mine that fit some of my areas
of difficulty.

| am creating work of great skill, wholeness, and beauty.

| am maturing into an inwardly rich and powerful existence.
Abundance is with me always.

| am meeting kindred wimmin who will stay with me.

I am a strong Lesbian who needs help from others sometimes
to be all | can be.

And these additional affirmations are offered to any Lesbian who is drawn to
them:

| am part of a community which is creating change
in the best possible way.

Through magic and work Lesbians are bringing into being
a new reality, much better than the old one.

We can be grateful for all we have accomplished with the
help of the great spirit (goddess). It is only the beginning.

Being a Dyke is an Opportunity

For me, being a Dyke is a spiritual path.2? | agree with the French and
Canadian Lesbian Radicals when they say that one is not born a woman.2* We
are born wild as females, and some are corralled, coerced,? and seasoned?é
into entering the class of women, and the institution of heterosexuality. Some
choose wildness instead, either at the beginning or at some point in their lives.
Perhaps we choose before we enter into this life.

Being a Lesbian is trusting our inner voices, our own life-force. Believing in
ourselves, at least to some degree. We feel sometimes like we are inventing our
lives fresh, and we are. Some look upon this as a terrible burden. Most of the
time | look upon it as an adventure.



This oppommny for adventure is available to all Lesbians, and this potential j

actualized through Lesbian Separatism.

We learn to sense things for ourselves without unquestioningly accepting the
filtered versions (perceptions) that are handed us by the boys. Timber becomes
a forest.2” The area called "clitoris” changes definition in an expansive way to
include a much greater area than the anatomy books indicate.?® Bacteria, fevers,
and other symptoms in illness are recognized as the expression of our healing
force rather than as enemies.?* And so on. In this way we actively create our
own Lesbian reality.

The courage of Separatists is the courage to explore uncharted territory, as
well as the more recognized courage to hold radical beliefs in the face of great
opposition, with little support. The most common answer | am given when | ask
Lesbians what makes them Lesbians is "it makes sense”” Even the most
conservative Dyke may acknowledge this “coming to her senses” as a part of the
coming out process. The Separatist does not shy away, but sallies forth and
attempts to make sense of the entire world.

We have discovered painful, horrible truths which have been hidden. An
often more difficult task is to reclaim the truths of free females. . .to find what
is true to our Lesbian sensibilities. How do we know? Sometimes research,
sometimes innersearch, sometimes we have teachers. Always we try these truths
on for size. We try new rituals, new ways of touching, of having fun,

communicating, and so on.
Sometimes we blunder and make mistakes, and are confused. Other times we

feel the spark of recognition surge through us, and know that this fits.

Then the sparks coalesce into a larger flame of change in our language and
consciousness. All who tend the fire are transformed. A Lesbian culture is being
created. We recognize our connections with Dykes of every era, across the

world.°

Closing

we&cca':n?;:: C:"‘ view our l:esbianism as limiting, encumbering and binding. Or

determined b:! ::t;":sb'a“'sm as expansive and freeing. Our attitudes are not

changeBathi e na: e fO;c:s. It's up to us to choose. A Biophilic Lesbian can
So that'’s what | ure of her world, and her understanding of it.

lfetimie When we'?:laen when | say that Lesbians can have freedom in this

spiritual freedom now :Sedo:fselves Into Biophilic Separatism we can have

You S e » and the outward manifestations will expand as a result.

€ best. Let's step forward and claim it.
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Notes

! | say Lesbian "world” here instead of "community” because there are many different
Lesbian communities, sometimes within the same geographical area. We are still
separated into largely separate Lesblan communities based on race, age, language, class,
and cultural background. 1 think it's important to credit ourselves for the
accomplishment of creating and maintaining these communities, imperfect as they may
be. So when | speak about my community | am referring to a specific bunch of Dykes in .
Minnesota who | encounter frequently.

2 Who choose not to recognize their cholces as political, not to think through what they
do with their lives in terms of the impact they could or do have.

3 Mary Daly, Cyn/Ecology (Boston: Beacon Press, 1978) p. 59.

4 ). Haggard, conversation,

5 Daly, op. cit,, p. 9.

¢ am from an upper class WASP background. Naming men as the perpetuators
(ultimately) of these violating acts is against the rules for all wimmin, but this particular

stoic behavior is characteritic of protestant xtians and not of all the branches of
patriarchy.

7 See_Denise Doqnell Connors’ excellent article “Sickness unto Death: Medicine as
Mythic, Necrophilic and latrogenic,” Advances in Nursing Science, Vol. 2, #3, April 1980.

¢ "people ask, well, don't sweet things happen? yes, indeed, many sweet things. but
sweet doesn't keep you from dying” Andrea Dworkin, “The New Woman's Broken Heart”
from the book by the same name, (East Palo Alto, CA: Frog-in-the-Well, 1980). Dworkin
read this story to us several times at anti-pornography events. It is a very moving story
about living in starvation level poverty, and the economic violence and coercion
wimmin face. In the context of the story the line makes sense. But as | listened to it over
and over | thought, does she mean that life is all suffering at the hands of patriarchy with
short breaks for “sweet things” which are of little significance? And, as someone who has
never been in that economic position and probably never will be, who am 1 to say it
doesn’t have to be that way?

* The American Heritage Dictionary

10 At the movies we see the whole scene played out so often it is impossible to count.
The most blatant example I've seen is Brazil by Terry Gilliam, Winner of the best picture
of the year award by a natjonal film critics group, it instead should win the award for the
most necrophilic picture of all time. The director attempts to rpake you find hul:nor in
the complete hopelessness of his despairing vision of a future in v:rhnch the patn.a.rchal
techno-sado-state has attained complete rule. The whole thing is interspersed with the

3~ Hed




¢ the thing Was a turn on fo,

s to fuck the woman of his g,
d execution by the State by telling';,%"
re for a little necrophilia?” *

W for sharing her thoughts on the power of conceptual
I've drawn on throughout this paper. For one discussion see her
* Lesbian Ethics Vol. 1, #2, p. 64.

nment _Sawd like betrayal, which has seemed like an overd ramatization of
at hand, yet real. There are childhood reasons for these feelings. For a
abandonment feelings see Janet Woititz, Adult Children of Alcoholics

i from triviuny (crossroads), was one of the names of the Triple
it duaibes the matrix of our creative power, the gatherings of wise
ideas originate and continue to live.” Trivia: A Journal of Ideas, #1,

¢ as Ceremonial Lesbian. So does Judy Grahn, Another
n Press, 1984). '
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34 "One is Not Born a Woman® by Monique Wittig, Feminist Issues, Vol. 1, #2, Winter
1981. For a clearer explanation see *Separatism and Radicalism: An Analysis of the

Differences and Similarities” by Ariane Brunet and Louise Turcotte, Leshian Ethics Vol. 2,
#1,

23 "Compulsory Hetrasexuality and Lesbian Existence” by Adnenne Rich, Signs, Vol. 5, #4,
Summer 1980.

The following four cited authors do not write from a Lesbian-identified point of view.
Some are, some aren't Dykes. We get knowledge where we can.

26 Female Sexual Slavery by Kathleen Barry (Englewood Cliffs, NJ: Prentice-Hall, 1979, p.
79) discusses how pimps force females into prostitution through the seasoning process.

This can be easily extended to describe the indoctrination of females into heterosexuality
and marriage.

27 Woman and Nature, by Susan Griffin (New York: Harper & Row, 1978).

® A New View of a Woman’s Body by the Federation of Feminist Women's Health Centers
(New York: Simon & Schuster, 1981).

23 "D«segse is an at?normal condition which results from violating the laws of Nature, and
every dnsease_ is evidence that the body is attempting to purify, cleanse and repair
itself. . . Healing is a function of life itself and cannot be forced from outside the body”

Homemaker’s Guide to Foods for Pleasure and Health by Hanna Allen (Oldsmar, FL:
Natural Hygiene Press, 1964), p, 7.

30 "Across the World” is a song from my tape Dyke Pioneers (1982) which is available
from Radical Rose Recordings, P.0. Box 8122, Minneapolis, MN 55408, There are many
other Dykey tapes avaiable from us, too. If you want to write to me, this is where.

Have You Moved?

You won't receive your copy of Lesbian Ethics unless you send us your new
address. Bulk mail is not forwarded.
My New Address is:

Name
Addresss

City, State, Zip
My Old Address was:
Address

City, State, Zip
LE Publications, PO Box 943, Venice, CA 90294
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S in order to explain in more detaij \},

We h‘,w mn?f;?:?:ﬂfsbians and why the commonly repeat e);j
femininity is har pes are untrue. It s essential that Lesbians firgt ol
‘})elwch b;:im:g article, The Big Sell-Out: Lesbian Femininity, by Ling,
m:yf :i::jg :r.)ything without a reason. Thg alarming
increase in femininity in the last few years among Lesbians and het
women, in all countries we know about, is part of the backlash against
the growth of world-wide Lesbian movements.

As Dykes,' we do love each other. Our joy in life is finding other Dykes we
like well enough to be friends and lovers with. We often devote ourselves to
improving our relationships, trying to understand each other, trying to right
injustices and inequalities. We have our failings, but for the most part we are, as
a people, exceptionally principled. Why, then, do so many of our friendships,
lover relationships and political groups cause us so much pain and frustration?
Why do we often feel that we are still struggling against that old, horrible pain

that wrecked so many of our relationships with other girls when we were
younger — betrayals, manipulations, exclusions from favoured? cliques,
ﬂmatlons. followed by condemnation and slander, ostracism, ridicule, dishonest
communication, etc.?

ation, et We al'ready know some of the reasons: racism, anti-

wdmmhsm. classism, fat oppression, ageism, looksism, ableism.

ka lydlscuss»ed and that holds the key to

por presently “mysterious” disasters among us: heterosexism
ml ‘ l@uns. | &
m;mt'mm' dd:fcﬂbed Fem? Lgsbians’ acceptance of feminine training as
m“‘ N Birls’ resistance to . Feminine training originated with men's
ook on femaless from the nning of patriarchal rule, pressures to
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nform t0 men's desires and to teach and police other females in the anti- |
co sle “arts” of femininity. Through the forgotten millenia, women who have |
“’Tepted the feminine role have devised ways to manipulate the male
ac ressOf through that role, as much as is possible within the narrow limits of a
oErF; oppressed position. What is appropriate when dealing with the oppressor
;'; however, Very inappropriate and even cruel when used against other
Lésbiaﬂs: panicularly Butches, who are at the bottom of the heterosexist

R hy.
h»gr:;:n:mg in girlhood, the most feminine little girls are at the top of this
hierarchy; and are alreﬁdy active in punishing Butch and less feminine girls
through the many hostile games we all remember from our own pasts. They
form exclusive cliques to ostracise and attempt to isolate the undesirables;
ridicule the less feminine and the determinedly unfeminine; initiate and control
net's play house” games with Butch girls, with themselves as the focus of
attention, admiration and command. They slander less privileged, less feminine
girls and thereby damage those girls’ chances for friendships and acceptance by
others, and they show off their feminine accomplishments and attributes in
ways that make everyone else feel like clods.

These are the girlhood versions of what we call Queens — the super-feminine
Fems, sometimes blatant and sometimes quite subtle, who treat Butches as if
theys were men and treat less feminine Fems as if they were of no consequence.
As Lesbians, Queens don't always wear extremely feminine clothes and
trappings though they are the most likely to. It is their behaviour that most
distinguishes them as Queens. Because their femininity makes them more
acceptable, more normal-seeming by het standards, and because most Lesbians
have deeply internalised het standards, Queens’ power® and manipulations are
usually not recognised as such. A Queen usually has many friends and staunch

defenders, some of whom are hurt by her over and over. Somehow she is

seldom perceived as being fully responsible for the pain, ruined relationships,

and damaged political work she leaves in her wake. One ex-het Queen we met,
surveying the swath of heartbreak and self-hatred among Lesbians she had
manipulated and abandoned, and the collapsed political alliances she had
contributed to, remarked mildly, “It’s really different with Lesbians than it is with
men, isn't it?” Despite this minimal realization that Lesbians are not men, several
years later she is still up to her old tricks, is considered very Lesbian-identified,
and still has friends who feel she is a fragile soul who needs their protection.
Lesbians don't have to keep being vulnerable to this kind of heterosexist abuse
from other Lesbians. If we can analyse and understand what is going on, we can
refuse to participate in it.
Although not all Fems are Queen types, all Fems do identify with each other
as being other than Butch. This kind of bonding occurs within every privileged
group, because there cannot be an in-group without an out-group, and it takes
in-group cooperation to maintain the lie of superiority. That is why a fem who



ind is determined to figl,, t

e . hay
OV 1o their efforts to silence her,
% less feminine Fems always | F"n.

in an occasional Queenly gy, €

nt, SMU8 assumption of superiorir,, " 34

ost all F e
R bﬁ iln: dama iﬁms' AN thyy
wadesfee‘a I 8ing to al|

tches.
rivilege, and therefore power, ang ot
Lesbia we wont fall for feminine games, |
we realise H it is punished by oppressior
W e fragility i ,thOUSh it Is punis! S51on ap,
nurturance, wcetofef:j":;' et;’ch other, honest d|rectne§s, emotiong|
lty more possible, we can build more of

S n  our communities. If we fion't reject feminip,
Wﬂ oqrselveifj:;‘:i:; (;mlitics it reflects, we will never have just ang
ey Lesbian-hating; *' relationships, because we will never be able to love
equal personal or ::i”bms, Discussions about Lesbian ethics will remgj,

fantasy & long 2 love and friendship are based on unethical game.
- ammion, and objectification.
”"\ Lesbiandocused analysis of roles has to be based on what we know about

A Lesbian and lesbophobia. Who first accused Lesbians, especially Butches,
oh?;mm-m ment" Who first accused Lesbians of imitating heterosexual
couptessz Who is the most invested in destroying our seIf-est‘eem anq making us
appear repulsive to ourselves and otherf? Who is the most lpvested in
discouraging girls from resisting femininity and heterosexugllty? Who. uses
Leshians, especially Butches, as scapegoats to divert attention from his own
rapaciousness and hard-heartedness? We know men's lies, and we know we can
extricate ourselves from yet another network of lies that damages us at the very
core of our Dyke identities, and at the very heart of our relationships with each
other. Butches are not like men, Lesbians do not imitate het couples. Analysing
“roles” among Lesbians is more accurately expressed as analysing Fem privilege
and Butch oppression; analysing the heterosexist hierarchy that exists among

Lesbians. Instead of assuming that Butches are in a role while Fems are just

*being themselves’ we need to recognise that it i d the
artifcialies of a role, 8 at it is Fems who have accepte

while Butches have resisted accepting those artificialities.

Question Fems, Not Butches

ﬁﬁﬂﬂm are those who acce

nere are differences amo B e feminine role, to various degrees;
male ideals ofwomanh:g:ems'. fanging from extreme Queens who
g N Men's minds yntj| (V}:h_'c!‘ requires continually viewing
> are repulseq by' their ideals feel like one’s own) to Dyke-
=0 DY most aspects of femininity. Fems reject




Ppropriation of
action, manner,

S grew up feeling
he agony,

heterosexuality, sometirpes as girls, more often fater in life, and
i obviously a major resistance against male values and male a
(emales. But their basic femininity and recognition by the het
omains. They can choose (o grow less feminine i thought
and clothes. Howgver, nothing can change the fact that Fe,;,
sccepted s real girls and real women, and so were spared t
unishment, abuse, and self-doubt of being ostracised as “abnormal* )

likely, the reason girls become fgminine is the same reason I.e:»bians. chost
remain feminine, g0 baFk to being more feminine, or pressure other l.es.ot';"se to
pecome feminine, that is, so they can fit in, feel acceptable, and not thin[:a:fs to
themselves as different. What may have begun simply as an act to please adults
becomes a way of life. ~_.

Butch Lesbians are those who, as girls, rejected feminisation, refused to pl
the role designed by men for women. A Butch's resistance brings down exfrea;e
punishment: she is described as abnormal, queer, a woman-who-wants-to-be-a-
man; she is often beaten, raped, institutionalised, psychiatrically tortured
(including with electroshock, drugs, and psychosurgery), andlor disowned, for
not “acting like a woman’ Her resistance does not ever win her the privile'ges
that men keep for themselves. Because they know she is indeed a female, and a
most rebellious one, she is made an example of for all females contemplating
resistance. Butch oppression originates with men saying, in effect, “This is how
patriarchy punishes resisters.’

Meanwhile, feminine females, accepted and rewarded for cooperating, are
given the job of teaching and enforcing male-invented womanliness in other
females. So, het women praise femininity and punish resistance to it, on behalf
of men. Fems, to varying degrees, carry on this female-policing behaviour in
Dyke communities, punishing Butches and pressuring them to become
feminine, while at the same time enjoying both the benefits of Butches’ Dyke
intensity and caretaking in close relationships and the relief of getting less
Queer oppression because Butches — in the front lines — are getting the worst
of it.

Asking why Butches are Butch is the same as asking why Lesbians are
Lesbians. The question itself is coming from the attitude that Butches are
"abnormal” and Fems are “normal” (For instance, Fems become obsessed witi!
thoughts of male hormones when they see a Butch with facial hair, to the point
where they forget that just as many Fems have beards, not to mention all t.he
het women who have had electrolysis. Why don't those Fems rpake the mistake
of thinking of male hormones when they see very thin Fems with small breasts?
That's because the lack of female fat is admired by men, and female facial hair

is not.) It makes more sense to start from the conviction that Lesbianism is every

female’s natural, inborn state and that there are relentless attempts to Foqdut:on
n existence: The Institution of

it out of us by the greatest propaganda machine i
Heterosexuality. We should instead ask, "Why do most females turn out het?” It




5 nism results from resistance to, anq rebey;
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indoctinalo™ institution, and heterosexyq|

H e s a vast ‘M‘mo become a successful Rea| \, s
conditioning has many mhe!, e mo!her (the latter two pref@fablyn' i
,M;mwmm"it come time in their lives, most Lesbiang chogg, by,
not necessarily, together. were wives, and some are mothers; somq ¢ ong
or more of those roles. W"ya nd motherhood. Some were never het, p dise o
be het but resis!ed mafﬂiB; fitin as “normal” There is certainly a trepq >
M&lﬂmt\m but the fact that some Lesbians totally resist it anq 5 : us

reto be C v ic a choice. (This is furthe '
!;etmmakesitdearthat being het is a choice. (This is further proven b Many

: k to being het) :
Lesbians choosl'r‘mor ;f femininity is also a choice. Although mqg Fems

m with say they don? remember choosing the (emining r.ol.e in
Ly know clearly remember rejecting femmmny as
rlhood, most Butches we e 5 ear|
girihood, s old. We're not trying to blame feminine little girls for mMaking baq
fsdecu“s':nyz.al\ﬁer ;II, they had no politica.l support and could not know yet the
full meaning of their choices. We're saying tha.t Fems must stop SCapegoating
who refused the easier path of “normality” and who have been vicigyg

punished for that, We're saying that ex-het Dykes (both Fem and Butch) must
now face the consequences their choices have meant for never-het Dykes, ang
Fems must face the consequences their choices have meant for Butches, Ex-hets
and Fems shouldnt wallow in guilt and self-recrimination: they should change
their politics and truly support never-het Dykes and Butches, who have been
forced to pay for the acceptance that ex-hets and Fems bought.

Lesbians should treat these uniquely Lesbian issues with the same im portance
we treat issues recognized by the Male Left. Lesbians usually give more validity
10 issues acknowledged by men and het women than we do to issues such as
heterosexism which affect Lesbians in particular, Unless we take the power,
initiative, and courage to name and acknowledge our own Lesbian issues and
create our own Lesbian analyses of all issues affecting us, we will continue

automatically to accept the leshophobic world view that even “radical” male
and het groups hold.

The Original, Real Role Players: Hets
of“ ‘s men and het women who tr uly play roles. Their roles are so much a part
d°":.‘°3ﬂt mal? culture that they are taken for granted and considered to be
illogic, ';mM‘mm' Ject onto females all of their own deficiencies (cowardice,
an array of ,Md;. en ¢ reachery, pettiness, etc.), and they push on females
i m ted f::"‘iﬂe Mannerisms and styles that encouraghe ’
; " vet submissiveness and general fuckability. Such is the o
o‘m YEt wefre supposed to believe it natural to want to mince along "
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asked with stinking, lurid chemi .
ails bloody talons, die‘ed-iaue:;iasﬁ:;: S};:;l:: constant
osing dresses, voices unnaturally h‘,gh":emmgmted
and minds focused on pleasing men at any COS::W and
= “while, men “fhile rapiqg female-kind, destroying life on the pla;neg nd
- quieter oments simply bgrmg everyone to death, pretend exclusive ,a
in cession { all valued qualities: strength, courage, nobility of heart, directness
ﬁgnesly, wit, loyaltys intelligence indepepdence. They also steal all c'omfonable
(reedomB ng and decent-looking clothing for themselves. i

These are truly grotesque, ex§gg§rated roles — reversals of reality, complete

. ented by men to maintain control over females, and accepted by

rilted hoes, face m
. ua excitement, n
se,‘die.f, encased in exp
7 cessivelY flirtatious,

Sha S, invé :
their collaborators: het women.” Lesbians do not "play roles” like hets do; we
e not "like men and het women'; we are Lesbians living in a het world.

dn't cooperate with the teaching to be het, all females would

it het women di
similarly, if no Dyke accepted the teaching to be feminine, we would

h. We believe Butchness is much closer to our inborn, natural state,
and that only a minority of little girls refuse to let go of it and refuse to sell out
utches, like Fems, live in patriarchy; we're not saying Butch

to male demands. B
is our natural state, but that it is much, much closer to our natural state. We
can't know what wed be like i we lived in a Dyke-only world, but in the

Id all be more similar to how Butches are

ditioning, we wou

absence of het con
Id be no such thing as femininity.
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#gut | Don’t Play Roles”
some Lesbians don't want to acknowledge that we're all

it makes sense that
is propaganda to obscure their

either Butch or Fem,

extreme role-playing; 2) Dykes don't want to admit doing things that seem to
confirm het stereotypes of us; 3) That's the stereotype of Old Dykes (who came
out before the Women's Liberation Movement) who are looked down on by the

newer ex-het feminist Fems; 4) The even newer ex-het Fems who came out after

the support of the WLM (and who are therefore much less oppressed as
with roles. After all,

Lesbians) often think it's campy, cute, and
hets and the right wing have made a return to the 19505, with its racism,
e. S0, unfortunately, some

Queer-bashing, and stagnation, into a nostalgia gam

politically radical Dykes think that identifying as Butch or Fem is part of that
corrupt sell-out. T Fem role-playing

he truth is that the damage done by ing
continues anyway. Pretending it's not happening only increases the injustice.
The only way to finally ties is to dare to name

have Dyke-identiﬂed communi
the problem. :
claim to be Butch, and others claim

While many Fems deny being Fem, sOmé

to be neither Butch nor Fem. How can any Dyke consider herself olereef li
Dyke has some awareness of roles, she can easily identify ‘!‘e role of e
someone she doesn't personally know, like a Lesbian feminist performer, just
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from a photograph — often not because of clothing so much as body l.anguage
and facial expression. (The vast majority of international Lesbian feminist stars
are clearly Fem, although that was not so true twelve years ago.) Most Fgms can
resist perceiving their role partly because they fit into "reality” better. This allows
them to think of their Femness as their own natural style. Similarly, upper and
middle class Dykes will usually be less aware of class than poor or working class
Dykes, who can't avoid feeling the effects of class oppression. When you're
privileged, you can take your position for granted, but when you're oppressed,
you can't avoid noticing it. Still, whether or not a Dyke chooses to identify her
Femness, she should be aware that Butches are treated as Butches no matter
how they identify. She should at least notice and fight the ways she is treated
as more normal (Fem) by both hets and other Lesbians.

Some never-het Fems associate Femness with heterosexuality and are
understandably unwilling to identify with hetness; but they still benefit, to a
lesser degree, from Fem privilege. A sound analysis of heterosexism among
Lesbians would clarify both issues — that of Butch oppression and that of never-
het Dyke oppression.

Some Fems claim it is masochistic to identify as a Fem. They perpetuate t”he
lie that “Fems are oppressed by Butches like women are oppressed by men! The
truth is that Butches are oppressed by Fems similarly to how Lesbians are
oppressed by het women. Accusing politically responsible Fems of self-hat.red
because they acknowledge Fem privilege is just another way of trying to silence
discussion about Butch oppression. Talk about a male attitude! Should eyeryone
just grab whatever privilege they can with no concern for who pays for it?
Lesbians who refuse to use their privilege, and who fight injustice — whether
about roles or any other issue, such as class — should be respected for their
courage instead of being called masochistic. Fighting inequality benefits
everyone. Who wants to live in communities where some feel good about
themselves at others’ expense?

Many Fems claim that Butches are more privileged and admired in Lesbian
communities. Dykes encouraging other Dykes to stop being feminine, and to be
Dyke-identified in appearance and behaviour is good, when it happens, but it
doesn't mean Butches are considered superior (not to mention, it doesn't
2:351:",:: :féfz as it used to). Similar ly, working class culture occasionally
ol Cla‘s)s Alsge?gt mea: that the working class now havg pnvulegg over the
it is for BUtci\es M’rho a::leuc more acce”pta.ble for Fems to reject femml.nlty than
arethe T pr'aised - é);rcel,\f;d 3 "going too far." In fact: the Lesbians who
same individuals are he 2 nlzlsswe'utch’ are usu?lly less ObVlOE.lS Fems. These
nasty anti-Fem comments and foye. "°::Fed_belng the most likely to make
resistance to Femness, o ik w’e k:S, which is not the same as honest
comments, After we explained wh e’v]v ieio makfj' frequent anti-Butch
herself appear more pytch and beyt IS Was oppressive, she tried to make
8an making antj-Fem statements. Our
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experiences have been that there is much more anti-Butch than anti-Fem
sentiment among Lesbians. At a Lesbian forum, the audience cheered when it
was announced that several members were Fems, and they cheered again when
another Lgsbian described herself as a "recovering Butch” It is also very
common in U.S. gay papers to see personal ads stating "feminine Lesbian wants
pretty Lesbian who looks like a woman,” or “no Butches, please”

Butch Oppression

Lesbians are scapegoated, by men and het women, for male crimes. Lesbians
are Qortrayed as girl-molesters, when it's men who are the rapists, and when
Lesbians ourselves are among the many girl victims of rape by male refatives
and strangers. Men have succeeded in diverting attention away from their own
violence, teaching women to displace their real rage at and fear of men onto
Lesbians. Scapegoating Lesbians enables the het who shrinks in revulsion from
Dyke on the bus, or who shouts insults at a Dyke at work, to live with, look "
after and dgfend a man who beats her and rapes her dauéhters.’ .

We consider this scapegoating to be central to Lesbian oppression. It has
become clear only recently that most females are victims of family r;pe a
better term than “incest,” which implies consent), making it obvious that most
males are rapists. The enormity of this terrorisation is why males find it
necessary to divert attention elsewhere, in order to maintain het womern's
devotion. Butches personify Lesbianism, so the most rage and fear is redirected
at them. Butchgs are portrayed, by hets and Fems, as hardened abusers of
females, when it is men who are callously gynocidal, and when Butches
themselves are prime targets of male violence, as well as abuse from het women
and Fems.

The faxistence of roles has been so distorted and lied about by hets, and
Butch identity is so deeply linked with Dyke identity and Queer oppression,
that Ju§t mentioning the issue often calls forth denial, raw pain, anger and
confusion among long-time Dykes. Too often, it also calls forth a spew of anti-
Butch stereotypes from reactionary ex-het Fems who have not gotten rid of the
lesbophobia of their het years.

Butches have the right to come out as Butch, yet when one does, reactions
are often identical to how hets react to any Lesbian coming out. In spite of all
the pressure, there have always been Dykes who identify as Butch, as well as
Butches who won't (just as there are Lesbians who are clearly out and others
who prefer to be called “women!). Although Butch and Fem identity go much
deeper than the superficialities usually talked about, many Butches convince -
themselves that they're not really Butch, because they like to coal, make ACREL
home, do craftwork, hate sports, and are intimidated by mechanical t;s'(:

So how does one know who is Butch or Fem? You can usually tell by how

. ower
Queer or normal a Lesbian makes you feel You can notice who has e
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ips. (Fems’ privilege gives them re,, |
timate relationships. dloy,
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fo; Btect hif Sh;r::sioﬂ i simply a more extreme version of how Lesbian, -
ted bzpa heterosexist world, including being in a minority Position, «, 5%
- of the many Lesbians who came out through the Won?en's Li
mmem are Fems, Butches are in a minority. Nowadays, it pog
a Lesbian event and find yourself in a crowd of a hundred Fems ,
Butches.
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“PC." and “PI"

Fems who write "Iet's-be-swishy-ladies-In-our—d.resses” articles ar
and trying to increase their privile:ge by dem‘andmg approval fro
that they oppress. The totally-feminine look is the epnomg of m
identification. It's no coincidence that many of the emaciated
models in women's magazines are actually men in drag.?

Politics that support femininity either assert that Femness is
("One should have a political right to be feminine”), which m
politically responsible Dykes to argue against it; or they asse
simply a matter of personal taste and preference, which imp
objecting to it would have to be a dictatorial powermonger,
Dyke has the power to stop others from selling out, As the o
can do is object.) This offensive, militaristic, male imagery is
describing Dyke appearance as a "uniform.” Again, the truth is reversed: the true

uniform of femininity, required for many jobs and to simply be accepted as
looking "proper; is considered original and unique.
The irony of talking about bein

e showin
m the Dy
ale

high-fashion

8 off,
kes

an oppression
akes it difficult for
rt that femininity is
lies that anyone
(By the way, no
ppressed, all we
furthered by

8 "PL" ("Politically Incorrect) is that it implies
that reactionary politics are actually courageous rebellion, Lesbians who admire

and conform to any male-defined politics, such as femininity, supporting
“Lesbian” porn and "Lesbian” Pregnancy, or protecting boys’ and men's “rights” to
be in Lesbian space (meanwhile ignoring Lesbians’ rights), often pride
themselves on being "Politically Incorrect” Those who protest the selling out are
considered Oppressors, and the collaborators are considered "revolutionary” The

few truly brave Dykes who are fighting the patriarchal and feminine onslaught
against our communities are tre

ated as if we were in power. Again, it's a typical
male reversal, It is the Lesbians who are following men’s directives who are
“Politically Correct” in 2 male-run world, and they derive privilege from that
correct role, It's as if they came into radical Dyke communities wearing Cf?“es
and "l love Reagan® badges, saying, “We're so brave to stand up to you all d
There is nothing courageous in wearing the feminine uniform (whether the ©
conservative or the new "outrageous” punkish styles), repeating the ancient
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heterosexist propaganda, doing just what women are supposed to do in
patriarchy. Meanwhile, as many Queens and het women eagerly dress up like
drag queens, old sexist dress codes are reinstated and both Femns and Butches
who can't or won't pass are unable to get or keep jobs. (And yes, there are a few
Butches)who do try to pass as feminine for jobs, but they don't really convince
anyone. '

Fighting the Lies

Dykes who are not trying to gain privilege by looking het are often mistaken
for men or boys, because we don't look like men's definition of "women” Even
quite feminine Fems (in manner, actions, etc.) if they are wearing Dyke clothes,
short hair, no cosmetics, no earrings, etc., are occasionally called “sir” by hets;
yet it is Butches who are accused by Fems of "trying to be men” Clearly, '
something very unfair is going on when there is one standard for Butches and
another for Fems. Looking like a Dyke does not mean one is trying to look like
3r be a man. Being taken for a man is deeply insulting and Queer-baiting. It ’
F::\Ss r:iztfggatr;\::;;l’\‘;s[;g:nl:t %ﬁttigs any privileges or power that men get. If
L _ St the "Lesbians are men” attack by explaining that
it is one of the many anti-Lesbian stereotypes, why can't they defend Butches in
the same way? Why can't Fems understand that Butches get more of this
;reatment becausg Butches have been the most obvious Lesbians for decades —
in fact, for centuries? Why can't Fems grasp that what is happening to Butches is
only a more extreme version of how all Lesbians are treated?

No Fem can say she doesn't understand at all what its like to be Butch. If she
does say that, she’s revealing how much she considers Butches as Other, alien
and beneath her. Many Fems, particularly never-het and other Dyke-identified
Fems, are treated as more Queer by queenier Fems. Even the queeniest Fems
know what it’s like to be treated as a pervert by het women. That gives them a
taste of Butch oppression, which is, after all, simply condensed and undiluted
Lesbian oppression.

Butches are not like men. Butches do not think, look or act like men.
Butches do not have the privileges and power of men; in terms of the
heterosexist hierarchy, they are the least privileged of all Lesbians. When men,
het women, or Fem Lesbians treat Butches as if they were men, or call Butches
“male,” they are being extremely cruel and oppressive. Most Fems take pant in
this mass, community abuse of Butches, which has disastrous consequences,
causing Butches emotional pain, deprivation, isolation, fear, and illness.

Butches are in fact treated as the queerest of the Queers. In the patriarchal
hierarchy, men are at the top, next are wives/mothers, then single het women,
then celibate het women; next are Fem Queens who emulate and identify with
men and het women, next are Dyke-idgntiﬂed Fems, and finally Butches are at
the bottom. (We are in no way minimising the significance of racial, ethnic,
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with it? Is she not simply realising much earlier (and without political support)
that all the outward symbols of womanliness, and the internalised values thar
support them, also mean fuckable, dependent, unthinking, submissive, and

ultimately passive? Young Dykes who perceive that shit for what it is and rebel

against it without support, and in spite of constant punishment, are to be
admired and respected. That's COURAGE!

Who's Calling Who Male?

Because a few Butches have occasionally bound their breasts, Butches are
called "male” But we think the things het women (and the Fems who copy
them) do in order to fit into men's female-hating fantasies should be what gets
called male. In a world where men and boys stare at and grab at female breasts
on the street, making disgusting and humiliating comments, it is not so odd that
a Dyke would want to conceal and protect her body. Isn't it more questionable
to wear padded, push-up bras in order to elicit sexual attention from men? Who
but the .truly male-identified would: wear apparatus that pushes her breasts out
and up into men’s faces; painfully remove the fur on her body or face; wear
mgkg-up that_looks like bruises across her cheeks; poison herself (and anyone
within breathing distance) with chemicals that disguise her female aroma; or
wear a dress that makes her more vulnerable to rape? Who else would
deliberately starve and torture ("exercise”) herself to look weak, powerless,
pnfemale, and_ THIN enough to please men?' |t is no coincidence that fatness
is both a Lesbian and Butch stereotype. Men, particularly in cultures based on

n model, terrorise females into being emaciated

The Lie that Butches Bond with Men

Thig is a particularly offensive stereotype, considering that men are Butches’
enemies. A few Butches may think men are their friends, but it is het women as
a group who literally, physically bond with men. What of their collaboration?
Het women are intimate with men in a way that no Lesbian could ever be. They
welcome men into their bodies, create them, nurture them, and some even
collaborate with males in the beating, rape and murder of Lesbians and other
females. If any Lesbians are going to bond with men, it's more likely to be ex-
het Fems than Butches. Fems are also more likely to become bisexual or return
to being het. (Of the many Lesbians we've known who've gone het, all were ex-
het Fems.) Also, men and hets are more comfortable with Fems than with
Butches, because that is how they want us to be: the more Fem a Lesbian is, the
more het-identified, the more comfortable patriarchy is.




The Lie that Rape Causes Roles .
»Girls who were raped when little become Butch” "Girls who were raped

when little become Fem.”
The first lie reinforces the stereotype that it takes something horrible to create

a Butch. Its difficult to disprove since most Butches are victims of family rape

and other assaults. The fact that most Fems also are victims makes the second
lie sound plausible, but it is particularly offensive because it implies that
Femness is created by oppression and Butchness is more privileged. The fact is
that both Butches and Fems are attacked as little girls (as are het women). To
focus on one denies the experiences of the other, and obscures the reality that

most girls are sexually assaulted.

Butches as Sexual Objects

Butches are stereotyped as objectifying Fems (again comparing Butches to
men), when the reality is that it is usually Fems who sexually objectify Butches.
When a Butch and a Fem are lovers, it is much more likely for the Butch to take
the risk of initiating the relationship, and to make love to the Fem than vice-
versa. Many Fems never reciprocate their lovers’ passionate attentions. Some do,
but not often with the same intensity and presence that they enjoy from their
lover. Is it any wonder that some Butches become reluctant to accept
lovemaking from Fem lovers, when all have experienced rejection, indifference,
and half-hearted going-through-the motions? It also doesn’t help that many Fems
are attracted by the stereotype of the "stone Butch,” without any awareness that
Fems have created and maintain the stereotype for their own benefit, and that it
causes a great deal of pain to Butches. Many Fems want to believe that Butches
enjoy their role and that they get something out of inequality in love-making.
Some Fems even insist that a Butch doesn't need to be made love to because
the Fem's orgasm mysteriously causes her Butch lover to have an orgasm at the
same time! (Wryly referred to by an Old Dyke Butch friend as “the Phantom
Orgasm?) Again, the Fems are perceiving Butches as being some kind of man.
After all, don't men prefer to be the active partner in sexual encou nters with
women? Doesntt it give them power over women? But Butches are not men.
Femininity teaches women to imagine themselves the center of sexual attention,
the a.lluring flower meant to attract rewards from excited, attentive and loving
admirers. Of course, that's het fairy tale crap. The het women’s ruffles and
perfume are meant to attract men, and men’s attentions are far from loving.
~_‘°5t Fems do not want to attract men (though some Queens have gone
bisexual or het), but many have internalised the fairyised'' image of themselves
as an alluring centre of sexual attention, and they simply substitute Butches as
those they want to attract.
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relationship by the Butch. This oppresses the Butch, not the Fem. Fems who are

involved with Butches and do nothing to fight the oppression of Butches are
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terrified, so they went back to men. Now, that's really taking responsibility for
yoursel! Weren' they scared of men? Why not?

Some women who have lived with or been married to men, when they come
out as Lesbians and get involved with lovers actually want their lover to be in 2
*male role”: they may push her to act like the ex-husband/boyfriend, to make
love in a way that feels like fucking, because the ex-het hasn't stopped thinking
like 2 man's woman. Since Butches have much less power than Fems, especially
ex-het Fems, they are vulnerable to being pushed around by them, including
being forced into the Fems' fantasies. (Part of the Fem role is authoritativeness
toward Butches.) For example, it is usually ex-het Fems who talk about liking to
be "fucked hard® and liking their Butch lover to use a dildo. An Old Dyke friend
recalls, with pain and anger, being made to feel “like a walking dildo”” She tells
of the countless times such Fems have said to her, “I'm a Lesbian at heart, but
my body is still heterosexual and wants a prick” ;

When a Butch is told all her life that she's not really a woman, and is taught
to hate herself, is it surprising that she would take a “real woman’s” word for
what women like in lovemaking? Some of the ways Butches are stereotyped
come not from the ways Butches look or act, but from the fantasies, desires and
pressures of het-identified Lesbians. These are the ex-het Fems who, when they
talk about “past lovers” include men. They didnt come out because they love
Dykes and feel like Dykes (Queer); they came out because it was trendy for a
while, or because they “happened to fall in love with a woman,” or because
they hate men (vet don't really love and desire Lesbians), or because they want
some power over others that they can't get with men, or because they have
male-pornographic fantasies of Lesbianism. (Most Lesbians we've known who
like to read porn have been Fems.) By never making love to their lover, but only
being made love to, they can fantasise that they're really with a man. Then they
turn around and accuse their lover of being “male-identified”! It is horrible that
Lesbians like these, who operate totally out of male and het values, and fuck
over Lesbians, are accepted as nice role-free Lesbians while Butches (and, to a
lesser extent, Dyke-identified Fems) are persecuted for their Lesbianism, by
other Lesbians,

Fems sometimes ask (usually with hostility), “Well, why are most Butch lovers
with Fems, then?” The answer is internalised oppression. Resistance to
femininity comes at a high price, and total lack of support breeds self-doubt
and self-halred‘. In such a situation, the more privileged and acceptable are
;m&‘%‘g‘;:g&d\:ﬂm;’:? th|ose who remind you of yourself. Sorr\e
have said that theirs was the mgft gﬁ: ::Il:tizics:im:f;;/znd tho§ . \(':v:; ear:j :

experienced,
that they'd been able to help each other nurture seIF;-love. S
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maintain power lon
full attention, acceptance, or intimacy,

for their completely natural jealousy.
There is much more to be said about Queens’ power and about Butches

being objectified as sexual servicers by Fems. We will write in more detail when
we are able to print our article for Lesbians only.

The Lie that Butches are Tough, Closed, Mean, Violent, Unemotional

Every Lesbian has to be tough to survive. We are threatened and attacked,
verbally and physically, because we are Dykes. The more out we are, the more
likely we are to be attacked, especially physically. Even when we are not being
g\s!:clty attacked, we are stared at, made to feel like outcasts, and are the
’ r:o ns;;f angry, dlsgusteq, haFing, patronising, leering or ridiculing looks. Eyen
assaultedebor het woman is beupg horrible at a particular moment, we are st&l!
store wind y 2 het, pornographic, male world, with male fantasies of women in
g faSWS Ialnd on billboards,etc. A Dyke cannot walk the street with a soft
eld: s :i a hfluffy and loving when she is walking throu.gh a virtual mine-
Psychically 5 S0 have to protegt themselves physically, emotionally, mentally and
could be Subgzlcr:st this assaultive het world, although to a lesser extent, and
But when Bjut I:Q accusations of being “mean, closed and tough” as a result.

st ch is similarly self-protective, her behaviour is used to prove X

les about Butches being hard. TR




1t is a basic political principle that it is not all right for those with more power
to name and define those with less power. A Fem who accuses a Butch of being
aguspicious” (a common accusation), for instance, should ask herself instead
what it is in her own behaviour that the Butch has reason to not trust. There is
plenty, if the Fem is doing nothing to fight Butch oppression, and is making all
the usual assumptions that it is the Butch with "the problem.” Treating someone
as “abnormal” is an excellent reason for her not to trust you. Fems treat
gutches this way all the time, with very rare exceptions. Butches have more
than enough reason to relate to the general world with great distrust, and they
also have plenty of reason to not trust Fems the way things are at present in
Lesbian communities. While Butches are frequently and publicly insulted in
Lesbian publications, etc., with almost no one speaking out in their defence,
they would be most unwise to completely trust Fems.

Butches are told they're "unemotional, tough, cool,” etc., because they_' are

not Fems. These accusations have very little to do with what each individual
Butch is actually like. Fems, being feminine, are perceived as "soft, vulnerablg.
emotionally expressive;” etc., which is often far from the truth. (We're not saying
Fems are oppressed by this stereotype of women; Fems have on some level
chosen to live it because of the privilege it gives for appearing to be normal
women’) We find Fems tough, closed, less emotional, or mean more often than
Butches. Queens who won't even try to be close to other Fems, and who try to
make Butches fill all their needs, are especially emotionally distant. Fems )zvho
will only be close to lovers or to Lesbians they are attracted to are im possible to

be friends with. :

Queens sometimes behave in stereotyped feminine ways by throwing scenes,
screaming, using tears to manipulate others, or generally acting like drama
Queens. This doesn't prove that Fems are open and Butches are closed.

Throwing scenes isn't real emotion; it’s pushing other Lesbians around,
intimidating and silencing them by using displays of emotion that are in fact
learned behaviour, deliberately used for effect. It's not from being genuinely
upset, which all of us feel sometimes and need to express. Many Fems lear ned
this behaviour from their mothers and use it as a technique to get their own
way, especially when someone stands up to them or wants to do things
differently from them.

None of the Butches we've met conform to the "tough, closed” stereotype.
Butches are often “more there” more warm and emotionally supportive than
many Fems. Their solid Dyke identity gives a personal realness that no amount
:::S'r"a‘;m‘:":ilmr co;f'er. To be more Lesbian is to be more true to our
i b fromﬁ;'w lT(OIfbe less Lesbian-identified (more het-identified) is
P L behsa\r/?a se..hT:e further you are from your real self, the less
are of being really close t:)"gn“’:‘ onest directness, and the less capable you
having the same characteri s e Lestfnan_. To portray an entire group as all

eristics 1s to Ob,ectlfy and to deny theif real
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gutch Oppression Hurts All Dykes

ow often the stereotypes of Butches (and Lespian-s in general) are
ntrue, the lies are still told, and the damf‘age is still spree?d. Why?

Lesbians are the only threat to the world-wide rule of patriarchy,
e the most out and obvious of Lesbians — the Dykes who most
o Bmdf‘eseatrs cooperate with male domination of the world. And why do
de;’.':n;et::mselves participate in the male assaults on this Resistance struggle?
'g:‘elof the reasons is that patriarchy is based on hierarchy and inequality, on
divide and conquer, Females are split up into many different groups and are
taught to be antagonistic, ridiculing and hating towards anyone who is apart
from the crowd. We learn this as little girls in our schools, families, religions,
etc. Part of the conditioning to become “Real Women” is being taught to police
and bully other girls on behalf of the male power structure. That's why even
young girls can be so horribly cruel to anyone who is different.

Why is it that het women, who exemplify feminine deluxe, are perceived as
emotional, loving, open, soft, expressive, etc.? It's because they get close to, are
?epne\i':\il:'eas:gelg:e r:tales.rThey sure as hell aren't that way with Lesbians. The
cartbe really inYﬁF:n a':eaw;fH Hte: w?men are clo§ed emouo.nally, because they
fisely stereotyped as "C|osed?' ber emales. Lesbians, especnglly Butche.s, are

ith men, No matter how R ectausedLesblans are not available for intimacy

lled"istant, clowy em?ﬁa € and warm we are with each other, we are
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Introduction

Once upon a time, not very long ago, a Witch and a
circumstances called Lincoln, Nebraska. As it happene
knew something of the Craft of Language and the Ling
something of the Craft of Magic, Both believed in the 8ENeration of ey ra.r.
through radical transformations. One day, they found themselves i : realitieg
dykes circling a parking lot for the umpte

enth time (not a Magic numbern . 4
one of the dykes remarked that we really needed a goddess of parkinge|gt)swh
“Yeah!" everyone agreed enthusiastically. No sooner had this chorys subsid‘ed

than a car pulled out and we were able to park. The conversa

Linguist liveq ;
d,' the Witch (h',?of""eme
uist Qulia) kney, gan)

tion ended a5 the
dykes scrambled out of the car, but the Idea was in the air. A dyke had Voiced
her desire; the world had changed.
The Witch had become disillusioned

with the focus among women's
spirituality groups with "lost goddesses” After several years of studying lost

goddesses, talking about lost goddesses, teaching classes about lost goddesses,

the Witch began to feel that these lost goddesses, while interesting, had no real
bearing on her life as a lesbian in the latter part of the twentieth century. Those
goddesses were defined mos

tly through their relationships with men and gods,
even in feminist writing that tried to re-create older, less male-centered myths,
and most of them weren't Lesbian-identified. Furthermore, not a one of them
had ever tried to find a parking space in Manhattan, or wondered what to bring
to a potluck,

The Linguist, on the other hand, had not shown one lota of interest in “lost

cesses; with the possible exception of Eris, the Discordian goddess of chacs:

from The Book of Found Goddesses, from Asphalta to Vulva, as revealed ©0
"€y and Julia Penelope, to be published 1987.
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Anima

s who gives us paws in the busy-ness of our daily lives,
that we may rise above the litter scattered within our
ches over the connections Lesbians share with animals
ho live with Lesbian companions and those who live
apart, The devout are said to eat only the small cookies blessed by ANIMA's
En;:nﬂetim ta)ppropriately called Anima Crackers. 50 rigorous is this regimen that

Le:bi ::: ese: !<r1‘|c>wn to go Crackers, entering into a state of permanent bliss.
o anim;ls_ ‘:N f;:ﬁe);r:i(ie.?.lers,|haye long_ been kngwn fqr their connections
L i (I: ;:)zzmwnsdpm llf\k's Lesbians with cats, for many of us
stongies with animals of all paplc?n;, it is also true that many Lesbians form
B e serhils andt r;t)Ieues. ogs, goats, rabbits, birds, fish, snakes,
Lesbian reproductive p'roc Uk es, but especially those that share with us the
Worship of ANIMA that coeSSi nown as Parthenogenesis. SO widespread is the
teams” bear the names ofV:lnS cti,evoted to Her worship, sometimes called

er beloved companions: the Wildcats, Cubs, Tigers,

ANIMA is the goddes
renewing our spirits, SO
minds. It is She who wat
of all types, both those W




Those touched by the love of ANIMA are

and often experience a trance called
hisker of melting into Her

Lions, Dolphins, Redbirds, etc.
recognized by their animal spirits, ;
Animation, during which they come within a w

s in many aspects. As FELINA she teaches us

Be-ing.
ANIMA is known by many name
the ways of true luxury and the abandon of playfulness, and in this aspect may
be familiarly addressed as "Kitty, Kitty” It's not unusual late at night to hear
devotees of FELINA walking the streets calling out, "Here Kitty, Kitty,” for She
often retiring to Catacombs for Her

loves the cover of night and the darkness,
naps. She is particularly fond of shag rugs and soft pillows, especially in the

sunlight, and Her followers often make pilgrimages to Catalina in order to catch

the rays. These devout are sometimes called "Crispy Critters” when they indulge
One of Her most popular rituals is called The

too much in such observances.
Catnap. Awakened abruptly from one of these rituals, She has been known to
hairballs in every direction. Those struck by

go into Catniption Fits, hurling
these missiles are said to be "Hair Today, Goon Tomorrow.’
ickly from deep

From Her we learn to remain watchful in rest, and to move qui
sleep to full alertness in danger. Her priestesses, widely known for their
inscrutable wisdom, are often said to be “catty,” a psychic state induced by one
of the herbs sacred to CHEMIA, known to initiates as Catnip. These adepts,
who, it is said, have grasped the mysteries of Cataclysms and Catalytic
converters, weary of the world and retire to temples of meditation called

Cathouses.
Her most favored devotees can be recognized by the dusty p

adorn their cars, and the many tiny scars they bear proudly on their hands and

arms, which, they say, are earned in observances called Cat Fights, which the
Her ferocious appearances,

mousey avoid because of their Animosity. In

FELINA is shown with arched back and raised tail, a stance often adopted by

Her worshippers during Catastrophes. Objects sacred to this aspect of ANIMA
d to be most successful if

include catamarrans, catalysts, and Her rituals are sai
observed in a grove of catalpas. Incantations to FELINA, Catcalls, are used to

invoke Her for tranquility or rage, depending on the need of the devotee.
To call upon FELINA in a meditative mood, the following incantation is said

to be purrfect:

aw prints that

Felina, Felina, don't be a tease,
Come lull me, lull me, my purrpose is peace.

Felina, wise fur purrson, | ask you:
Bless me with calm, this | know you can do.

Orisg?'fgi tfllga’:i:;s have suggested that a ritual now sacred to UMPIRA was
y linked to the worship of FELINA because of her love of playfully
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batting balls about, but the doubtful insist that more fieldwork must be done
before such a connection can be asserted, Others perceive an ancient
relationship between FELINA and CHOCOLATA in the fat, bearded statues
sometimes referred to as "Santa Claws/

Followers of other aspects of ANIMA, such as the toothsome CANINA, enjoy
subjects and objects they can “sink their teeth into” and "chew on” and are
known for their love of ideas and lengthy analysis, It is said they are dogged in
this pursuit, and one of their rituals begins when a participant says, "I have a
Bone to pick!

It has been suggested that CANINA, in fact, may have been a friend or lover
of VISCERA, an intimacy still celebrated in observances during which emotions
are unleashed and run wild, called Puppy Love. In this state of Anima
Magnetism the celebrants are mysteriously drawn to one another, and much
Heavy Petting is said to go on. So intense are these rituals, which can last for
weeks, that devotees have been known to emerge from them dog-eared and
dog-tired. Offerings to CANINA, called Scraps, or Dogma, are carried about in
paper containers, known to the devout as Doggie Bags. One adept priestess has
invented a machine for processing these Scraps, the Dogmatic, which is started
by pushing buttons. Once the offerings to CANINA have been prepared
dogmatically, they are woofed down. Rituals to CANINA are most successful
when performed during that season sacred to Her, the Dog Days, or within a
grove of Her beloved Dogwood trees. The devout are said to howl blissfully for
hours when the Moon is at Her fullness. Few stray.

Virtually every city or town has at least one temple to ANIMA, called the
"Humane Society” (why, we don't know) or the "Anima Shelter” where the
creatures sacred to Her are given care until they pick out a Lesbian companion
suitable to them. Should you wish to become a companion to ANIMA's chosen,
particularly those called the Paws that Refresh, you must visit one of these
temples frequently, no matter how fur you have to go, making the appropriate
cooing and cuddling noises that attract her favor. Eventually, one (or more!) of
Her creatures will choose you and come to live with you, for a small cash

offering. The Sign of your Choosing will be a Lick and a Promise, Blessed
ANIMA!

Asphalta

ASPHALTA, goddess of all roads, streets, and highways, and guardian of those
who travel on them, is best known for her miraculous powers of finding parking
places. The formal Parking Place Invocation to ASPHALTA, chanted by Her
devotees around the world, and never known to fail when sincerely uttered,
even in impossible-to-park-in cities like New York and Montreal, is

Hail Asphalta, full of grace:
Help me find a parking place.
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buy Monthly Books of coupons, which they use as offerings. INTERSTATIAs
symbol is the Cloverleaf, and many report exce

: ‘ ptional effects when MOOLA-
MOOLA's favorite color, green, is combined with the Cloverleaf and worn as an
amulet.

Gettuffa

GETTUFFA is Our-Goddess-of-Self-Defense, She-Who-Kicks-Quick, and She is
known for Her proud stance and wide stride. She moves through time in split-
seconds, be-ing neither Her nor There yet always Wherever, Whenever, a dyke
calls upon Her in anger or distress. It is Her Name we call when men harass us
on the street or at work, in any circumstances in which we feel threatened with X
violence or harm, physical or emotional. Because GETTUFFA is often invoked at
the Last Minute when time is short, many devotees use a clipped (or chopped)
form of Her Name, TUFFA, for these syllables slip easily through clenched
teeth, erupting in sharp grunts and harsh gasps:

TUFFA, TUFFA, chop, block, leap!
Help me decimate this creep.

TUFFA supports us in our struggles to become strong and swift, and She is
frequently worshipped in dojos and womyn's self-defense classes, where initiates
learn the mysteries of Sparring and Blocking. Her devotees are much given tg
cries and howls, noises cherished by EVACUA, as they whirl and spin. She may
be invoked in any of Her several aspects, Karate, Tae Kwon Do, Tai Chi, and
Judo, and Her observances are called the Martial Arts. Because these offensive
and defensive rituals are often performed on floor coverings called “mats,”
GETTUFFA's hair is reputed to be so matted that it resembles a tangle of angry
snakes. It is said she rejoices in the flowing sweat that drenches the bodies of
the Exerted, for she who works out becomes a Tuff Dyke, capable of defending
herself against those who would do her harm.

Because dykes live surrounded by danger, GETTUFFA responds readily to a
variety of invocations, from the thoughtfully elaborate to the tersely immediate.

Come, GETTUFFA, let my aim be true:
This prick’s preying days are through!

Hey GETTUFFA! I'm being hounded;
When | fight back, they'll be confounded!

Because it is She who encourages us to act in situations of danger, some
invocations are more strenuous tha.n ?them.ovl:/:en threatened and
outnumbered, some Tuff Dykes quickly ety out:
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Jab and Poke! Stab and Chop!
Kick the pricks till they drop!

One Tuff Dyke chant, said to be particularly effective when intoned in a
threatening, throaty snarl by a group of Lesbians has been known to drive men
from the streets. Its simplicity strikes at the source of male presumption. As you
walk down the street, chant loudly and repeatedly.

Wither and fall off,
Wither and fall off,
Wither and fall off,
Etc., etc., etc.

On and on. "They” will know exactly what you mean! This invocation to
GETTUFFA was once known far and wide, but seems to have fallen into disuse
in these latter days as righteous anger has been suppressed and denied. One of
the fiercest aspects of GETTUFFA, KILLAMAN, is all but lost to us, but our
strenuous researching re-vealed one of Her most powerful invocations:

KILLAMAN, KILLAMAN! Spirit of Frenzy,
Stand beside me, rise within me!

A protective spell, said to surround the Tuff Dyke with an angry aura
guaranteed to frighten any presumptuous male, can be addressed directly to the

wrong-doer who is threatening you:

Il Gettuffa and say it true:
I don't want to deal with you,

A strong stance and a can of mace is also helpful, GETTUFFA!

Rotunda
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1 1aVIshly bestowing Herself ami
and folds of Her devotees, On those She enfolds, Her blessings a'::,"i ;ngdrcjll-ls
ove

Handles,’ for their esoteri
y eric uses in the rituals
are reputed to be among the most well-roumjs:cmd AL Her Priestesses

they are called Zaftig, 9 dykes foun anywhere, and
Some authorities say there Js mountin

ROTUNDASs magnificence, and they cit § evidence of gl

an
€ 1UMOrs of clang s hostlle to

stine Mmeetings, called



Found Goddesses 49

arve themselves for affection. Others
“ (ues who succumb to Anorexia and
g pOsse’ . ruel practices that leave them fat-free. Indeed,
yke g hgmstifl‘ng;!:g fesbia‘r)vs so fearful of ROTUNDA that they are
h eatd stonezI omons of Weight Watchers, who are much given to the
the 0€ lories, for they aspire to weightlessness.
ing C2 rove; of full-bodied invocations, and finds most
h guttural rumblings and largess. As the
d, so, too, do the invocations

; a| 0 y '
e NDA heartl roach Her wit
ntinues to expan ’ he in
Tired of being the lightest witch in your coven?
weight.

o Lesbians st
o Diets whe J by male va

petilingftH rdevotees co
o Her taste:

a;&FgTeUIN DA to increase your

Il upo”
i TUNDA, the Wise, the Free,

A, RO
g?:sliNmDake me fat. Hear my plea!
(S

es of underweight, ROT
vocation:

UNDA'’s generous proportions can be

. oxtreme €ases & 7
g,rf];}:t by the following In

' sick of being thin.
OTUNDA, I'm sick O ;

ﬁd rather be fat than bones and skin!
she does not appear to respond to thin or reedy voices, and terms like "roly-
poly’ rchubby,’ or "obese” displease her.

d, abhors the sickly aftertaste of Diet Sodas, for

ROTUNDA, it should be note
these are consumed in great quantities by the followers of the false goddesses,

jane Fonda and Crystal Light. No one dares step light '/ lively at Her
observances, for She attends only to the weighty tread of the elegantly fat, and

cherishes their bouncing breasts and generous flesh.

a journal of lesbian feminist ethics

OGC::ISIP:.essentlal Information; fast communication;
pinlons; theory; raw material for bullding our clvilization.

IEIIOH ::;s: responsible, liberating, creative standards to

single copy g
2.50 From Onlywomen Press
:::: cription (3 lssues) £6.50 38 I)ﬂ':unt Pleasant
Srereass subsoription -£7.80 London WC1X OAP
all subscription  £10.50 United Kingdom




Chﬁin Letter Massacre

Judy Freespirit

Last night when | opened my mailbox | found an envelope containing three
things, a chain letter and two notes encouraging me to participate in the chain.
The first note was handwritten on one of those small pieces of yellow note

paper with sticky stuff across the top. It read:

Judy, Will you put those famous great hands to work on this energy

circle? Seems like there's everything to gain and not much to lose . . . All
women keeping it going can't help but make it happen ... Hope you do

it

By the time | had finished reading the note the hairs on the back of my neck
were standing straight out. | decided to read the xeroxed, hand written letter
from K and her lover M just the same. After all, don't | owe something to a
woman I've worked with on various projects over a period of years? It read:

What are the chances of earning, saving or being given enough money
to buy a recreational vehicle . . . especially one which could
accommodate two headstrong women, each with her very separate
needs and wanting to travel together?

Where is all this leading? Am | being asked to chip in so they can buy a new
van?

When we got this letter we wanted to send it back rather than open in
our hearts to believe it could work for us, but the enthusiasm of the
woman who gave it to us — the fact that her hopes were high and her
energy strong for the goal, made us change our minds.




oL

i
empowerment of women only. We

PAEIRH

for our own goals. v

ise money

ven an opportunity not available to

‘ ’ 'ng gi

= rare. [m be!

9 ircumstances? Anegiyite

| efuse under the circu Rk

; PRCATTAN
! we've decided that, as Jesbians, we deserve to have a vacation v
| e can enjoy our leisure time rather than give in to a world whi
| would prefer that we fragment ourselves. :

| can't argue with that.

We went through our address books and chose the friends wh&
most likely to keep the positive energy in this letter-chain unbro

That'’s you! i

Oh boy, once again I'm one of the chosen people. Why couldrﬂ;vtﬁ_
someone else for once?* o7

or send it back quickly. e

You must in turn choose women who will feel good about cont
this letter. B s
SEBY 1t

D T

: dc:'ft feel good about continuing this letter and | certainl" d‘?"'t
00king for someone to send it t e

Fee’ your int 3 x ". f:. Ao
entions and con ur energy as we have done to tha
| you send it to — PR it R ;

0




52 Freespirit

The typewritten chain letter was familiar. I've had a half dozen or so of them
in the past few years. It began:

TO THE WOMEN FRIENDS IN MY LIFE
WHO KNOW HOW TO DREAM AND CREATE THEIR OWN REALITY

Then it goes on to say that So-and-So has sent these “prompt LEGAL letters four
times in the last year. The first time she received $10,000 and the other times
around $7,000. If this letter continues as it should everyone profits.”

The letter continues for a whole page, telling me to wrap $1.00 in a blank
piece of paper. | am then to send that dollar to the first person on the list of
four names which is at the bottom of the page, and then 1 am to remove the
first name and add mine to the bottom of the list and then send the corrected
list to 10 women who | consider ndoers”. The letter ends with:

Mail it to 10 friends within 48 hours. You will be surprised at the results.

PS. THIS IS AN ALL WOMANS LETTER

Ordinarily | would have thrown it away. It's usyally not worth.the trouble to
argue with people who want to believe that chain letters are going to make
them rich. They just respond with, "You have such a negative attitude,” or “If |
don't get any money from this it will be because of people like y(?u,”

I'm angry about the chain letter, but even angrier about the guilt tripping
letters sent with it. This time | won't just throw it away. This time I'll write a
response and from now on anyone who sends me a chain letter (if they should

dare) will get this essay. Here goes.

2.4 Billion Arguments for the Elimination of Chain Letters

A few years ago | worked with a woman who got involved in a chain letter.
She was all excited because she was sure she was going to get rich. She talked
about it for days and spent a lot of time retyping the letter, sending it to friends
and relatives, worrying about whether or not she had sent it to the “right
people! and anxiously waiting for the money to come rolling in. She would talk
about it to anyone who would listen. If someone said something negative or
even questioned her enthusiasm, they were discounted as pessimists. She went
on and on about how people who didn't think that chain letters work were just
negative, faithless and foolish,

A month later | asked how much she had made. She didn't want to talk about

it. When | pressed her she told me she had got
and didn't want to discuss it. gotten back $7.00. She was busy
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have 4,000 women who need to find 40,000 women at level 5 to send the letter
to. Are you with me so far? Getting tougher, isn't it? And if you think that’s hard,
where do you suppose they will find 400,000 women to send the letter to? AT
THE POINT WHERE 40,000 WOMEN NEED TO GET 400,000 WE’RE ONLY AT
LEVEL EIGHT OF THE PYRAMID!

According to the May 8, 1984 edition of the San Francisco Examiner there are
approximately one hundred eighteen million one hundred fifty thousand
women (118,150,000) in the U.S., and 2.4 billion (2,400,000,000) in the world.**
Women at level eight would have to find twice the number of women in the
US.A. to send the letter to, and those at level 10 would need to find more
women than exist in the entire world. In order to “create our own reality” in
such a way as to make this chain letter work, wed have to create billions of
women fast. . .and then wed still be stuck with creating 10 times as many for

the next level. . .ad infinitum.

"0.K.” you may be thinking, “so even if what you say is true, what's the harm?

After all, nobody loses more than a few bucks. Even if you figure that it costs
$2.00 in postage and 75 cents for xeroxing and envelopes, the very most you
will have to spend is $3.75. What's the big fuss?” :

You're right, of course. The most money a person can lose with this $1.00
chain letter is $3.75. But there’s more than money at stake here.

Let's take a look at So-and-So who sent the original letter and claims to have
made $10,000. She is implying in her letter that if you follow the instructions
and answer the chain letter, you will make money too. You are being promised
something. Maybe it's money, or maybe its hope. Perhaps it's the chance to
have a fantasy and convince yourself for a little while that it could come true.
The fact is that the person who starts the letter is likely to make a fair amount of
money, even if a small percentage of people receiving it join the chain.
However, the further down the pyramid you are when you get the letter (
you never know when you get it how far you are from the top) the less likely
you are to make any money. Sound familiar? THE FARTHER DOWN YOU ARE
ON THE PYRAMID THE LESS LIKELY YOU ARE TO MAKE ANY MONEY.

Those of us who are nowhere near the top of the economic pyramid know
the frustration of seeing other people who seem to have it easy, and many

more, like ourselves, who seem to have it hard no matter what we do. when
we see that So-and-So is getting rich and we aren't, who do we blame? So-and-
So? The system? Ourselves most likely. If we fail to make money on the

letter, the letter has told us through a “friend” who sent it to us, there must be
something wrong with us. We failed where others succeeded. And if it wasn't
we who failed, then it must have been the people to whom we sent the letter.

and

** | got these figures by taking the total U.S. and world populations and dividing by two.
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ving through. They did not have faith. They were failures
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does not tell you that if somebody who is farther down the pyramid than you
sends you a dollar and they don't get anything back for their trouble you are
getting it from them under false pretenses. If you read carefully you will see thzs
the letter doesn't actually promise you anything, it just says you'll be surprised z
the results. It only implies that you might get a lot of money if you send the
chain letter to the right people. If it falls, it's on your head.

If the chain letter is a hoax, a con and a trick, what can we say of the chain
letter designated "for women only” except that it's a con and a trick on women?
And why would someone initiate this? My guess is that someone who was
aware of the need some of us have to have women only space simply put it out
as a new twist on an old game. It is just another way of exploiting our need to
have something of our own. Our "sisters” (if indeed it was sisters who started
this letter) are using our special situation to make a profit on us. They are
turning our needs against us and then expecting us to be unthinking and
subject to knee jerk responses to slogans. And the sad thing is that some of us
are taken in. R

Why do we sO willingly accept what we are being told without question just
r women only”? There are many reasons why lesbians

because it is labelled "fo r .
and other oppressed minoritiés may get caught up in chain letters and other

easy money schemes. Most of us are ha.rd put to get our needs met. We oftt?n
have to struggle just to subsist, never mind trying to get a few luxuries. YVe live
in a society that shows us "the good life” everywhere we look, in magazines and
newspapers, on billboards, TV and movie screens. Everywhere we see people
who seem to be enjoying the things we find out of our reach, like a new
refrigerator, a vacation, a car or d house. It makes sense that we would want to
believe that there is any easy way to get out wishes. We're tempted to think that
by simply wanting something, concentrating hard on it, saying a few hundred
affirmations, and sending out a few letters and we too can have the things we

want.
It is for this reason that many of us gamble, even knowing the odds are

against us. We want to be winners. We want to believe that somehow our luck
will change and we will be able to “make it big." When gambling for money in a
poker game, or slot machine or craps table there is some chance we will win
and a much greater chance that we will lose. However, when we gamble it is
with the understanding that there are certain odds to the game. We may or may
not choose to take our chances at winning or losing. With a con, e.g., a chain
letter, nobody but the con has a chance to win.
sei?cm:;e;; :h:/ap;ott:)lem. We don t get Yvhat we want and need and we are

. ys to get some comfort in our lives. And I'm telling you to give
:ﬁ :o?p: ": the :«;mjtasy ‘;f an easy solution. What do | have to offer you in its

e? Not much. Just the su i

have to stop fooling ourselvesg.geStlon that before we can solve our problemiE
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Before we can change our material conditions we have to lok clerely at
what they really are and what we really need. Then we need 1o érd ot whe

and what is keeping us from getting it. We should be loeking at whets profiting
from our situation and who’s being kept down, then do

sometring to change
that. It's not enough to dream and think our dreams will come true just e aine
we want them to. The first step is to haye the dream. T

g he next is to ask the
questions that will get the answers as to how to attain the dream. And firally we
need to find ways to take the actions ¢

1 hat will change the conditions that are
keeping us down.
Chain letters and their ilk are individual solutions to larger social and political

Problems. They solve nothing. Only when people join together to change
Oppressive institutions which hold us down wil

| we be able to regain our full
S€énse of our own power. We have the ability to improve our lives. Let’s bezin by
breaking the chains. 4
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Heteropatriarchal Semantics: ;
Just Two Kinds of People in the World

Julia Penelope

Introduction

¢ of this year with an essay I'm calling “The High Cost
eal with the issue of “Lesbian femininity”), |
daughter and Mary Crane (in Lesbian Ethics

2:1) to Linda Strega’s essay, “The Big Sell-Out: Lesbian Femininity” (Lesbian Ethics
1:3), with increasing dismay. | couldn't imagine why any Lesbian would defend
"emmeness” as Mariedaughter did, or attack "butches” as Crane did.

| don't understand why Lesbians feel so comfortable, so “right” with
themselves, when they justify Lesbian “femininity” or attack Lesbian
"masculinity” | have trouble listening to Lesbians who use these words as
though they are meaningful in a Lesbian context, because both femininity an
masculinity are heteropatriarchal (HP) terms that set limits on what is
"acceptable;” “permissable” appearance and behavior for females, Lesbians
included. Heteropatriarchal semantics (HS) equates femininity with femaleness
and masculinity with maleness, as though behaviors and personality traits were
determined by biological sex. On the basis of that equation, HP values
femininity in females and masculinity in males. Only feminine females are
considered “good” in HP.

At the same time what is labeled “masculinity” is held up to us as the ideal of
what it means to be “human;” so the female who embraces the femininity

After struggling for mos
of Femininity,” (my own effort to d
read the responses by Paula Marie

*I'm grate_ful to Jeanette Silveira for creating a journal where this discussion can take

place, to Linda Strega and Bev Jo for their support, encouragement, and critical

comments on an early version of this essay, and for on-going analysis, to Sorca O’Connor

:lrr;d Citheryn E(Lwards for a stimulating luncheon debate that clarified for me what | was
Ing to say, and to Sarah Valentine for reading and re-reading thi i

phase of its development, B this oseay AUIIREEEER
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forced on her by HP is, by definition, less than "human; sub-human. Femininity
is made to seem attractive because females who act “like 2 marf” are deviant,
and, therefore, "bad” There’s no way for a female to live by the rules of HP and
be considered “good. Lesbians who are committed to personal and secial

change must not only rid ourselves of the HS dichotomy, but the HP misogymy
that values femininity as a female attribute,

The real issue, it seems to me, as opposed to the areal way it's usually framed
is: what does it mean to be a Lesbian in a Lesbian context? That discussion must
begin, | think, by identifying how Lesbians differ from everyone else and
acknowledging that our oppression is based on that difference. Just as Blacks
begin to establish their identity as distinct from their white oppressors, as Native
Americans identify themselves in opposition to the white men who seek to
eradicate them, so Lesbians must make our difference the focus of our identity;
it is, after all, the reason we're outcasts. We cannot ignore the heteropatriarchy
or its values anymore than we can pretend that we weren't born into, raised.
and live in HP, and the fact that many of our ideas and assumptions are
heteropatriarchal in origin.

These facts form the crux of the debate between Strega and Crane and Streza
and Mariedaughter. The issue in a Lesbian context has two parts: Which values,
assumptions, and attitudes are heteropatriarchal, and which are Lesbianz We are
arguing in order to define Lesbian identity: What does it mean to be a Lesbian,
live as a Lesbian, think as a Lesbian, in a Lesbian context? so we have to begin
by identifying our difference from heterosexuals and making our deviance the
core of our identity. Then, because we each have different experiences and
backgrounds, we have to name and acknowledge the HP assumptions and
values we bring with us into a Lesbian context. We must do this before we can
begin to struggle to rid ourselves of the HP elements that divide us from one
another. We have to own those attitudes of HP we still possess befare we can
unlearn them. White Lesbians unlearning our internalized racism is a good
example of this process; ageism is another. Linda Strega has named and
acknowledged Lesbian femininity as an aspect of HP she's struggling to unlearn,
and she has shared her own process and insights with other Lesbians.

I, for one, don't believe that femininity can be positively valued in a Lesbian

context, and | hope to persuade other Lesbians that Linda Strega’s analysis is
essentially accurate in the pages that follow.

ldentifying the Problem

As | pondered Mariedaughter’s and Crane's responses, | realized that both
Lesbians had read and interpreted Strega’s analysis as though they had
understood what she was saying. Crane, offended by Strega’s use of butch to
refer to a Lesbian with a developed political consciousness, hastened to rerqmd
us that there are misogynistic butches, neglecting to acknowledge that Lesbian
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femininity is a type of misogyny, while Mariedaughter’s defense of her
"femininity” ignored Strega's analysis of the privilege feminine Lesbians gain
because they're "more normal” than nonfeminine Lesbians. In her own way,
each Lesbian placed herself outside the conceptual framework in which Strega
was writing. Apparently, they could not, did not, hear what she was trying to say.

It's time that someone said this, and it's going to be me. Lesbians are divided
from each other by the descriptions of "the world” we accept as valid and
accurate. Many of our differences can be traced to the degree of our belief in
the version of reality HP presents to us. Some Lesbians believe that the HP
description of reality is essentially accurate, while others believe that it’s utterly
false. Some Lesbians accept portions of HP reality that other Lesbians have
rejected. Our commitment to the assumptions of HP is reflected in the ways we
use English.

Our experience with acquiring a first language deceives us into believing that
there is a single reality, the one encoded and described to us by that language.
Many U.S. Lesbians learned English as our first language and, with it, the uU.S.
version of reality. English, like any language, describes the version of reality
preferred by the majority of speakers in a society, and forces us to accept the
reality agreed upon by those speakers. The United States is a heteropatriarchal
society, a culture that assumes that heterosexuality is “natural,” that male
dominance is “natural;” and that female subordination is “natural,” and English
provides its speakers with ways of expressing these assumptions as though they
were incontrovertible facts. The words masculine and feminine exist only
because they express concepts essential to the maintenance of HP reality. But
the existence and continual use of these words doesn't mean that they denote

"real” or actual things.

The English language is a grid, a conceptual frame, that a society imposes on

the experience and perceptions of its speakers. There are ways of getting

around that grid, ways of expressing values and perceptions not validated by the
culture, but that takes work and thought that most people are unwilling to

invest in talking and writing. As long as a Lesbian uses words sanctioned,
supported, and accepted by heteropatriarchal (HP) culture, she risks being
understood and interpreted within the limits of the reality described by English.
To imagine that we can use English and totally avoid its HP assumptions is a
delusion that's especially dangerous for Lesbians.

Lesbian speakers have a “semantic problem,” but it isn't one of our own
creation. It was imposed on us when we learned to think and talk in English. (I
don't think dialect makes a difference here.) 'm aware that lots of disfunctional
commu.nication in the HP is swept under the rug with comments like “It’s just a
;iﬁzt‘fi&rc;lisrzi’ ;’l:t;)suozl);eamtlz?tlon of s_emantics,” or "Don't play semantic
the waters thatlsomeonegelse thinkICS We”r el lrrtle,levant, RLAR SXENEE A0 mudd}l
B sk AN s are “clear” | want to say that semantics Is

3 pt as workable the HP assertion that semantics is
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trivial, and we cannot continue to ignore the ways that semantics enables
miscommunication among Lesbians. This semantic problem stems from the
version of reality we accept. We get into trouble when we assume that using
the same words means we're talking about the same things,

That is, | think what has occurred in the pages of Leshian Ethics,

Mariedaughters and Crane’s responses to Strega’s analysis are derived from Fer
use of the words butch and femme. Strega tells me she uses those two terms

because they are a part of Lesbian tradition, because they already have meanirg
among Lesbians. But those tw

O words carry with them a lot of semantic bazzage
that distorts and confuses Strega’s analysis. What the terms have meant in the
past, and the way Lesbians like Paula Mariedaughter and Mary Crane continue
to use them, isn’t the way Strega is trying to use them. Their use of the same
words makes it seem as though they're talking about the same aspects of
Lesbian living, but they’re not. Strega is trying to talk outside the HP version of
reality described by the semantics of English, Mariedaughter is trying to give
femininity a positive value that contradicts its val
and Crane devalues both position
higher Lesbian consciousness.

In order to understand the sources of this confusion and, | hope,
through it, |1 think we need to begin with its sources in the hetero
semantics (HS) of English. Once | realized this,
analysis I've been avoiding doing for a long time. “Someone? Id think to myseif,
“should do this” (I cleverly avoided imagining who that "someone” might be.)
These recent publications, with a push from Bev Jo, have forced me to examine
our inability to communicate to each other our feelings about butch, femme.
Mmasculinity, femininity, and to attempt an explanation.

ue within the heteropatriarchy,
s and rejects Strega’s equation of butch with 3

work

patriarchal
I sat down to do the semantic

Heteropatriarchal Semantics

Diagram 1 presents the basic semantic dichot
structure. It represents an important piece of
“consensus reality,” known to some Lesbians
“Consensus reality” is a bit of jargon that means “reality is what a majority of
People want to believe it is” The diagram is a way of visualizing how this
portion of semantic "space” is stored in long-term memory, a picture of the grid
heteropatriarchy imposes on our experiences. Nl talk through my visual
representation in Diagram 1, explaining the levels and categories as | go. (I've
substituted words at each level for semantic features.)

The semantic grid of Diagram 1 represents the HP version of what "being
human” means. The essential dichotomy that gives this grid its meaning is based
on the much-touted sexual dimorphism of “our” species. That is, homo sapiens
[sic!] is described as having two sexes which differ from eagh other.in.primary
and secondary sexual characteristics. But this is only a partial description of the

omy of HP and its logical
the semantic system called
as Heteropatriarchal Ideclogy.



ample, the existence of
d as a description of the
d (hermes [+ male] and
‘much more than a clumsy
pite of contradicting
reality that isn't accurate, one
red by its dichotomy by
5

antics, politics, and
 on biological sex. Biology

Real Woman
Feminine

is commonly believed.
o reproduce

though theyd invented
at all obvious that
s of personality. One

, ause it's integral to
hat heterosexuality




J:_”. J
g Heteropatriarchal Semantics
", A‘f”

63

I as “The Stick-in-the-Hole Theory of Behavior or, “Function
Aen have pricks, women have vaginas; 2) pricks exist 1o be
’r”i' ossession of genitalia of a specific kind is believed 1
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pecific way. This primitive assumgption is deegiy

icitly stated, but one student said, "Hetercsexisality fepic
asked her what she meant by “natural” she responded,
asked her what heterosexuality was necessary for, ske

7 Many Lesbians as well as heterosexuals were taughe 1o

c, but Lesbians are its victims. That which is assumed,
 difficult to get at. The fact that we are not hetercsexiaj
ur defining characteristic. Heterosexuality is 56 haret “or
cause our outcast status depends on it.

its “naturalness” cannot be questioned. These ideas ararrs
 yours or mine, and arent supposed to be challerges. (¢
yumpersticker on your car (or bike or skateboard) thar
ime, Fucking Should Be a Felony” A femaless right :c
is open to question; the "necessity” of hetercsexual
Other cultures deal with sexual dimorphism Citferenthy,
n their languages. | am concerned here only with the
ontinental United States. Some Lesbians, in an efiore s
et for being feminine, get into "cultural relativity” ang
“or mode of dress differs from one culture to ancther
n 9, #1, July/August 1986, p. 17). Im not talking abous
kilts worn by men of the Scottish clans.
derlies HP semantics, along with its corollary
jality. Dividing a species into male and female is oniy the
the idea that biological sex is a significant feature, one
distinction would result in semantic features like
‘But this isn't the case in English. Instead, sexual
s + MALE and — MALE. That females are — MALE in t
nglish might not be immediately apparent to my read
is regarded as the norm, the standard, the female se
ale (“other”). The set of terms for occupations is a familias
ess is assumed unless the label is explicitly modified by 2
ressed as doctor, lawyer, artist, author, engineer,
ockey, etc. are assumed to be male unless a special
.8., woman doctor, lady lawyer, authoress, or
all prestige occupations. The occupational labels
male, which require overt modification if the persg
ige, low pay occupations: secretary, prostitute, nurse.
‘these occupations, he is called a “male secretary,”
2 nurse.’” Assuming that the male sex is normal and the
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female sex deviant also underlies the use of pseudo-generic man, men being
"the measure of all things,” and of the pronoun he as though it encompassed
femnales in its reference.! In English, all "persons” are assumed to be male unless
othenwise specified.

The leftmost, vertical portion of Diagram 1 divides HP semantic "space” into
three discrete levels: BIOLOGICAL, FUNCTIONAL, and BEHAVIORAL. | chose
this particular order because the internal logic of HS posits an entailment
relation between each level: Given that one is (usually) born either MALE or
FEMALE (female, from the French femelle, was re-etymologized in the 14th
century to make it look as though it was derived from male), it follows from this
biological trait that one is either MAN or WOMAN in FUNCTION (FATHER or
MOTHER). This entailment is expressed, for example, in the following quote
from a TV news story on infertility: "If you're not fertile, you're not macho,

u're not a real man?” From this functional description, it follows that on€’s
BEHAVIOR will necessarily be culturally appropriate to one’s FUNCTION and
BIOLOGY, MASCULINE or FEMININE. If one happens to be born female, as
many are, then one is also necessarily a woman and, being a woman in this HP
culture, one is also necessarily “feminine” and "womanly! This entailment

relation makes the two words synonymous in English, as when “being feminine”

is used as though it meant "being a woman’ This relationship among the three

levels is also the reason Linda Strega is essentially right in her analysis. The
meaning of being a female in the U.S. is being feminine. A female who is
nonfeminine is an unacceptable contradiction in HP terms. Strega understands
the structure of HS and its purposes.

Most heterosexuals, and Lesbians as well, accept as "fact” the description of
reality forced by English semantics. They assume that the descriptive limits of
English are, in fact, the limits of reality. One is or is not a man, men are the
standard of comparison. This assumption is expressed in a current television
advertisement for 2 magazine aimed at a female audience, Savvy: “If a woman
wants to succeed in business, does she have to act like a man? You can allow
yourself to be a woman? It’s also the reason some Lesbians are repeatedly
addressed as “sir” by heterosexuals. When we present ourselves at restaurants,
gas stations, post offices, and other public places, whoever is dealing with us
scans us for what they consider “relevant features”: size, weight, height, body
posture, clothing, and length of hair. This information gives them a composite
sex analysis, and, since they have only two categories, + MALE and — MALE,
Lesbians wt}o fit the + MALE composite are going to be addressed as “sir” They
don't perceive us. They're matching bodies against conceptual maps. An early
rock anfi roll song efpfessefi this ogerating assumption: ”Just two kinds of
R e oo i o

uline; e HP reality, and prioritize HP values by

negating other Lesbians.
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At the BEHAVIORAL level (I, v

ve placed the mest commonly-used
adjectives that describe the behay

iors attributed to each sex, The significance of
the + MALE/— MALE dichotomy and the rigidity with which HP must maintain

it is explicit in Diagram 1 in two ways. First, I've included both “real mart” and
"real woman/ which presuppose “unreal” men and women, i.e., "queers” 35
possibilities. This is one of the ways we're semantically viable, as a
presupposition that reinforces heterosexual superiority. In usage, both
expressions assume the accuracy of the logical entailments among Levels | It,
and Ill. If one is female, then one must be a heterosexual and a breeder, ard
behave in appropriate, “feminine” ways. If she doesnt, if she fails to symbalicaily
enact (and validate) the logical entailments of Level I or 11l in some way, she
isn't a “real woman! She's “something else” because she’s contradicting the legic
of the HP semantic system. What she is is a Lesbian who defied every effcrt to
turn her into a fembot! Strega would call this Lesbian a "butch;” erronecusly, 1
believe, although many Lesbians who did resist feminization have called
ourselves “butches” in the past.

Second, the importance attached to these semantic features is exposed v the
final pair of terms, WOMANISH/MANNISH. The usage of both words signals 3
feature negation (or “violation”) within the system. A man who is described 2
“womanish” is behaving in some way thought to be like a2 woman. He may cry
when he’s angry, frustrated, confused, or grieving, he may cross his legs at the
knee; he may bend from the waist to pick something up off the ground.
Whatever it is, he is behaving “inappropriately” according to HS. Likewise. 3
Woman described as “mannish” has negated the feature dichotomy by "crossing
the line” She may be aggressive, stoic, or withdrawn; she may wear her hair
“too” short; she may be "too” tall, or weigh “too much”; she may take large steps
instead of small ones. Whatever the specific behavior interpreted as a negation
of her category, the attribute of “mannish” is intended by the user to be both an
insult and a warning: don't 80 "too far, or you're "out” Semantic violation
becomes semantic exclusion; semantic exclusion becomes social exclusion.

HP semantic space is so well-maintained that the attempts of some feminists
in the past decade to introduce "androgyny” or “gynandry were bound to fail.
First, both terms validate the psychological dichotomy MASCULINE/FEMININE
they’re intended to replace. If two distinct kinds of behavior didnt exist, one
reserved for the male, the other for the female, then there would be nothing ta
combine. Without the pre-existing distinction, no fusion would be necessary or
possible. Second, gynandry (or androgyny), as proposed by such feminists, was
operational only at Level Ill, the Behavioral. They were talking only about ;
personality traits, habits of behavior, as described by HS. Their substitution fild
not disturb or challenge the entailment conditions between the levels, and it
certainly left the foundation, sexual dimorphism, untouched. Finally, trying to
promote change “within the system” would work only |f }hey started at Level |
and infiltrated Level Il by establishing entailment conditions between the levels.
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But this strategy, t0o, is blocked by the adjective pair, WOMANISH/MANNISH.
The derogation conveyed by those terms interrupts attempts to blur the
distinction carried by MASCULINE/FEMININE.

In "Lesbian Separatism: The Linguistic and Social Sources of Separatist
Politics™ | listed definitions from the Random House Dictionary of the words
mannish and manly, feminine and masculine, then described and
f such terms could only be explained by the
cultural values they denote and perpetuate. Words become obsolete only when
the speakers of a language no longer want to talk about the ideas or objects the
words describe. Lesbians weren't listening in 1974 when | read the paper.
Lesbians weren't listening when it was published in 1978. I'll repeat myself, and
ask you to READ the following definitions and THEN tell me it's OK to be
waminine” 1 hope that reading these dictionary definitions and my analysis of
their cultural significance will prompt other Lesbians to realize that we cannot,
like Humpty Dumpty in Alice in Wonderland,? continue to believe that words
mean what we want them to mean. Words exist and are created because they
serve the values and attitudes central to a culture. When they cease to be
useful, they become obsolete. Every time a Lesbian uses a word that carries HP
assumptions, she is prolonging its existence because she believes in its
usefulness. As one could predict, the “real meaning” of each word is revealed in

the definition of its opposite.

womanly,
analyzed how the very existence o

e; not masculine or girlish.

womanly — like or befitting a woman; feminin
fitting ways; womanly decorum,

Womanly implies resemblance in appropriate,
modesty.

having the qualities usually considered desirable in a man; strong,
virile. Manly implies possession of the most

as dignity, honesty, directness,
andedness, etc. it also

manly -
brave; honorable; resolute;
valuable or desirable qualities a man can have,
etc., in opposition to servility, insincerity, underh

connotes strength, courage, and fortitude;. . .

feminine — pertaining to a woman or girl: feminine beauty, feminine dress.

Like a woman; weak; gentle.
masculine — having the qualities or characteristics of a man; manly; virile;
strong; bold; a deep, masculine voice. Pertaining to or characteristic of a man

or men: masculine attire.

mannish — applies to that which resembles man:. . .Applied to a woman, the
term is derogatory, suggesting the aberrant possession of masculine

characteristics [my emphasis].

You'll notice that the qualities listed under manly and masculine are the
good” things an individual might wish to be: strong, brave, determined, honest
!
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dignified, etc. Notice that not a single one of many negative qualities commonly
attributed to maleness are listed here. What happened to qualities like
aggressive, violent, narrow-minded, self-centered, defensive, easily threatened,
domineering, penis-obsessed, intrusive, predatory, immature, dependent,
energy-sucking, or territorial, egotistical, and war-mongering? eh? Where, do
you suppose, one might find those qualities of masculinity?2?

In contrast, the adjectives womanly and feminine are not really defined!
Please read them. don't assume that you know what you're going to find thers.
Look closely at the long list of characteristics in the definition for maniy
compared to the circularity of the pseudo-definition for womanly, “like cr
befitting a woman!” That's NOT A DEFINITION!!! The real definition for
womanly is implied as “oppositions” to “manly qualities”: "servility, insincerity,
underhandedness, etc” Under feminine, we pick up two more adjectives, weak
and gentle, and that’s it! Positive attributes commonly associated with females,
such as nurturing, kind, and loving, have been omitted, exactly the "feminine”
traits that Paula Mariedaughter wants to “reclaim.” But those dont even make it
into the dictionary! It should go without saying that, as a theory of personality,
sexual dimorphism and the adjectives that express its assumptions ignore the
fact that anyone can be strong and gentle. These traits, and others, aren't

mutually exclusive; it's only our acceptance of the HP description of reality that
makes it seem so.

Lesbians shouldn’t need to defend “femininity” or feel as though being gentle.
kind, tender, interested in fabric and texture or a host of other personality traits
had anything to do with being a female or a “femme! We can be any and all of
these things without subscribing to the HS dichotomy. Similarly, Lesbians can
enjoy bicycling, playing softball, repairing cars, riding motorcycles, working in
construction, and be hostile to men without calling themselves “masculine” or 3
“butch” Accepting those labels to describe our predilections is a trap, and it
perpetuates HP ideology as though it belonged in a Lesbian context.

The real clencher comes when we consider the definition for mannish, “the
aberrant possession of masculine characteristics,” as though a female who is
honest, strong, dignified, forthright, and brave were a FREAK! Men have
reserved the positive attributes for themselves, women are “appropriately” weak,
gentle, insincere, servile, and underhanded, and any woman who is honest,
forthright, dignified, brave or resolute is “aberrant/ i.e., mannish. HS logic
dictates that those born female who reject the HS dichotomy, who refuse to
behave in feminine, “appropriate” ways, get labeled “masculine” by semantic
default. Those who aren't visibly — MALE must be + MALE. This semantic trick
makes it seem as though HS has described behavior accurately, but all it does is
maintain HP consensus reality at the cost of Lesbian integrity. It's way past time
for Lesbians to stop using HP words as though they were meaningful. Any
Lesbian who defends femininity and compares another Lesbian to a man by
labeling her “masculine” subscribes to HS whether she admits it or not!
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The Ways a Lesbian Can Be

The purpose of semantic structure is to create meaning. Without a semantic
structure, meaning does not exist. Lesbians aren’t "meaningful” in HS, so we
have to construct a semantic system in which we become meaningful. In the
past, we turned to the only semantic system we knew as a model,
Heteropatriarchal Semantics (of the U.S.). Even in the 1950s gay community that
| came out into, there was a tacit recognition that Lesbians didn't divided up
neatly into "butch” and "femme.’ We had to make it up as we went along, anfi,
although the resulting continuum of terms used the HS dichotomy to define its
extremes, still a range of behaviors was acknowledged and labeled. Diagram 2
represents this behavioral continuum.

MASCULINE FEMININE
diesel dyke — bulldyke — dyke — butch — nelly butch — ki-ki — femme

Diagram 2. The Lesbian Continuum of the 1950s and ‘60s.

Diagram 2 uses some of the behavioral labels used among Lesbians of my
acquaintance during the 1950s and '60s to illustrate how we expressed our
perceptions of the continuum, and most of these terms are still in use among
Lesbians today. We constructed semantics in order to “make sense” of
ourselves in HS terms, which ignored our existence. Even though it was our
denial of the entailment relation between the BIOLOGICAL and FUNCTIONAL
levels of HS (Diagram 1) that defined us as "Lesbians” we still accepted as giVED
the validity of sex-specific BEHAVIORS as defined by HS and tried to "fit”
ourselves in somewhere. Diagram 2 represents one attempt to construct a
coherent, intelligible semantic system for describing perceived differences
among Lesbians. Although we recognized a range of behaviors and the
purported distinctions were fuzzy, to say the least, we were still bound by the
basic dichotomy of HS as an explanation of personality, We used the most
general terms, butch and femme, as though they were meaningful to us. We
used them to talk about ourselves, to convey information about ourselves that
seemed significant in our social context.

Ignored, however, in previous and current discussions of roles among Lesbians
is the “kiki” She, along with her label, has disappeared, because our most
recent dialogues have focussed on the extremes as though one were necessarily
either/or. This isn't accurate historically, and it's unfair to ourselves in the
present.* | point this out because the term is obsolete as nearly as | can tell.
When the feminist second wave hit the Lesbian shore, ki-ki disappeared
because it ceased, temporarily, to be “meaningful” among those Lesbians who
became feminists. (Maybe it’s still used among nonfeminist Lesbians.) The
feminist analysis of heterosexual roles, male oppression, and sexism were
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adopted by Lesbian-feminists, applied to the roles of butch and femme, and
"sex-roles” among Lesbians became “politically incorrect” As Joan Nestle
pointed out,® we lost a large part of our past, identities, and our tradition, such
as it was. Being proud and honest about our past, however, doesnt mean its
assumptions are or should be viable in the present.

Mariedaughter, Crane, and Strega dor't mention the term ki-ki. § include it in
Diagram 2 because it named a kind of Lesbian who called herself that. Lesbians
who labeled themselves "ki-ki” did so because they were neither "outcH” nor
"femme! The "role” they adopted depended upon who they were being sexual
with at the time. In so doing, they affirmed the validity of the roles for these
who chose them, but refused to make such a choice themselves, They didrt
want to be "limited;” and some of them regarded those Lesbians who were "inte
roles” as having made a bad choice.

One could be “ki-ki” in the "old days;” (scarcely 15 years ago), when dyke ang
bulldyke (bulldagger among blacks) were strictly derogatory in their usage,
within and without the Lesbian sub-culture. The more blatantly "masculine” 3
Lesbian was in her looks, dress, and behavior, the more negatively-charged the
label applied to her, by heterosexuals and Lesbians. Calling oneself a “butck”
might correlate with one’s external appearance, but not necessarily. | knew a lot
of “butches” who looked and were very “feminine;” and we called them "neily
butches” “Butch” labeled their sexual behavior, not their appearance. One self-
labeled butch I knew was extremely feminine. Not only could she pass as het,
she was, in fact, a call girl, and the mistress of a wealthy man.

Also significantly absent from current discussion is another kind of Lesbian |
remember well from the 1950s and 1960s: the Lesbian who didrt label herseif
at all. There were Lesbians, even then, who did not call themselves "butch” or
“femme” or "ki-ki” They disapproved of the roles altogether. Furthermare, they
looked down on those of us who did role-play, and they said so to our faces.
They may have even been a majority of the Lesbian sub-culture back then, or
maybe it was 50-50, or maybe role-playing Lesbians were a majority. | cant
quantify that from my remembrances. (Maybe it depended on the bars where
one hung out, or whether or not one went to bars. | did know a few nonrole-
playing Lesbians who frequented the bars | did.)

Along came a female-centered political analysis, at least it claimed to be
female-centered, role-playing among Lesbians was "out,” and abandoning role-
identified behaviors was “in” But — | know, you know, we most of us know —
there is still a large, very large Lesbian population who rejected feminism and its
analysis from the beginning of its influence among other Lesbians. They said,
essentially, “We're happy the way we are, we have no intention of changing, we
don’t want to change, and you (meaning Lesbian-Feminists) arent going to make
us. Period” This “dialogue” in the Lesbian "community” is being carried on by
only a handful of us. Vast numbers are silent either because they don't know it’s
happening or don't care that it'’s going on.
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With the development of Lesbian self-consciousness about the political
meaning of our lives, the reclamation of previously derogatory words began,
dyke among them, because the word was so negatively charged for us. That this
process seemed to move toward the "masculine” end of the continuum is a
result of the HP version of reality, not a result of anything inherent in being a
Dyke. Given the HS dichotomy, “reclaiming” femininity is irrelevant because
femininity is essential to HP. If Lesbians want to deny the “naturalness” of HP
categories and assert the positive value of our deviance, adopting femininity

doesn’t make any sense. We're still trying to use the word dyke in positive Ways:

usually to mean "high political-consciousness.’ Other Lesbians say they're

"reclaiming” femme and butch roles for themselves, ki-ki, as I've said, became€
obsolete, and we haven't yet tried to reclaim bulldagger and bulldyke. Maybe
there're reasons for this even though we haven't articulated them. | think
Mariedaughter’s and crane’s reactions to Strega’s analysis indicate the depth and
strength of what many Lesbians till fear: being perceived and labeled as

*masculine”
As | said before, | think using butch and femme in her essay obscured Linda
Strega's analysis and facilitated misinterpretation. The lack of a working
definition for the label butch and a tendency to concentrate on the external
traits associated with femininity contribute to confusion. Not a one of these
to when she uses the word butch. They

three writers defines what she's referring
seem to assume that the word doesn't need definition or clarification, as though
its reference were perfectly clear. The same can be said of their use of the word

femme, with the exception of Mariedaughter, who attempts a definition of it:

A Lesbian femme is a Lesbian who tends to be interested in many of the arts,
crafts, and other areas traditionally associated with women. Often a Lesbian
femme is interested in ‘nestbuilding’ for herself and her loved ones. Many
Lesbian femmes express an interest in fabric, color, texture, and other sorts of
sensuous things from silky cats or dogs to handmade baskets. Usually a
Lesbian femme values community and our interconnectedness. (pp. 96-7)

it's not at all clear to me that the kinds of interests Paula Mariedaughter
associates with being “femme” serve to distinguish her from any other Lesbian,
regardless of how she may label herself. When Paula Mariedaughter offered her
definition of a Lesbian “femme;” she should have listened more closely to
herself, First, she began by equating her “Lesbian femme” interests with “areas
traditionally associated with women” [my emphasis], an equation which betrays
her reliance on the HP description of “reality” Second, when she concluded her °
fieﬁnition by qualifying her list of characteristics: “None of this is meant to
imply no butch Lesbian has any of these interests” (p. 97), she acknowledged
that the distinction she was trying to elaborate was meaningless. In that case
why bother with semantic hocuspocus that doesn't clarify anyth.ing? Any list of
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Lesbian personality traits is going to contradict the HP dichotomy of

masculine/feminine. Why not just give it all up and acknasdedge that the
dichotomy is meaningless in a Lesbian context?

Bev Jo, Linda, and | have exchanged letters about how to talk about what
they’re trying to describe, and | urged them not to use the labels butch are
femme. I'd do so again. As | understand it now, having misunderstcod them i
the past, they're using butch and femme to refer to internal, not external,
conditions of mind, of personality, the psychological strength to resist HP
pressure to conform to its reality. Many Lesbians who resisted HP demards g
conform called ourselves “butches” prior to becoming Feminists, but a lot of
"femmes” resisted, too. In fact, back in the 1950s | was attracted mostly 1o whar
we called “butchy femmes” because they were independent, strong-mindeg,
and outspoken. The external signals, “masculine/feminine;” may or may nct cg.
exist with the personality traits Strega is describing. The polarized roles weraers
all that clear in the past, they're certainly unclear and nonspecific now, and |
doubt we'll learn much by continuing to refer to them as if they were
meaningful.

I must be careful here. | don't want to distort or misrepresent what Strega (ang
Bev Jo) are saying. As | understand Strega’s use of the word butch, she is taiking
about a Lesbian who didn't give in to the social pressure to learn the behavigrs
labeled and perceived in our culture as “feminine” The Lesbians she calls
"femmme” did. They learned the patterns of behavior and personality collecteg
together under the label “femininity” The Lesbian context is further complicateg
because some Lesbians try to live as heterosexuals, a fact that produces Strega’s
distinction between never-het and ex-het Lesbians. In spite of some
qQualifications, Strega’s usage of the word butch implies that a butch has never
lived as a heterosexual. That Strega’s usage of butch and femme is radically
different from past usage is clear when one realizes that never-het and butch
aren’'t synonymous, nor are ex-het and femme. Previous heterosexual behavior
has never been the determining factor among Lesbians when they choose ta
label themselves “butch” or “femme!” Previous heterosexual behavior may
influence self-labeling, but | don't think it’s decisive. The issues Strega is
addressing derive from one Lesbian’s defiance of society and another Lesbiarts
acceptance of what was demanded of her.

On the telephone a few months ago, Linda Strega made an observation
regarding this difference among Lesbians that immediately struck me as a
useful, and accurate insight. She pointed out that Lesbians she calls “butches”
like myself, clearly remember deciding not to become feminine. And | do
remember resisting every effort to convert me to “femininity” | had to
consciously resist or consciously give in to the persistent demands made of. me
to change my behavior. In contrast, she said, Lesbians she calls “'fgmmes," like
herself, do not remember consciously deciding to become feminine. Tt.xose» of
us who defied social convention remember our resistance. It was conscious
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action. Those who went along with the social program did not do so

consciously or, at least, dont remember making a conscious decision. The
Lesbians Strega calls "butch” may or may not have adopted and acted out the
butch “role” as we understand it. Likewise for the "femmes” The Lesbians who
resist feminization don't "become masculine” They don't change at all. Because
these Lesbians refuse to change themselves in order to fit into HP society as we
know it in the U.S., we are considered to be the "queerest of the queer,” by
heterosexuals and by feminized Lesbians. We never made the effort to become
~feminine,” nor did we look around, check out our options, notice that the only
alternative was "becoming masculine;” and set out to "masculinize” ourselves.
Nevertheless, we are PERCEIVED by heterosexuals and feminized Lesbians as
»masculine” because we aren't "feminine.” This perception accounts for what
Strega calls "Femme Privilege” and the fact that butches experience queer-
bashing by heterosexuals and “feminine” Lesbians more frequently than femmes
do. Feminine Lesbians, who come closer to looking like women, are perceived
to be "more normal” than masculine Lesbians, regardless of their politics.

What is the Locus of Lesbian Identity?

Up to this point, I've left unmentioned two important variables: Political
Consciousness and a dichotomy, Overt/Covert. How does it happen that
Lesbians can write and read in such utterly opposed contexts? | think it's
because Lesbians conceive themselves in relation to the heteropatriarchy in
conflicting ways, and that's a matter of political consciousness. Some Lesbians
think of themselves as living within the heteropatriarchy, as being not so very
different from heterosexuals, while others conceive ourselves as being outside
the boundaries of the heteropatriarchy, as being quite different from
heterosexuals, and so mistrust any aspect of our thinking and behavior that apes
or mirrors the heteropatriarchal world. Because Lesbians don't share a
“consensus reality” no widely-agreed-upon description of what it “means” to be
a Lesbian in HP, our valuations of specific kinds of behavior are idiosyncratic.
Our willingness to challenge HP descriptions varies in terms of where we
conceive of ourselves, as Lesbians, with respect to HP society. No Lesbian can
ignore HP or pretend that it isn't there, although many try to; none of us can
deny its influence in our lives or in the ways we think. To ignore HP or claim
that somehow we've “gotten past” it in our thinking is to trivialize the damage
HP as done to us as Lesbians. | don't think there’s a “gray area” between what
Strega was saying and the reactions of Mariedaughter and Crane had. There’s no
“middle ground” in this disagreement for compromise, even if the participants
were willing.

For the sake of argument, think of HP society as a circle. At various stages in
her development and awareness, a Lesbian positions herself with respect to HP
on the basis of her understanding of the meaning of her Lesbian life. Diagram 3
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Heteropatriarchal

Core Beliefs

e Conservative

e Conventional
* Humanist

® Feminist
e Radical Feminist

® Separatist

Diagram 3. Lesbian Self-Consciousness as Political Identification.

represents six possible Lesbian stances in her acknowledgment of HP:
Conservative, Conventional, Humanist, Feminist, Radical Feminist, and
Separatist.

Each point on this continuum represents an approximate, not an absolute
political position, and | use current terminology because | think itll be readily
understood by my readers. Conservative Lesbians accept HP descriptions of
reality as accurate and all-encompassing, and they live as though the givens of
HP were unalterable fact. Such Lesbians are usually white, financially
comfortable, and living in the suburbs of large cities. In terms of the way they
think, they are virtually indistinguishable from their heterosexual neighbors;
they don't think of themselves as “Lesbian,” and most of their friends may be
heterosexuals. In spite of the fact that many Conservative Lesbians have never
lived as heterosexuals, and must, at some point in their lives have rejected the
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e ALY 0 political significan

. ion, this fact has n \ | e for
essentia 'fp a:sgonx:t Ti',ey believe that the "world” is fine just ag tii‘?m. Th@Vr
"never-het so!zli’al or personal change is necessary or desirabe, S Fop 18
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identifying “patriarchy” as heteropatriarchy. Because Radical Feminist Lesbians
base their primary identity in their Lesbianism, being out about it is important
to them, but they may or may not have lived some portion of their lives as
heterosexuals.

Separatist Lesbians conceive of ourselves as living outside HP society.
Accepting the HP description of Lesbians as outcasts, we have chosen to stand
in an antagonistic position to the HP, and it'’s Separatists who identify
themselves as Lesbians first and last. Whether never-het or ex-het, Separatists
put their Lesbian selves first politically. The essential ingredient of Separatist
politics is a rejection of everything vital to the structure of HP. which requires
that all assumptions be challenged and examined. Whereas Humanist or
Feminist Lesbians believe that behaviors and attitudes can be justified by
appealing to the way they feel, Separatists (and Radical Feminists) want to kniow:
where these “feelings” originate. We're not interested in stopping our analysis
with how we feel, because appealing to feelings is one way of resisting change.
If we're going to change ourselves and unlearn HP's versions of reality, then
we're committed to examining our feelings and finding out why we have them.

Strega, who identifies herself as both femme and a Separatist, disapproves of
her feminine behaviors, is actively struggling to unleam them, and
acknowledges the heterosexual rewards that femininity guarantees her. She
accurately says that femme behaviors are more highly-valued by the
heteropatriarchy in females, because that's how HS defines reality. Rejecting the:
HP’s positive valuation of female = feminine, Strega’s analysis places her
outside of HP descriptions of reality. The difference between “butches” and
"femmes” in Strega’s usage lies in whether or not the Lesbian decided to
conform or rebel against social structures. She's talking about Lesbian
conformists and nonconformists, the positive value we're taught to attach ta
conformity, and the negative value we attach to our own deviance. By
“claiming,’ "owning;” the label femme, Strega is attempting to be respansible ta
other Lesbians for her “feminine” (heterosexual) behaviors. She believes that
these behaviors are oppressive, to herself and other Lesbians, and, by naming
herself, she means to say, “I behave in these ways, and | dont approve of these
behaviors for myself, but 'm not always aware of them. They are habits I'm
trying to break” : -

But Mariedaughter doesn't agree. When she speaks of herself as ‘femme;” it is:
with pride, and she objects to the negative value Strega assigns to feminine,
because she wants to value “female behaviors” positively. (The same ‘T:s)/,Lbeb'
said for Laura Rose DancingFire's description of herself in Common Li 5 esbian
Lives 14, which Mariedaughter quotes.) The categpries thems;elves cr::;lenged i
undisturbed in all this. Heteropatriarchal semantics has not e:::ghter oo g
only its valuation of the behaviors is being questnonedihl\:rari) e emale =
SIgIpgeis wautta lgnarg the aluitioh ot ahl(')ge in }'45, and affirm the "
feminine is valued less highly than male = mascufine p



1 Penctope

» ]
| thase hehaviors t reelve as “feminine However, Its a
o those !

" I one accepts 1S as given and accurate, Reversing yh,

positve value
y entails accepting the idea that biology expan,

al works ¢
on of feminint

: o resulting be i
oersonality and th ey without censure of disapproval from other Lesh, ang

\ i “feminin
hehave in Temint  Mariedaughter and Strega stems from the use of the

i hetwee
The confusion different intentions and values. Not only will they not

with very |
ame wonds nd for agreement, Mariedaughter won't understand why

: rou .
find a common g rght’ 0 her is described as undesirable by Strega. The

ng that fee! '
2):;\:3:(:“%" them is one of consclousness and self-identification.
e

Mary Crane states that she does not bgli'evehlha;‘Strega's "heavy defense of
~hes” “justifiable; and she substantiates her disagreement by saying that

SURC sre misogynistic. “Too often, butches are not practicing butchiness oy
t-m::r‘: deen longing 10 free themselves from patriarchy, but to join up in some
n’: ical way with what they perceive to be the winning side. . . butches are not
m::':s!ﬁ’ n overcoming corrupt masculine power” (pp. 102-3). | :ion't
understand what Crane means when shg uses the word 'mystn;al, and | won'

Jlate. What is clear is Crane's equation of wha.t she perceives as
-masculine’ behavior in “butches” with the possession of "corrupt magculme

. Does Crane really believe that a Lesbian can have the same kind of

: exercised by men? Since masculinity” in a female is despised in HP, as
the derogatory label mannish indicates, how can Crane ignore the fact that
“femininity” is one way females gain access to pr ivilege in HP? She neglects to
acknowledge that so-called “femmes” can be and are just as misogynist as role-
playing butches, and she utterly misses Strega’s point. Feminine power is
corrupt, 100, and some Lesbians use their "femininity” as a way of denying their
deviance Again, "butches” are singled out and dumped on, as though
femininity were beyond question or challenge. Crane identifies her political
awareness as Feminist when she rejects the HS dichotomy of
MASCULINE/FEMININE, but she rejects Strega’s use of butch as labeling a
*higher political consciousness” by assigning to butch the meaning given to it in
Diagram 2. This interpretation enables her to point out the "misogyny” of
Conventional and Humanist “butches” and ignore what Strega is saying about
the heterosexism of Leshian femininity and the continued oppression of
nonfeminine Lesbians within the Lesbian community.

Toward a Leshian-Centered Semantics
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stempt 10 - are Lesbian ick Arguments fushioned ou
3 WP reality. Why are § 50 QuICk 10 resist Leghian analysis and defend
HP 4 ‘“ew”“‘ W-hy hav:' S‘: '?“;w Leshiang resisted what they derisiy oy cal
Lasbian ¢ oniDilY oF Pe mc‘a correctness” while they defend conformity 1o
HP categoriest Where does this reversal originate and who does it serve!
 Lesbians? | don't think 50.
| The diversity of behaviors observable among Lesbians hasmt changed, but, for
Lesbians who conceive of ourselves as living outside of or on the boundaries of
HP. our attitudes toward and the values we attach to those behaviors have
undergone important changes. Its the changes in Lesbian values and attitudes
that Linda Strega documents. In fact, she is proposing an Important, and radic !
change in the way we value our behavioral differences. As far as | can tell, we
have four options:

(1) We can accept the valuation assigned 10 the MASCULINE/FEMININE
dichotomy by HP, as some Lesbians do, and continye to invest our lives with
what those words mean;

(2) We can reverse the valuation made by HP, as do those Lesbians, like Paula
Mariedaughter, who want to “reclaim” femininity as “positive”.

(3) We can muddle along as we do now, sometimes assigning positive value 10
masculine behaviors, sometimes to feminine behaviors,

i4) We can reject HP semantics altogether, move further outside the boundaries
and terms of HS, and start anew to construct a semantic system of our own

The first three options are already operational among Lesbians. Whether one
values masculine or feminine behaviors and looks, or neither, positively

depends, | think on where she places herself along the continuum of Diagram

3. This "makes sense,” if one accepts the logic. Many Lesbians have constructed

an identity dependent on the terms created and validated by HS; they have an
mvestment in that identity, and any analysis which challenges that identity is
suspect. Both Marledaughter and Crane's responses are framed in HS terms,
Mariedaughter objecting to Strega's devaluation of “femininity” Crane to her
‘defense of butches” Strega’s analysis is framed by option four above, but her

use of the terms butch and femme, "familia”” from Diagram 2, makes it seem ta
readers that she's talking about the role-identity continuum when she's actually
speaking outside of it, Strega’s analysis points to an altogether different way of
valuing our deviance. Traditionally, its been common to value a Lesbian's ability
to conform to HP descriptions, and to devalue deviance from HP reality. Strega '
is proposing a reversal of this valuation, that we learn to perceive our devuat«oq, 1
our ability to resist HP categorization, in terms of the strength and beliet in -
ourselves that it represents. In short, she’s asking other Lesbians to value the

S‘“’S‘ are \imponant
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lhe Y / { ten
Lesbians don't share a “consensus reality, let's understand first of all that this

jalogue is taking place only among Lesbians who are politically committed to
ocil and persgnal change. Let's find ways to talk to each other in a Lesbian
context. This will enable us to ignore, for the purposes of our discussion, those
conservative, never-het Lesbians who are as Lesbophobic and misogynist'as the
heterosexua\s whose company they prefer to ours.

We can make a significant start, as Strega suggests, by valuing those Lesbians
who rejected efforts to feminize them. We can value our deviance from HP
realit.y, perceive Lesbian femininity as negative [— Deviant] and nonfeminized
Lesb|ans_as positive [+ Deviant]. Some of us resisted, and to varying degrees,
others did not, and to varying degrees. Strega is arguing that Lesbians must learn
to va}ue positively our resistance to HP programming and stop rewarding
Lesbian conformity to the same programming. HP rewards those who conform;
lets leave it to them and set about rewarding Lesbian resistance.

Most importantly, we must stand our ground outside of HP reality, occupy it
with determination, and resist efforts to assimilate us and dilute the radical force
of our perceptions. | haven' said much about Linda Strega’s analysis of passing
among Lesbians, but neither did Mariedaughter or Crane. They ignored the
issue of passing Lesbians in order to defend their own agendas; I've ignored it

because | believe it's self-evident that Lesbians who don't, wont or “cant” live
openly as Lesbians hate themselves and hate out Lesbians. | use the word hate
ifest fear, and the word Lesbophobia

purposely; hate is the usual way we mani :
f Lesbians. Passing as @ heterosexual woman is

denotes both hatred and fear © :

one of the ways Lesbians € ir | lized Lesbophobia. Bec?use self-
hatred is destructive: ! think, in a Lesbian context, that we Yvar'\t to Iva ve
positively behaviors that foster self-love [+ Out], and negatively V& ue passing
behavnp 3 [—ho Utl. ass as heterosexuals must understand and admit that they
Lespnans w.f.o Csocial privileges because they can hide their Lesbianism, and
acquire spec! |Ctop dumping their own seli-hatred on Lesbians who refuse to
they'l have toeS es. The privileges and rewards of femininity are a false sense of
femltr;‘\z;; g‘;’eslf_ esteem pecause they are grounded in hypocrisy and pretense. In
wor
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a Lesbian context, FEMININITY = HETEROSEXUALITY = CLOSETED =
PRIVILEGE = LESBOPHOBIA. If they expect Dykes to understand their
situation, as they seem to, they must also recognize that mutual respect is a
two-way street and stop projecting their own doubts and fears about themselves
onto us. Describing nonfeminized Lesbians as "masculine” or "like a man” is
ignorant, degrading, and insulting. It's a way of discounting our existence and
disowning us. Dykes are described that way by heterosexuals because we can’t
pass. We don't expect or want to hear it from other Lesbians. The fact of the
matter is that we do understand their fears and doubts, while they’'ve made little
or no effort to understand ours. Femininity in a Lesbian gives her access to
heterosexual privileges, privileges that are tangible: jobs that bring with them
social prestige and money. Dykes know all about femininity, what it is, what it
means, and the rewards it offers. In a Lesbian context, femininity as a desirable
way to be cannot exist.

Finally, the word dyke encompasses for me the Lesbian semantics and values
I've sketched here: Being DEVIANT and OUT is good; being NONDEVIANT

and CLOSETED is bad.
Notes

Act of Parliament which declared that

' This particular HP hoax was legalized by an 1850
to encompass reference to women as

the pronoun he would, thereafter, be “understood”
well as men in legal documents.

2 In, Louie Crew, ed., The Gay Academic (Palm Springs, CA: Etc. Publisers, 1978).

3 See, for example, the Sept./Oct. 1986 issue of Lesbian Connection, in which a couple of
women maintain that they are “Lesbians” in spite of the fact that they fuck men! As one
of them puts it: “I have broadened my definition of what a Lesbian is.” Her use of the
word broadening is, of course, intended to make readers interpret the statement as
positive by opposing it to the word narrow, which has negative con notations in HS
(unless it’s used to characterize one’s waistline or hips!). This kind of “broadening” is
pernicious, hypocritical, and self-serving. And, besides, simply not possible. Like it or
not, a Lesbian has sex with wimmin, not men; heterosexual females have sex with men.
That's what the words mean. | have no desire to “reclaim” heterosexuality as a lifestyle,
and wimmin who do can't call themselves Lesbians. | have a personal investment in that
word and | won't have it ripped off or diluted by those whose actions dilute its
significance. Another word for broadening is DILUTION.

4 With the notable exception of Merril Mushroom in an article published in Common
Lives/Lesbian Lives 9.

S In her article “Butch-Fem Relationships: Sexual Courage in the 1950's; Heresies 12, Sex
Issue 21-14. '
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Leaping Lesbians

| was in the Army. A WAC. A private, just completed eight hard weeks' basic
training. | was on my way to Fort Nowhere, my next Army Post for, specnalty
training.. It was 1964. | was on the bus for 15 hours, | was trayellng with 5 other
WACS going to the same post. It was 2:00 a.m. when we arrlveq at the WAC
Detachment. We walked into Company Headquarters to report in. Two men
met us, (I thought this was unusual, since all the officers at the WAC
Detachment are women). One man asked me for my orders, then asked me to
step into this room. Now you have to understand something. I had just
completed 8 weeks of basic training, where they proceed to mold you into

obeying commands, not to think, just to do what you are ordered to do. Also |
was tired, hungry, and confused. Right! Yes Sir! The room was sparsely
decorated, a desk, couple of chairs and an overhead light with a 20 watt bulb.
There was another man in the room so there were two of them and one of me.
I was asked to sit down at one of the chairs and for the next couple of hours |
Was interrogated. It has been some time, but | think | can remember some of
the questions. In fact they're something that is hard to forget.

Question: Do you have any women friends?
Answer: Yes.

Q: Do you like women?
A: Yes, 1 like everybody.

Q: Just answer Yes or No private. Well, do you like women?
A: Yes.

Q: Do you or did you ever love a woman?
A: Yes. ‘
Q: Yes, you said yes, who? | want names, give me names.

A: Mary Cursi, mother, Patti Cursi, sister, Carol Cursi, sister.
Q: We have a smart ass here.

Q: Do you like to look at women?
Q: Do you like to look at naked women?
Q: Did you ever make love to a woman?

Q: Have you ever thought of making love to a woman?
Q: Do you envision sucking a woman's breast?
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| cant remember my answers, but they all had to have been no. This went on
and on, finally they said that | could go. | walked out of the room, stunned,
scared, numb, in a daze. The Sgt. came up to me and said that she would show
me to the barracks. She said, "Report in at 0600 tomorrow.’ That was it.

1 looked around the barracks. It was a typical barracks, rows of beds with
lockers and foot lockers. | laid down trying to make some sense out of the
whole thing, and | must have drifted off to sleep. | awoke to people around me.
Everybody was getting up. | looked around and saw the 5 other WACS that
came to the post with me. We just looked at one another, nobody said
anything. We knew we had all just gone through the same thing. The barracks
Sgt. came in and told us how lucky we were. "They weeded out all the ‘Queers’
last night” That was it, nothing was ever said, nobody said anything to anyone
or talked about their experiences, even months after. Even two years later, when
I ran into one of the 5 WACS at another post, we didn't mention Fort Nowhere
at all. I'm not sure of the figure now, but out of 250 women, | think about 150
were booted out, because we had 5 barracks which held 50 women and by the
end of the week there were just 2 barracks filled. .

About three weeks went by. | started to get into the routine of Army life and
tried to forget. | guess everyone else was trying to do the same thing. Now |
heard talk from the women that were posted permanently to this post that they
were afraid to be out of the barracks at night, because "they” were in thg trees
outside. | said, they, who is they? They said that these women would wait in the
trees and jump down and attack whoever walked by. Now here | am at a post
that put me through the ringer, and has people jumping out of trees. | thought,
everyone is crazy here. ;

| didr't know whether to believe the tree story, but one night | was craving a
candy bar. The candy machine was in the day room, our recreation room, and
it was about four barracks down from my barracks. | thought about "they” in the
trees, but my candy urge got the best of me. | walked out and started down the
sidewalk, 1 heard rustling in the trees, but | just told myself it was my
imagination. When all of a sudden there was a real loud rustling above me, |
see a leg dangling, then this person jumps out of the tree. Be still my beating
heart, stop shaking and stand your ground. Well standing before me was this
woman dressed in black boots, jeans, t-shirt, with a cigarette pack rolled up in
her sleeve, and a knife in hand. She asked me what | was doing. | told her | was
going to the day room to get a candy bar. She said, “Let’s go, and she walked
me to the day room, | got my candy bar, she walked me back to her tree, told
me to be careful and that was that. | don't know why, but when | got back to
the barracks and everybody asked if anything happened, | told them no and
never talked about it.

.My training lasted 2 months, and when | would have an occasion to be out at
night | would always look up, and see legs dangling from the trees, but no more
jumping down asking what | was doing. | don't know if they did this to other

VN
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women but | assume they did, since everybody was aware of them. My
questions are these: If they weeded out all the “queers” how did these get away?
And were they up in the trees to protect us? | guess | will never know the

answers. | assure you this actually happened, because | still carry the scars of

that dreadful night of interrogation, and the wonderment of the "leaping
Lesbians”

Jackie Cursi

A Remedy for Frustration

- What do you do with the ordinary daily level of frustration? I used to end up
fighting with my lover or housemate over some picayune thing that I couldn't
even remember later. During one of these crabby episodes she made the
brilliant comment "Why fion’t we take this frustration out on the patriarchy
(where we generally got it from) instead of each other?” And a beautiful idea
was born.

Earlier that evening 3 teenage boys had been hanging out in the alley where |
par!<ed the car. They didn't even need to say anything (tho they often did), just
their stares and cocky demeanor made me uncomfortable. It was night and |
felt generalized fear that always made me edgy. | wished they had felt that fear
instead of me. It became so clear that | should take that frustration out on the
patriarchy instead of a friend. Action, not crabbiness, was called for.

So we piled into my old van and started searching for men in the alleys.
When we found one we headed the van towards him slowly til we could see
the whites of his eyes and more importantly the fear. It was wonderful seeing
the intimidators feeling intimidated and backed against the wall (literally and
figuratively). Some of them were so incredulous that women were on the
offensive that they wouldn't move, so we would push them with the van. It was
beautifully satisfying to watch their slow realizations of what was going on. We
would run them into garbage cans, garages, other people’s backyards — slowly,
of course. Tho on exceptionally frustrating days Connie became fond of a quick
move with the van door that would knock them off their feet in a hurry.

Funniest thing, that action would do wonders for our levels of frustration.
Wed smile at each other, go home and brew a pot of tea and go about our
evening having left our daily frustrations behind. We later t?rar}ched outto
inching men off the crosswalks and driving at rather than picking up p_r|c|_<
hitchhikers. From then on whenever we would get.crabby.or sta.rted picking on

each other, one of us would go for the van k‘eys with a twinkle in her eye, aq;i
the 63 muscles it takes to frown would‘ ease into the 9 muscles it takes to smile.
Even thinking of it has the power to bring a smile to my eyes.

).Max
PS. Any vehicle will do.
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Made in Amazon Nation

Talking about one’s commitment to wimmin's issues simply isn't
enough; each of us must be willing to live that commitment on a daily
basis, and that commitment must determine our choices and how we

ke them.
ma Julia Penelope
"The Mystery of Lesbians: I, LE 1:1

| had $6.69 last Tuesday to last me until the first of next month. | needed
typing paper, tampons, and stamps, not to mention groceries and payments on
all my overdue bills. 1 bought Alix Dobkin's new tape "Never Been Better” While
I'm a little sorry | forwent the tampons, | couldnt be more satisfied with my
decision. 'll let the rest of you know when 1 figure out how to meet all of my
needs on a Lesbian Separatist salary. In the meantime I'm forced to make
economic choices everyday, which 1 understand reflect my priorities.

Survival isn't easy in these patriarchal times, yet the reality of
Lesbian/wimmin's culture moves me past resistance to a new place. If you want

to go there, do these things: sharpen your labrys and wear it on your chest;
chuckle or roar through the spell of a Lesbian feminist comedian; turn the pages

of a radical Separatist journal; watch another womyn's face when you turn up

the volume on "Leaping Lesbians” or
candle; pull up a pair of well-made,
Lesbian-produced parachute pants; div
send an explicitly Lesbian post card; gat

Know Enough), the new trivia game; wear an outrageo
button; experience womyn’s art; use a Lesbian service (cobbler, lawyer, florist,

body-worker, spiritualist, healer, restaurant, bar, travel agency, mechanic); stir
up a tantalizing batch of lez-beans and rice. Doing any or all of these things will
surely get you there.

What these things have in common is the all-important "MADE IN AMAZON
NATION” stamp. It may not be stamped in ink, but you will recognize that
special quality immediately. You can not get to this new place listening to
bootlegged tapes, you cannot get there if you sell-out to convenience, you can
not get there easily. You can get to this new place if you go with others.
Recyclmg. money, passing it back and forth between ourselves over and over
agair_\, builds the Lesbian economy. When you are there, you gain strength by
making the new place more secure; you support Lesbians who are taking steps
away from heteropatriarchal capitalism; you strip the boys of their economic
power over you and others; you absorb the energy through your fingers, skin
mind, .heart from the life-giving gift of your sister. This is activism! ' :
" Gettlpg t{were requires commitment and sacrifice, as well as action and

etermination. You must teach yourself to think first, before you buy anything

49\

»Ode to a Gym Teacher”; light a dyke
loud-purple, 100% cotton, perfectly-fitting,
e to the depths of Separatist philosophy;
her with others to play DY.K.E. (Do You
us, womyn-identified
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book, a greeting card, a gift, a record, clothes, art, services — can | buy
;;\i: §rom a Lesbian? You must encourage other Lesbians/wimmin to travel to

the new place with you. You must never take our new place for granted. The
following are some directions for how to get there:

_ Get the Lesbian Connection Winter Catalog:
Ambitious Amazons
P.0. Box 811

East Lansing, Ml 48823

_ Get the Ladyslipper Catalog and Resource Guide of Records and Tapes by
women:

LADYSLIPPER
P.O. Box 3130
Durham, NC 27705

— Sniff out the closest Women's/Feminist bookstore in your state, plan a special
trip there and stock up! Some of them do mail order business too.

— Many bigger cities have Women's Yellow Pages and/or Gay/lLesbian Yellow

Pages. Find them and always check them first when you let your fingers do the
walking!

— Take extra cash to Wimmin's Concerts, they usually sell tapes and records at
a table out front.

— Go to any one of the summer Womyn's Music and Comedy Festivals. Save the

entire year for this trip, make lists of gifts, and items you will need for the next
year. . .and/or splurge. . .Go wild. . . Have fun!

— Order a 1986 and/or 1987 edition of DY.K.E. trivia game:
LipService, Inc.

P.O. Box 63362
St. Louis, MO 63163

Amber Lesbian
P.S. | don't sell anything.




A Readers’ Forum

Five Quick Sketches of a Real Pervert ;

One

I watched her watching me, pale and serious. Quickly, she turned to me and
asked in 2 hushed voice, "Hi. My name is Mike. Are you gay?”

1 thought that she wanted to know if that was my name. So | said no.

Her response was friendly and simple, but she didn't smile. Her eyes reflected

the loss of an ally in a hostile place.

“Well, you ought to be”
Her eyes told her something about me that she still believed.

I figured out what she wanted to know just minutes later, but it was too late. |
never got to know Mike. Above is our only conversation. She was marched
away and punished for talking to me.

The year was 1960. | was fifteen and locked up in L.A. County jail for kids.
Juvenile Hall. Or, just Juvy. | was incorrigible. That is a specific charge against
young people who are self-respecting, self-determining, and who refuse to be
dominated and crushed; usually it also means sexually active. Too bad Haight-
Ashbury and all the flower children were 5 years and 500 miles away. Having
a% dplz\\ce to run to might have helped. (Then again, | was there for the flower
;h'il o::; htyo?(,”a:t:v::ro ho»:/hthe m:n usez the women with a whole new

n; the pushers an '
et p the pimps soon followed the

The matrons already knew what Mik
i [ ? \'vanted to know. | was separated from
Nobod ow of single cells next to lock-up. Sure,

obody asked, but | had two girl-riends on the octside. Wit (1
would be three more on the jrid 3 n the outside. Within the week, there

s th : €, but not the one | wanted.

ross the hall, kitty-corner to
left off : my cell was Jewel's cell, Picki i
) Jewel instructed me about th 1. Picking up where Mike
€ terms and conditions of ife inside.
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_ oticed whatever it was that everyone else seemed to know, too. She
_-med me that we were "brothers” and being lovers was out of the question:
<he was "butch! it turned out that everyone was either “butch” or “femme/
,.md up with only the opposite, and all related through extended, adopted
auclear "families.’

so | learned about prison families and roles. The family stuff was just too

corny for me, but the roles and rules were really in the way. | said so, as | recall,
because Jewel was definitely more interesting than any of the many “sisters”
However, there | was — against my

will — being "brothers” with this amazing
young black woman who righteously t

hought that this white girl was out of her
mind.

In desperation, | did the only thing that | could think of to do to get her
attention: | took one of her girl-friends away. It worked. But it didn't help. She
looked at me like she couldn't believe I'd done it. | couldn't believe it either.

lm.mediagely, there was this other person relating to me. Now what?

With major misgivings, | sighed and gave up on Jewel. | quit bucking this new
§ysterr3 and fell into my "natural” role like a born-again fundamentalist falling
into h\-s congrggatlon of ecstatic believers. It was easy: any girl who could
run without tripping, giggling or forgetting what she was doing was butch — the
rest were femme. | just went around acting like | always did, except that now I
had t? keep one hand over one eye in order not to see one-half of the lesbian

popt:) ation. Th\.s was sad to me because | was drawn to girls who could runm,
talk- ack.and. fight. | was privately confused. | felt betrayed by this new-found
community; it was not to be the last time. This dogma felt like a sexual rip-off to
me. It was. Rigid and tepid, it reminded me of what | didn't want in the straight

W?fld OUtSldlf. It replicated heterosexuality, then heterosexism, by forcing me to
relate sexually to someone | didn't want. Some would say | chose and

consented.

| found out some time later that a few lesbians broke this rule of butch-
femme roles. They were ridiculed for ignoring this taboo. This sexual activity or
arrangement was given a name (kiki) and it was said with a sneer, like the word
"queer.” That was nota coincidence.

I'm still trying to figure out why this "correct” way to be a lesbian was socially-
enforced by lesbians inside an authoritarian and anti-lesbian iqstitutiop. Today, it
is still defended. The question remains both unanswered and interesting.

Two

i i d in the gravel, sliding to
| lunge, the big old Pontiac swung aroun
Ina §raFef¢:he vagHe y of lights below. The air was sO clear and soft that the
alstop ac'l:gd to wash up over the foothills. A still, summertime midnight. Small
glitter se€

either side of us: 2 cricket, then two, a
d to the sagebrush on
sounds return€

us smile; N0 chill this night.




f  on the steering wheel with easy, firm strokes,

{ t.

ked under the cellophane — back into the left sleeve of my

We were listening to a stray mockingbird trill and warble, commenting upon

our intrusion, when a sheriffs squadcar pulled in next to my window.

Leaning across his frontseat to look out the passenger-side’s window, an older
man with deep creases in his face asked me,

"Whutter you kids doin’ up here?”

Evening officer. Oh, nothing. Just talking and looking at the lights.”

=Uhuh. Well. . . (pause). . . How old are you son?”

7’

"How ‘bout your girlfriend, there?”

"18”

"What's her name?”

"Nancy. Uh, is it OK for us to be up here?”

mwvelll. . .sure it is son. You jus’ go on an’ have yours
gonna bother you up here this time of night cept me; i
up to (chuckles). | was a young man once mysef, ylfnow. o

Cross-dressing in Los Angeles was illegal. Three articles of same-sex clothing

were required, so the rumor went. When | dressed to go out, there was a
choice to pass or not; from time to time I did. Then older men would adopt me

for hours at a time, instructing me on what a straight tgenage boy needs tlo
know to get along in the world. The barber was especially helpful, consoling
me about my lack of a real 5 oclock shadow; my voice was deep enough to
convince him that it was only a matter of months. We both were pleased x:nth
the duck-tail and sideburns. He told me to keep my shoes shined and my butt
outta trouble” We both agreed that girls were worth the trouble most of the
time; he was on his third wife and | was carving mental notches.

¢f a good time. Nobody’s
an’ now | know whutchu'r

Three

Little Joe was twice my age. | was 17. She was the only “stone butch” | ever
knew, either by rumor or by experience. She worked nights at a Walter's Donut
franchise, owned by a 6' tall redhead who was straight except for sleeping with
Little Joe. Joe also worked as a handyman, driving her tools around in a
battered old station wagon. I think that she was good at it; | don't think she
}r:weardl;emuch money. What she made, she spent at the bar or on the women in

She bought matching men's gold & dia ' '
R e e mond rings when we got involved.
flat. | was astounded; | did not understand the d
she was all that upset by my leaving, Some, yes,

relationship, only a couple of months, She couldBUt It was not a big-deal

not have expected a ot more,

P 9

caught her watching my face. | rolled the pack of Camels ' "



na as how | was butch, too. just young. My crisp ducktail, buttondown

shirts, black levis and boots, athlete’s build. . .| mean, gimme a break.
" she did like parading me around to the bars, showing me off to her (older)
friends, gay and lesbian (although everybody was just "gay” then). It was very
boring. They were mostly nice, but burnt out, alcoholic, tired, without ideas,

frequently broke or broken-hearted or both. Johnny Mathis was young, hot and

gay, then. We hadn't heard of Joan Baez or Bob Dylan yet, but folk music was
just about to crac

k open. Civil rights were being fought for in the south and
Watts was just about to burn. No one was talking about any of it. No one
talked about politics, art or even gay rights. Feminism was not in the cards.
Plastic was the watchword. L.A. in 1963. Water-skiing was a big thrill.

Otherwise, deadly. The brightest spot in those dark days was the lit-up fishtank
in the bar, almost every bar.

Everyone half-way grown remembers where they were when they first heard
that J.F. Kennedy had been shot and killed in Texas: | was with Little Joe on the
way to a motel for a quick one. It came over the radio in the station wagon in
the middle of Sepulveda Blvd. just as she made a U turn into the motel. | made
her stuff quarters into the pay TV so | could understand what had happened.
She ran out of quarters.

There was a lot more | didn't understand, like how come Little Joe wouldn't
let me touch her. | didn't take it personally; it was just more constriction for no
good reason, so | thought then. | never found out different. The sex was ok, but
lacked texture, content and context. It felt flat and alienated. The beatniks
alread.y knew about this. . .especially the women. At a time when the only
meamngful event in our dull lives was a sexual one, this exchange lacked
somgthmg. It was not my first experience with objectification, just the first
Ie'sbllan one. It was not to be the last. However, the roles soon reversed. This
dngnt alter the impact of objectification, although it did alter the act itself for
me. :

Four

Rosie was the prettiest girl hanging out at the Queen of Hearts that summer.
No doubt about it. She had a Dutch accent, processed pornography for a living,
was still a virgin and loved my motorcycle. | think | met her at Christin€’s
Fireside, but we liked the Queen better, | played softball for the Queen.
Catcher. No one stole 2nd base; only two ever tried. It was a rowdy, no-account
good-time bar full of hippies, dopers, drunks and all-around wi!dness. We'd
close the bar, do wheelies up Stanyon Street at 2:30 a.m. heading for t:e
Golden Cate bridge, change our minds midspan, flip a U turn, gurset e tc?ll

land at the beach instead. SomehOW| we staye_d a.hve. wed ride
and go to P lay ekends, only to come screaming back in time for the game
up 1AM + ;;llfed to riéle up to the game by streaking across the grassy
on Sunday. (RO,S'e her team finished warming up. A grand entrance
diamonds precisely as the o!



_, Ath.mg,wudandfmmf
hat big old sissybar just like she was in a

 Players Navy Cut. Slick as a whistle, every time.

for troub o, Found it: tough, strong, wild and butch.

but was weari 2 out the 2nd engine in my 2nd

" was the fastest street bike built at the time.)

e night and parked it by the pool table; | wasn't
ooking 1 looking for Rosie. We passed a lot of time that summer,

until she got scared and 1 got tired of excuses. She got left not a virgin, but still
2 femme. Nobody rode behind better than Rosie, nobody. I still have 8 x 11
MWO‘“"“W 10 teach her to ride that bike.

Five
Jly as | began to pass out leaflets. | grinned

Ellie-Sue caught my eye purposefu : :
at the subversion of it all: another perverse act in the making!
Ellie-Sue and | had been comrades on the gay left half a dozen years ago. Sort
its demise. This liberal

of. She followed a girlfriend into the group just prior to Th
group of gay men and lesbians was dedicated to making "progressive people
out of our decidedly conservative community. We broke up over work

priorities: pro-love & sex or anti-racism. .
Our love & sex committee distilled an early wave of pro-sadomasochlsm, pro-
NAMBLA, pro-pornography; it was disguised as fun & feminism. The other
committee wanted to fight the KKK and the Nazis. Ellie-Sue knew what
committee she wanted to be on: she’s 2 feminist for fun (FF.F)!
Ellie-Sue was dressed-up this night: reminding me of a cheerleader | once
shoes. She

knew in high school, right down to the cute black patent leather
skipped over to me in the hallway outside of the small auditorium. We always

did like each other in spite of our real differences.

"Hi, Suzy-Q!"
__an old rock and roll lyric. Matched her get-up, too.

| always called her that.
“Hit You know, you really won't believe this!! They won't let me have a table

in there”
Ellie-Sue was in a snit, pouting and clueless.
"Really. What's the matter with these new pro-pornography/anti-censorship

girls, anyway? | guess they dont want your toys and magazi
gazines around to make
them.look bad. Even the leather stayed home tonight, so that Pam Normal and
’Man'ue ,Token wouldn't pave their sterling reps tarred by the disgusting brush of
erotl.ca, black leather or silicone, even if ‘by and for lesbians. . . huh?”
Ellie-Sue looked at me hard. Then she said, ¥
*Well, Tina Hardly wouldn't mind; she's used to all that stuff, It's her job”




., they rewnpmdebmdmw —
then a figment of my grandfather’s imagination appez
< like a wrecking ball. (Grandaddy used to call gramma’s loud-
girlfriends "battleaxes? | always snuck out of the house right abot
' never knew how the argument ended.) CABGH S,
S This one was bigger than the last one, who had told me, "You can't do that!”
~ meyre | can, watch: (handing out next leaflet)”
 This one snarled at me, "We're going to take your leaflets away!”
~ Actually, | was having a hard time trying to pass out two different leaflets at
the same time (definitely a technique to develop, if you havernt). | would have
preferred a little help. But, multiplying like fruitflies, this one had to go and
threaten me. Fools, cowards and thugs: boring inconsistency of formula. With
the barest of resistance, she retreated, squealing for building security.

Soon | was informed that leafletting outside the doors was not protected
political speech or important dissent or even critical to disceming the truth of
the matter; rather this building was private property rented by "anti-censorship”
people and — to be sure (although I paid to go in) — ownership came before
freedom of speech.

So, arm-in-arm, Ellie-Sue and I strolled downstairs — shamed by rejection —
on the way out to the street for me to leaflet on public property. All real
perverts belong on the street, anyway. She and 1 lingered in the lobby together
catching up on old friends and watching people straggle out of the to-do
upstairs, where tedium was prevailing (bias + censorship = no sexual tension &
no pleasure and danger). | passed out the banned leaflets. | even asked Ellie-Sue
to help, in the spirit of old times and high camp, seeing as how she was spoofed
in one of the leaflets. She giggled, saying that the spoof really was funny; but
with a sigh sadly declined, giving currency to the myth that feminists have no
sense of humor or adventure. To be fair, she did rally in her farewell: throwing

her whole self into my arms with a flurry of drama, she announced in a stage

whisper for the benefit of friends passing by us in the lobby,

“I've learned everything | know about being butch from you, you devil!”

| laughed. “That's funny, Suzy-Q. | haven't learned a thing about being femme
from you”

Not long after her departure, a dyke came out of the building and asked if
she could help me leaflet the now surging crowd. Quickly, the 125 people
streamed away into the late summer night with newly felt relief on their faces —
and two banned leaflets gripped in their hands.

Just when | thought that no one else was coming out, a local ex-feminist and
converted masochist bumped through the doors with a side-kick in tow.

“Hey, scum. | don't think yr leaflet is funny!”

They tried to pick a fight with the other woman standing there with my
leaflets.

2“ v




ck (affecting the 1963 punk style of a 14 yr old
_Mveimm a!sout from real life) sneered, "Hey oy
ng a black leather jacket!” To me: "You're a real pervert!”

b ll’"__!_f Stepping towards her, | stroked the sleeve: "You wanna

s T3

Annie McCombs

My Brief Career as a Femme

* This year | bought a T-shirt that said, "Don't Call Me Honey,” showing a tough
looking woman fixing a car. Underneath the picture it said "Photographs of
Women in the Trades” | have started wearing it. My brief career as a femme has
ended.

| have a picture of the two of us sitting on the couch after we cooked Easter
dinner. She is wearing white pants and vest, and a flowered blouse, the latter
because she was trying to get out of roles. She is sitting absolutely straight (you
should excuse the expression), unsmiling, one hand clenched in a fist on her
knee, the other dropped over my shoulder — “chattel property pose” she later

called it. Her leg is crossed at the ankle. . _ ,
1 am leaning into her. | am wearing a blouse, Middle Eastern jewelry and a

long skirt. 1 am smiling. Nancy Henley wanted to use the photo as an
illustration of male-female non-verbal behavior. My lover, who is very private,

would not allow it.
When | started to go out with her it immediately became apparent that she
d doors for me. | was taken aback

wouldn't let me pay for anything and opene G
because 1 thought only working class women, which she wasn't, were still into
roles (this was 1979). | bought her the poetry of Olga Broumas and Adrienne
Rich to make up for the money she spent.

1 am intellectually butch and emotionally fem
better if it were the other way around). So the first stand | took was on not
being interrupted when | spoke. | knew from gender and language studies that
interruption was a male speech pattern. | had to translate it into lawspeak for
her. | said, “You are interrupting my oral argument” She stopped because she
was trying to get out of roles. Once she said, ”I almost helped you on with your
coat” | said that it would have been OK. She said, “It's very confusing.” She
liked the time she saved by knowing exactly what was expected of her and
e TS
b ian relationships, she detests the role

epictions in on our backs.

She was sur?rlsed w?en I told her that ip Chicago the alleged women's
commu"mty 53|d | was “"too f_emmy." She said, “What does that mean?” | said it
means “at all” — any overt sign of vulnerability, for example, She said, "But you

o N

me (my mental health would be




PN hon reelf. | know women who wouldn't gointo buyacupof
B ”m; &ee:,;?,:?' in fact her former lover didn't learn to drive for years
| ucause she thought it wasn't feminine. e
THE NORMS GOV ERNING FEMALE BEHAVIOR IN HER SUBCULTURE WERE
$O RESTRICTIVE THAT IT MADE MY LIFE AS A CULVER CITY HOUSEWIFE IN
THE FIFTIES SEEM LIKE LESBIAN NATION. | soon realized that, if f followed
those norms, within a few weeks all the skills, well almost all the skills, | had
developed as a woman functioning in the world without a man would be lost. It
is true that it's not like heterosexual relationships. Heterosexual women, at least
heterosexual mothers of young children, function competently. We carried our
own bags of groceries and forty pound children. She asked someone to carry

my portable typewriter and | yelled (a bad habit of mine), "I can carry my own
typewriter.’

But, you are saying, we thought she was getting out of roles. She was, but it
turned out she had TB and so | decided that there were more important things
to worry about than who opened doors. But one night we went dancing and
she said she wanted to dance with another woman. | told her to go ahead. Not
only did she ask the woman'’s partner for permission, which amused me, but
she then passed me on to the partner, which did not amuse me. Since she
cooked and cleaned up and shopped a substantial part of the time I didn't feel
oppressed, even though | knew that she cooked because her father did and she
cleaned because | didn't do it well enough for her 99th percentile standards.

I was bothered by her male sense of entitlement which meant that she didn't
think she had to explain the reasons for her behavior. Arbitrary authority always
outraged me. | wouldn't take it from a man and I didn't like it from her. She had
never had to explain or account for what she did before, but | think that
reflected social class variables as well as roles, since almost all her former lovers
were of working class origin and her background was upper upper class.

. - .1 always wore perfume and was wearing Caléche because Pat Miller asked
me to bring some back for her from Paris and | bought some for myself too. Pat,
although not in roles, is dykey. If she were in roles she would be butch. But my
role-oriented lover didn't like the perfume on me because she said ”1 could
wear it One of the aspects of roles is not to wear the same thing. At least its
not gender neutral!

| thought her clear distinction between friends and lovers, resulting in not
being friends with her lovers or lovers with her friends was little short of tragic.
She agreed that | was right logically, especially since she disliked being with the
other studs since they talked about football. | hated her persona when she was
with her stud friends. They acted like my adolescent boyfriends — loud,
raucous and obvious in their comments about women. | also thought it was
crazy for studs to pay, when women made 53 cents on the dollar. | could not
relate to the “ladies” fantasy of being suburban housewives, kept by their studs, -

although as a sociologist | could understand it (because they were Black and for



ot have my first-har d experience). | had tried it and hated it
d most of my friends. In fac ‘what happened to us in the fifties was part of
 reason for the current Women's Movement. | also could not grow
arnails, an int and eroticized part of the self-presentation. Once | had
them put on in a nail shop, but picked at them so they were off in a few days. It
felt like insects crawling on my fingertips.
1 knew that the butch/stud self-presentation as invulnerable and always in

‘control cost them ically and somatically, because for women such a
:on is a denial of reality. We are all vulnerable as women and our

of control is much less than that of men. The inability to ask for help,
es, wasted lots of time and

d me attractive was that | would

common to lesbians including those not in rol
energy. Probably the reason such women foun

offer the help so that they wouldn't have to ask for it.
The most striking analysis of what role relationships do for the "femme” or for

traditional women generally can be found in Angela Miles unpublished

| .ot on Harlequin novels. She observes that the hero, though seemingly
arbitrary, aloof and dominating is in fact a "male mother” He takes care of the
heroine in contrast to the other man, a dependent nebbish. The hero bosses her
around but it’s for her own good, just as her mother did. He nurtures her, and
women are starved for nurturance, having spent sO much energy taking care of
others. (The same pattern seems t0 be repeating itself in lesbians taking care of
gay men with fund-raising for aids, etc. Straight women take care of straight
men, and gay women take care of gay men. Plus ¢a change, plus la méme
chose.) When 1 read the article | was sO struck by the similarity between the
Harlequin hero and my former lover that | phoned Angela in Nova Scotia to tell
her I realized why the relationship meant so much to me. For example, Angela
writes of the Harlequin hero who tells the heroine not to go out riding ina
storm. She is caught in a storm, soaked and chilled. The hero takes care of her,
drying her off and bathing her feet in warm water.

While 1 know enough not to go out in a storm, she would do such things as

reminding me to take my meds, until | remembered it myself, to nap at around
four in the afternoon, when she noticed | became tired and irritable (my
Circadian rhythm), and persuading me not to write a nasty note to my then
lawyer. She told me not to because she might want to return to Chicago and be
iiwbzatr::gihv;ﬁh htthat V\;oman. Later she admitted she had no intention of doing
ool manipulatedg~ : Sf:i)é fr:l;f ;vould harm me. My therapist asked me if | didn't

: Al ecause it was only for my own good. More
importantly she flew in for a Memorial Day weekend enabli k
alleged deadline for my manuscript. She supervised fini ; bling me to make an
proofread it, and shipped it off to my publi inishing the typing,

San Di y publisher, She also packed me up out of

ego and Boston, and started packing me out of Lo: pouto
hladha moving relationship. And she told me where ::) Sets ;:"s:lgs. | said we
clothes altered, my car fixed, whi Y hair cut, m
4 hich restaurants to eat what at, and also, Zince

A




Femme and Butch s

©_ as ah upper-upper class WASP, what the official norms of behavior were.
; ;: \was always right in th.ose practical areas. Together | thought there was
aothing we couldn’t do,”smce ’?ur strengths were complementary. For example, |
would explain women, them;' to her, and she would explain law to me.

AS A DAUGHTER OF IMMIGRANTS THERE ARE LACUNAE IN MY
GOCIALIZATION about many norms, | feel alone and afraid in a world | never

made (nor did any of my relatives). | am a luftmensch, feet firmly planted in the
air. And | have no earth in my chart.

Like a mother she would encourage/pressure me to do the "right thing” vis 3
vis my family, e.g., send my mother clippings referring to me. She insisted I take
my mother to lectures when | was in Santa Barbara where my mother lived, and
she talked to my father to make sure | would not be cut out of his will. I know
that had she been in New York with me | would have visited my aunt in a

nursing home in Long Island. Generally she made my reach exceed my grasp.
None of my other lovers of either gender would have tried to run my life the
way she did, even for my own good, because the men were hippies and the
women feminists. . .

A friend of mine says that her lover, who is butch even though they are not in
a formal role relationship, is the only mother she ever had.

Eight months after | last saw her, when my purse was stolen in New York,
including the keys to the apartment | was sitting, my first thought was, if she
were there, she would tell me how to handle it with a minimum of angst and a
maximum of effectiveness.

Thils is about roles. One of my friends, who used to be in roles, said that
nothing is worse than a forced relationship. | think lots of things are worse. For
many of us, those like my friend, restriction on our autonomy is the worst fact

we can imagine. For others, including me, breach of trust, ABANDONMENT, IS
OUR PARTICULAR NIGHTMARE. The former, were they in roles, would be

butch. The latter would be femme. And we are attracted to each other, usually
with disastrous results.
So, you might ask, if such women attract each other, and at least at first meet

each others needs, what is the problem? The problem is that almost no
individual woman under patriarchy in fact has the power to guarantee the safety
of a woman either from structural (societal) or individual harm. Remember
there is no individual solution? Its true. And depending on another person as
an individual to take care of you leads to the same learned helplessness, the
same lack of autonomy and probably low self-esteem that is endemic in
heterosexual women, particularly those with no source of power and esteem
outside their love relationship. It is true that Lesbian feminists should not have
put down women who were in roles. But there is no need to valorize or
romanticize a relationship grounded in dominance and subordination.
Dominance is dominance, eroticized though it may be, and whether or not the
dominant person is female or male. This is a data based statement!

Pauline Bart



chan  ;_ , it's been toward that identity, toward pride and
0 guarante  that what | mean by it is the same as or even
ver lesbian means by it, but I've done a lot of thinking

a radical feminist, the political analysis of my life's as much a part
1 lfe a5 breat . ys y part of
~ Allthat stuff" s in the past though, right? | don't think so. | remember about
~ five years 2go sitting in on a long and very funny party conversation in which
~ we could get a consensus among a half-dozen dykes on who was butch and
‘who was femme in our town. There were women we couldn't assign of course;
‘but there were very few disagreements. S0 it's not exactly a historical question.
* It's another, yet another, coming out, to admit (catch the verbg) to other
lesbians that you're butch and it's a serious, permanent identity. You can joke
about it all right, but no one really wants to claim it: there's the risk of ridicule,

rudeness, miscellaneous social weirdness. | think (along with Linda Strega) that
¢'re also the most visible of

butches are the queers of the lesbian community: W
lesbians, thus either heroes or something shameful to be hidden and denied
{depending on the spirit of the times)-

1 was butch long before | was out to myself; an older dyke who met me
during my mercifully brief experiment with heterosexuality immediately said to
my best friend (a lesbian also) that Id “make a fine baby butch one of these
days: Fortunately no one repeated the remark to me at the time, but years later
I read it for a compliment and accepted it as such. (It can be a harsh criticism,
though, from some women's mouths.) | certainly made a bid for being the
b“fd' of the pair when | was with men (which confused them).

I've never seen butchdom as a cardboard replica of masculinity;
butch who felt to me, socially, like 2 man; never felt from a butch
::'eft’ex:lng f;'iole:nce t.ha.t underlies most male social congress. The women ['ve
. shc:)::,k e"i;VdY imitate men have seemed to me to be playing — dressing
& it l?:e haef:f;e,fnot living a life, if you follow me, but doing an act for
HERN rr;et iy of butches who were violent, exploitative, etc. — just
il . Many butches of my experience have an almost exaggerated
i €ss, an awareness that they are powerful le and h beh

emselves (I contrast this with th I St S a'-j $iR(pReyAve
capable who believe themsely e all-out violence of which women are
Insignificant to do harm, th o W§ak and powerless: feeling that they are too
Peg;ps I've been leadinlg a%:ﬁgce'ﬁi?o self-control and feel no responsibility).
adical feminism forceg &
of femini einto childhood, that | knewega R8N thatmy gwn butchdom
ke Y Were the trappip ata very early age that the trappings
ew that | ooked rigicol . o O S2verY and th |
was never wholly i ridiculous in “girl clothes” wanted no part of them. |
extent, as it dOesy indoctrinated in female mes, an(.j resisted them womanfully;
10 all of us), neyer learnedat:)o;:!sm (though it got to me to an
joy endless pointless

never met a
the sense of
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| ions and imposed fragility and letting the boys win. | longed for two
things: competence and dignity. Those two things, for me, are at the heait of
putchdom.

{ loved a straight woman for three years, which is another old story; all | want
to say about her here is that she wouldnt hold hands with me on the street
because | looked too butch; and from her | first heard the deadly old song of
you're just like a man/ on various occasions and with varying levels of
indirection. (Those bruises still hurt badly.) In the end she went back to loving
men, which makes the objection a little strange; but my point is the near-
universal butch experience of being told you're like a man when you fatow

you're the one person on earth that men hate and fear most: the woman who
acts like a full human being.

By which | mean, the woman who wears clothes t

hat she can move freely in
that are comfortable, that she can work in, that last a long time and take little

gare, t'hat protegt her bosiy from the acquisitive eyes of men. The woman who
v;)esnt automatically -smlle and shuffle for every man she encounters. The
oman who walks with her own purpose and not for other people’s

entertainment. The woman who looks both capable of defending herself and

ready to do so. The woman who does not obey. The woman wha is in revolt

again e ,
a?\d tz\tl f?lfii;ccaed Wf;e:;r:‘l”n;z; :vnl;: cI;ers f?r herself the right not to dress and act
but | can't emphasize it enough'gt;utcheas : A “}'15 al been sokd e e SR
wcl),l:‘:d :)e if women had any freédom at allte whiek i
withozts?thT 2:;?3:,:? r;?:dsigs? that | think wed all be a lot better off
Y oresi Certalnly ot AllEbUtaReE aYlnfg sol),.but | dor?t think all butches are man-
contradiction between being but r';e ergugns.ts_ | obviously donit see an inherent
B\ think theresi C0ntradictgio bc an ;lpg fer?mlst, since | thl.nk I'm both |
because most of wh p 9 et.weegl eing a ff?mrr!e" and being a feminist,
: 105U QU at | call femminess” is the replication of that servile and
marjlp}ilatlve feminine routine they tried to implant in all of us. In general, |
don't like femmes. (Paula Mariedaughter has given me something to think
about, though, and my best friend in the world has always said she’s more
temme than otherwise. | suppose I'm saying | dont like ‘femmy behaviour' —
manipulation, placation, the powerless act, deliberate incompetence; etc.)
You're expected to like femmes, if you're butch; its part of the "like a man’
myth, as far as | can see. You're expected t0 share men's oppressive beauty
standards, and to be charmed by femmy displays of powerlessness and cuteness.
Of course, I've been trained (as have all of us) to se€ feramy women as prettyd
and desirable, and I'm very susceptible to femmy manipulation, b}:t u; ':he e:;1 14
it makes me angry. It makes me very angry to see any woman acting eachl

i she be straight or lesbian; 'm no more
and wearing full femme drag, whether e o 99% &

' ith str
fortable with most femmes than wit : . i
‘s:t(::':ght women act femme, and the rest usually don't stay straight for lo g

P
AL,



/: the refusal to hide as a queer,
ge; 1d be a real coward to pass for .
cause | hate being stared at, I'm
 hell out of me to deal with it all the
't give up, | can't let them drive me back
_ ‘obedient woman.
e paraphernalia as the symbols of oppression
it "' !, hed my brain. To me, being butch is an ethical
sistance; but in my heart | feel it's not a choice at all; it
ething | would be anyway, regardless of all else. It's more than a

: jewelry, shoes; more than a haircut. Butches have a

&

| ide ' ty that embraces but exceeds mere costumes. Judy Grahn has
ulated about i (in Another Mother Tongue), and I've wondered about it.

“There are lesbians who "dress butch” for a dance or a party, and it's just a game.
- hm it's my soul I'm talking about, and | cant clarify that one much further.
s My spiritual life is vague and mostly [ ignore it, but | have the conviction that
there’s a spiritual dimension to this much-maligned identity of mine.

" Are butches protectors, warriors, defenders of women and children (as men
has surely been stolen from us. Most

pretend to be)? Maybe, but that function
of the butches I've known, and the one I've been, have needed a lot of
protection themselves from a hateful world: have tried to protect their own
vulnerable souls, stand their ground, insist on their dignity, hide their griefs.
What does it mean, emotionally, to be butch? | think that varies with every
individual woman. Some butches make it through life with a poker face; I cry
W*{eﬂlhun. Some butches want a lover, even a nuclear lesbian family; | want
solitude and independence. | don't think you can generalize about emotional
needs between butches and femmes: | don' think that “femmes are more
cc;mmnted to monogamy” or that “butches don't talk about their feelings,” etc.
o “\::a;:): mention 2 few specifics of butch/femme interaction that spring out
kind. There’;ny Wﬂhllfe. A lot of women see butches as a challenge of some
s some eavy cmfert antagonism around — internalized
femininity) ar’uc?;'::?::r you re’get‘tmg away with fomething (not submitting to
come in for a lot othea.?i:SI sto '!l FRal 2 .hard tlmg” ~ I dont know. Butches
play. To me it feels like qui'e e;tlf'g, aggravation of various kinds, in the name of
to feminize butches, or to sefre ha(;:/ng, but from dykes. Everyone is always trying
fe.mmization (your friend deliberatelm ucf:fh ALY prepared o resist
slippers, just to see if you'll wear th y offers to lend you her most “frou-frou”
em; what do you do now?)

explain to a lover why i
hy it :r:":o ﬁe when she called me "beautiful” To me that
€ (gut) level an insult. There's a lot of struggle
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of not) between fovers about this ki y
io stay that way for a while; but one‘g:xfbtih‘“& Fam now
t of being anyone’s lover is the process of co'ﬂnS'eSt anxieties
’ iy, and the tear of being disrespected for it. | ﬂ;f'skqut toa
an coming out as queer t0 straight people; | dt;r(t v::;mw:, SVEn
C

“10" ther: ych outs 5o many questions: can femmes exploit butches (I th
think

0 putches be lovers (queers among the queer?

me turn into a putch? Yice versa (| have)? What ab.c))u:‘ ::l ee S?U ever seen

3fefl‘y hen You (butch) find yourself replaying el fom nse of self-

be:‘ e 0 you ?\\. To no other magazine, no other editors lt':iikm“"“es?
e ntrusted this -wkward and difficult stream of th0ughts' , could |

De Clarke

ost discussions on butch/femme relations get stuck in the probl
eate when we CopyY heterosexual models. | am indebted to find esms =
1:3) for cutting through that clutter and zeroing in on fundame tael1 i
essential characteristics of butch and femme and the essential : li > s i
elations. Linda reminds us that butch and femme personalitiesp(::rle:l ::is g 5
atan ea_r\\_' age in response to the hets' efforts to control us via indoc:!rtien:‘imet'i
the fem\.mzat\.on process. We either refuse to participate in that rocessn ab e
or acquiesce In it, however reluctantly (femme). ; b
| share this author's assumption that butch personality traits go far beyond
mere '.’torr.\boyf’ characteristics Of emulation of male roles. The rejection of the
feminization process in childhood and early teens is prompted largely by our
sexua\/senspa\lfriendship relations with our mothers and sisters. The rebellion of
young lesbians is a profoundly political act because it challenges the power of
fathgrs and brothers within the nuclear family. The butch lesbian, by rejecting
femmization, affirms her own attraction for other females in her household and
in .other nuclear families. She sees through the indoctrination process and
rejects it. Femmes may be just as unhappy about ferninization but e are/were

not willing to pay the price of rejecting it.
ze the importance of butch visibility

As a femme wWho 1S out publicly; | recogni

in finding affirmation of my lesbian identity, especially during the current
hile my essential

n't believe we can change back and forth), | now

osition of relative privilege 0 take the lead in vacating patriarchally defin

| believe this politica\ strategy 18 'right on:




\ the opposite political direction (LE 2:1). Her
 right back to oppressive role-playing. The
othing less than vicious anti-butch hate
ira to explain why it was published.

af Isabel Andrews
the Editor’s Introduction. - JS]

R butch | k myself how/why |
1 consider myself but | really had to stop and ask myse y
® come ’ e to that idea. What makes up :w ideas of butch and femme? Butch — my
 mind.conjures up an image of the butch of the past — the bulldyke. What
that evokes! Bulldyke. The word comes to us from our own herstory

i i iers in 60 A.D.
- Boadica, warrior queen of the Iceni. Roman soldiers in
o iradmheenn \ daughters. She took revenge by

plundered her country and raped her two
killing dle::we leng Now we see her in the image of the 50s and 60s, :
dressed in her jeans with the pegged legs, motorcycle boots, worn workshi ;It
open atﬂ!e neck, short hair slicked down, swaggering across the barroohm oor
with her arm around a sweet young thing. Images provided for me by cheap

i — we all wear

i i hese days sorting us all out — W

o i " butch from the femme. | wear

jeans. wear them that separates the i femm :
jeans f:hh!:ﬂyz:ﬂbw boots or my high-tops. | wear tailored shirts with button

down collars, sweaters, or chamois shirts. | buy my clothes in the Telns
department because | like the fit and the style better. | have’ never ;et '
comfortable in skirts. My stride is too long and my hips doqt roll. 'I 00 ;
ridiculous in lace and peter pan collars. I feel like | belong in my jeans an :
walk in them as though they were part of my body. | wear my har shaft an
without curls or waves, Its that tailored look for me. But looks don't get to the
core of the matter.

The other qualities of being butch are more elusive. They are traits that have
been labelled “masculine” “Masculine” has often been equated with being
aggressive and action-oriented. “Feminine” has been equated with being passive,
emotional, and people-oriented.

To me, my butch qualities are evident in two areas: How | relate to the world
and how | relate to my lover, In my intimate relationship | like to believe that |
am t!'n.e one taking care of her - not in a nurturing sense but in a more
primitive sense (Il protect you from the boogie woman). | love to “take care of
My woman.” | want her to feel every bit the special woman she is — my lover,
She enjoys being pampered. I know she can take care of herself. She's done a
fine job of that for all these years. But | can do those little things for her —

opening doors, carrying groceries, keepin
the masculine label, PI"8 the car tuned up, Those tasks carry
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. the world” has always allowed me to be as macho as |

”Out in
ean ( could pe tough and keep up my walls. Those brick walls

veep people at 2 respectable distance. Al
e ep : . Alcohol was th
£ e e the bricks in place. | didn't have to trust or risk much. Pe:plé

t ‘
ﬂw:: il make) judgments about me because of my dress and the way |

imeract iety’s perceptions are changing — ever so slowly. The Women'
o has brought about an awareness that many traits described S
MOYE 1. e and teminine are actually human traits. . . All of this has m gs :
me to change. | now view the world thru my sober butch ade it
calized these ar€ all roles we choose to play and they are ﬂexiz:s Ia?‘gv
. | have

chosen 1€ modify My role over the years. It is a role 've created for myself. My

intimate relationship allows me to develop as the person | want to be — my

over has N0 rigid images for me to fit into.
(ve become 2 gentler butch and | can allow her (encoura
; : e her!
me with delightful meals, coffee at my bedside, clean Iaundgy n:r)iézdpamper
While we each play these roles out and talk about them, we i ;;n;sr;d

over that we are complementing each other — not playing male or foonk

parts, She really can find a spark plug, she just prefers not to. Feeling that | have

to protect her is an illusion | enjoy. She allow g :
being taken care of like this. s me my illusion for she enjoys

The wheel of my life has turned. I've -
: one fro
b utch. | continue to grow, change, evolse, m the tough butch to the gentle

Karen Cameron

W?r:ic:k‘\::l/zstx;e,: mhost fem’me” on the w:|min's land where i lived. other
B e th € t ey dC.Jnt.see me as either butch or femme, but i don't
? ve t, em for. a minute. i think they're trying t0 be "nice” or they think of
RUIME g disgusting that i, their friend, couldn’t possibly be it

i don't wear makeup except to costume parties; i don't act prissy; the wimin
who attract me are not usually butch. i'm fairly assertive, sexually and
otherwise. i'm very involved in my work and not interested in playing "wife!'

on the other hand, i love clothes that are soft and flowing and glittery. i've
cooked and done needlework since i was practically a toddler and am good at
both. i'm possessive and finicky about my house, which is the place i most like
to be. i don't enjoy work that makes you grunt and get calluses or motor oil on
your hands, or where you risk cutting your foot off with some loud, buzzing '
tool. and id rather be the passenger than the driver.

i consider myself femme and i'm proud of it. just like i'm proud to be
womon, and a lesbian. i know many wimin have felt oppressed by the
rfemining’ expectations that were put on them. i didn't. my parents gave me



 not to deal with men. | came out asa
 not like my role being prescribed, which is why im
mme model. i dream instead of a lover who likes all

N

lesbian” and more het-identified. we all make our
ct easons that come out of our individual backgrounds and
itie . i could argue that butches are "less lesbian” because they're "less
~ womanly inst of playing more-lesbian-than-thou, why not value each
‘womon's individual choices and skills? _
" ' very grateful for the lesbian couple who taught me about trading work
hour for hour, no matter what the work. we as a community still look upon
maw as harder (hence more valuable) than patching a sweater.
nurturing, counseling work, which is often extremely draining, is seen as a
friendly favor we do for our sisters instead of a task that deserves repayment.
‘nearly all of us, myself included, share these beliefs, so they're hard to break.
the patriarchy instilled them deeply in us, along with a lot of other garbage

about the worthlessness of females and all that females do. :
while we're busy expanding the limits of what wimin can do to include

everything, let's not forget the things wimin have traditionally done well. let'’s
not hold as our only ideal the womon who can do anything a man can do.
when we fully value everything good that each of us is, then we will have

developed a truly womon-loving culture. zana

Butch Images: 1956-1986

It is sometimes assumed that the current interest in butch-femme roles is
simply a recapitulation of the roles characteristic of the old-time lesbian bar
scene. | will argue that history does not repeat itself. After the radical
lesbian/feminist analyses which began in the '70s, today it is impossible to plead

ignorance of tbe woman-hating elements which permeated the traditional
butch-femme identities.

3 e'ﬁ Jszze:' the"fl:sbnag bar culture in the mid-fifties. I, like most of my friends,
Cruta t’;:s ) : :A PuitChhand'asp"ed to be a Big Bad Butch. Jo was my role
S gl :dt .;e Air Force. — tan, tough, muscled. She had a cocky
e jé; « If the occasion called for it, she could pout better

+ J0 wore boots, drove 3 motorcycle, and carried a knife. No
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one messed with Jd's girls unless they wanted to get punched out. And none of
Jjo's girls messed around with the butches ~ unless they wanted to get slapped.
in the fifties the ideal butch was barely distinguishable from the ideal young
working class male. A real butch wouldn't have liked quiche.

At the time, | didn't really have a clear conception of the femme ideal. Who
would want to be a femme anyway? To me that meant wasting time putting
your hair in curlers, being afraid of everything, and not knowing how anything
worked. Femmes were lesbians who were too sissy or inadequate to be butch.
(It wasn't just sex researchers who thought real lesbians were masculine.)

Although femmes were generally too silly to be friends with, | sure did fall in
love with them — and made love to them — nicely. That was the big difference
between us and the boys. Butches were much better lovers. We knew just what
felt good and we made very few sexual demands in return. | compared notes
with my butch buddies. We all agreed that it often didn't work out very well
when femmes tried to make love to us — they just weren't assertive enough.
One horny afternqon a couple of us tried to make out. After a lot of confusion
about who was going to take the lead, we finally had some success, but of
course there was no romantic ecstacy without a femme involved.

!t’s easy to feel nostalgia for the good old, bad old days. (Jo, if you're reading
this, give me a call!) There's a thrill to conquest. There's a thrill to overpowering
someone, either literally or figuratively. But for me, those old roles were terribly
crippling and it took a long time to free myself from their grip.

The hippie-60s brought some changes. If virile young men could go in for
beads, long hair, incense, poetry and pacifism, then surely a butch was
permitted to embroider her work shirt or even dress ethnic. But the big break-
through came with the Women's Liberation Movement. It was hard for me to
understand those women (like femmes!) who had taken on traditional feminine
personality characteristics. “Butch-liberation” was even more difficult. Since |
already was assertive and knew how to change oil in a car, for a long time |
thought feminism had little to say to me personally. Yet, as it turned out, an
agenda of radical lesbian transformations still awaited me. The items will be
familiar to readers of this journal — learning to combine strength with
sensitivity, and to widen our conceptions of sexuality and sensuality, learning
the arts of asking without demanding, of accepting without feeling indebted, of
taking care of oneself without being selfish, of expanding one's abilities and
accomplishments while simultaneously empowering others. .

At this point it seems mad to jeopardize this ethos for the cheap thrills lOf
black leather jackets and dolly dresses. Today, lesbians have dozens of role
models, women whose lives leap out at us from record album covers, poe‘f"Y
books, and journals of lesbian philosophy. We no longer have any e’;f“s.e op
letting the popular punk phallic culture define for us what is st/
romantic, what is worth living for. Noretta Koertge



ause | dress Butchier than my
oken? No, because my Femme friend
cause | am more passive than my
r decisions? No, because my Butch friend
» lover. Because | am attracted to Butches? No,
to Femmes. There just isnt a clear reason why. But
this is an identity | have resisted for a long time, I'm
bad rep Femme's get in the lesbian community.)
mme/Butch is a simulated sexism internalized within our
ities. As products of a sexist patriarchal society it does not

Pt oz

, that it happens. | do not like it. | feel it is limiting and harmful to
erstand that in the 50s this type of role activity was essential to the

e of lesbian community. It was the ticket to a lesbian existence In a

strict world where such a thing was forbidden. The similarity that Femme/Butch

" created between lesbian relationships and straight relationships somehow.made

K it OK for lesbian relationships to exist (minimally only, but nonetheless exist). |
see this same het-approval system now. Straights are still much quicker to
accept lesbian relationships when they follow the het model than when they aré
uniquely lesbian.

Femme/Butch still exists. Now the definition is vague, unlike in the 50s when
the rules were clear. . .When | first heard of Femme and Butch the discussion
usually left me angered and hurt. Now | know more of where the pain came
from. The comments made too nearly approximated sexism. Some examples
are: "She throws like a Femme,” “Good luck getting her to talk about her
feelings, she's such a Butch!” “The last thing I'd ever want to be is a Femme,” or

“Look out for those assertive Femmes!” Comments like these are hurtful and
foster limiting stereotypes about lesbians.
th;;': ;ihe throws like a Femme?” A more helpful comment would be, “She
out of m'ui,,":’v-‘:,',’ ihamer shown her how to thfow,” or “She throws like she is
stereotype off ";:em er body”" Rephrasing the situation in this way takes the
mes” and more accurately describes the situation such that

Opportunities for resolve are opened. T i i inovi
o e pened. Throwing poorly no longer is an inevitable

Judy Brow



and Radicalism’ by Brun
rréldf'wﬂh much of youg:"ﬂ:‘:'?t 1“' ,
- prunet’s introduction, “The eistence d"{’mw |
fl s within this English-speaking continent Six million French g
a9° cters in the US: [my emphasis) What of':’h':’e’y recogni ‘:ﬁwg :
iéft ve first and are rarely — if ever — ’eCosnized;‘m ndian our

Jthe
qglish and French instead of their own lan They are fo
guage? Another sad 10 speak

Ena Omission?

e you”aSked ,for my opinion, | will give it. | thi
e and_ S & M” debates are both dead enld; |ath(‘ink —
]~ o qext issues cover more topics than those nd a waste of

"Femme and
time, and | hope

Feministically yours,
Cher ie Lyn

| found the outline for your Re
; aders’ Foru :
assumptions. You say, “It is the editor's obseTva(:‘n SeX worrying in its implicit
ot to write Of talk publicly aboutactlalid g ion th,at non-5&M lesbians tend
sadists talk about cutting, burning brandY oing sex.’ From what I've read
not to talk about those when I'm t'alking :t‘)i:tn d raping — well, naturally, | tend
talking about violence, mutilation and oppre sex. | talk about them when I'm
rape is not about sex but about men asse?t‘ ssion. It has often been said that
b $gesti i 163 Sextal e WRER ing power over women — are you
our outline ends, “It's my beli :
' elie W
B e hisdlug ol y bell fthat if the S&M conflict is to take us
Pt plicit sex] situation must change!” Why do we expect
: itve ?n :h:t ‘:‘Saat“Y;Vh}‘fE? Why should we seek desperately for something
sty business? W | i gt
e erouist hy can't we say it brutal, brutalizing and
N ' - -
See(r:\rsflas it been my experience that lesbians do not talk or write about sex.
ms to me our poetry and novels are full of it. | prefer it described in terms
YVhICh |pc\ude the abstract and political because | find that a lot more
interesting than the old "who puts what!" But in any case Radclyffe Hall's dots:
" and that night they were not divided” have been amply filled with both
metaphorical and literal descriptions by: Jane Rule, June Arnold, Djuna Barnes,
Audre Lorde, Lee Lynch, Andrea Loewenstein, Ann Bannon, Elizabeth Riley,
contributors to Common Lives/Lesbian Lives, Julia Penelope, Cheryl Flarke,
Minnie Bruce Pratt, to drop @ few (not mentioning the more subfle imagery of
Suniti Namjoshi, Adrienne Rich, Judith Barrington of the symbolic Monique

Wittig).



‘grown up because of
le for what we abhor.
A jou t brought up lesbian
1 | She said she found
m iwd anti-semitic. She said she
she liked to have her thoughts provoked.
ism, and hoped she would not think of
: ' she was seeing next how
i tomy. Her later article accused Onlywomen
_ ﬂwﬁl ‘of not mentioning sado-masochism.
lists have their own problems, but there seems such
A Nhnsmwavds Sadism, as though we thought we were
1sible t‘m this journalist’s "fascination” should have been
od to. The tone of your Readers’ Forum outline reminded me strongly of
backs review of on our backs (July '85) finding lesbian Sadism and
: 1y a “challenge;” stating that "those who have risen up against and
7 mmm haven't come up with an erotica to challenge it” This is
Mﬁymﬁ Must we manufacture a sugar-free, non- -ulcer-producing
~ chewin m before we tell smokers they are polluting our lungs? :

In Sisterhood,

Anna Livia
London

PS. | find Lesbian Ethics really interesting and supporting and | appreciate all
the hard work you put into it.
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Spinster. Dyke homeopath, witch, and g nurse. | will
, a biophilic sanctuary in the country where wimmin can come 2
1sh their own healing force, unimpeded by men or medicine.

e

" Ruston. I'm 33, from Aotearoa (the Maori, rightful name for New Zealand).
~ Came out in WLM, 1975, a Lesbian Separatist since 1976. fm an ex-het fem

~ who resisted marriage and motherhood. European-descent (Welsh-Irish-English),
_ xtian-raised (protestant), middle class. | met Bev and Linda in 1983 through our
shared politics about roles and heterosexism, which wed developed
independently in our respective countries.

Bev Jo. Never-het, working class, ex-catholic, 35-year-old U.S. Dyke of Irish,
English, German, and French ancestry (all parents and grandparents U.S:born),
with a hidden disability. | knew | was a Dyke from an early age and came out
before the Women's Movement. With political support and with the intention to
fight roles, | later came out as Butch. I've been a Dyke Separatist since 1972.

Linda Strega. | am a 44-year-old, working class, Italian-descent U.S. Dyke, ex-
catholic, with a hidden disability. An ex-het Fem who resisted marriage and
motherhood, | came out through the U.S. Women's Movement in 1972, and
have been a Dyke Separatist since 1973. Ruston, Bev and | are working together
on a book called Heterosexism Among Lesbians: The Politics of Self-Betrayal.

Morgan Grey lives in a Vermont cow pasture with three black cats and dreams
of life on a ringed plant.

Julia Penelope is currently a visiting associate professor of women's studies at
washington university in St. Louis. She's teaching 20th century Lesbian novels
this semester and will teach “Women, Language, and Reality” for the first time in
the spring semester. She's also quite busy marketing DY.K.E. (Do You Know
Enough?), the “trivia” game about Lesbian lives and culture, witl:i two other
Dykes, and trying to find financial backing to start a Dyke publishing company.
She is happy and definitely not bored!

I live in Berkeley where | work as a secretary in the College of

spirit.
{Et:\(;iynzzfng (under an assumed name, of course). After work | enter a phone

i i f those tiny
i ndress (it'’s not easy for a fat woman in one of those t
t?OOth }:v h(:ﬂ:):)gtu}::)k;);; emerge in my true persona as fa} disabled atglngl jewish-
Ilttleki‘:\g(é?assdykewriter about town who believes that things could be a lot
wor

worse, and (Reagan willing) probably will.



Announcements and Ads

Lesbian Ethics ad rates are as follows:
: :mmsa’m, $3 minimum.
- 3x 2172, $15; half page 4372 x 3-1/4, $25; full page 4-1/2x 7, $50

Discounts for multiple issues.
Spinsters Books and Webbery. Lesbian-femini
‘ ‘ minist and Womyn's Spirituality Mai
|
Order Catalogs available. $1 each. 801% Massachusetts St., Box 1306, l};wr:nce

KS 66044, (913) $43-9574.
NS, by Jeffner Allen. $9.95. Institute of

I.ESB.IAN PHILOSOPHY: EXPLORATIO
Lesbian Studies, PO Box 60242, Palo Alto, CA 94306.

REVIEW OF BOOKS, monthly

reviews of the :!wgcuneluand controvers
women. Suwcrm $14/US, _Sl7lCanada, $25/institutions. Free sample on
EX. Women's Review, Wellesley Women's Research Center,

revuew of feminist witing. In-depth
ial in writing by and/or about

Conferences
by and for Old Lesbians (60 and over) will be held
geles area. The committee hopes t0 hold a free
n. This is an

First
in April 1987 in the
meals, and to provide transportatio
lebrate our

opportunity for old lesbians to cOME together to cé
existence, 0 sharé diversity, and to speak to and for ourselves about
o Call Kate (619) 4810375 or write West Coast Celebration, 2953 Lincoln
glvd., Santa Monica CA 90405

s on Women, July 6-10,
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‘l Montreal, a new collectively run archive, openefi in
1986. tives are to collect information on lesbians in
around the world, to initiate discussion, and to establish a center
They need materials, supplies, and financial support. Contact
' lle Chagnon, C.P. 13, Succ. De Lorimier, Montreal, Quebec

ds your donations to keep publishing. WomanNews, PO Box
n, New York, NY 10014.

is actively seeking fiction works in two specific genres:

Eiguelspy novels and science fiction/fantasy. They want

well grounded in the genre and not simply cosmetically Lesbian in
3ox 10543, Tallahassee, FL 32302.

Guidelines for Authors

dical Lesbian Spirituality) is May 31. Write to inquire about deadlines for

cles. Type all manuscripts double-spaced. Send an SASE if you want your
manuscript returned, and an SASP if you want us to acknowledge receipt of
inr manuscript.




TRIVIA

A JOURNAL OF IDEAS.

Radical feminist visionary

writing

Theory and Scholarship
Critical essays — Reviews
TRIVIAL LIVES

Necessary sustenance for

the labrys-toting mind.

Sonis Johnson
Aana Leg
Bonnie Mang

Mariss Zovalions

$12/year — m"‘ﬂ:ﬁ‘fx Sample Copy: $5.00/$6.00

Tl”n‘ the r"‘
Therapy: The Evil Wichin

The Radical Feminiss
Task of History: Gathering
L ¢ in Nicaragua

the Represencarion of p.‘:'::,

$14/year — out of U.S.
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ComMmMoN Lives

LESBIAN LIVE

a lesbian quarterly

Stories, journals, graphics, essays, humor, try,
autobiography, and more. .. g
The experiences and ideas of common Lesbians.
We print the work of Lesbians who have been

kept invisible and silent.

Single issue: $4.00
One year: $12.00

Common Lives
P.O. Box 1553
Towa City, IA 52244
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WOMEN OVER FORTY

MENOPAUSE, CHANGING ROLES. AND ‘\
THE JOB MARKET
ARE JUST SOME OF THE TOPICS
COVERED IN
BROOMSTICK
A NATIONAL, FEMINIST,
READER-PARTICIPATION MACAZINE

BY, FOR, AND ABOUT
_

$10 per year in US, $15 in Canada (US funds)
Sample copy $2.00

BROOMSTICK

3543 18th St

San Francisco. CA 94110

|
|

—__‘________’—-——-.—‘—

_ . . A FEMINIST MAGAZINE OF
WRITING BY WOMEN WITH AN EM-
PHASIS ON WRITING BY LESBIANS.

~ e—moaE=D

SUBSCRIPTIONS: S15. Individual: S$25,
Institution: S9. “Hardship™ rate: S20 o1

more, Supporting Subscription. SINGLI
ISSULS & BACK ISSUES: C11 [12& C10

S6 cach: €S thru €9 @ $3.50 cach. ( All
single issues for institutions ate SO ecach).

We can accept only pre-paid indwvidual
subscriptions. 0% discount on hookstore
orders ol Jive or more copies. Free to
wornen i prison and mental insteulions.
AMake checks payable tor CONDETTONS,
1’.0. BOX SO. VAN BRUNT STATION,
BROOKLYN.NEW YORK 11215
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Ga Subscribe Today!
R Give Lesbian Ethics to a Friend!

315!1!5: !n&mﬂual $12, 914 Ca

$20 mtercontmental air

Béaiy, lmking for the Amazons ®
ic Cult 0f Famm * Penelope Seator,

nada & Mexico, and intercontinental surface,

Name Name

Md;&s 1 Address
City/State/Zip City/State/Zip
Start with Issue Start with Issue
Send Gift Card Send Gift Card

Lesbian Ethics or LE Publications, PO Box 943, Venice, CA 90294
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