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Recently, I talked with a black lesbian from New
Orleans who boasted that the black community
has never had any “orange person like Anita
Bryant running around trying to attack gay
people.” Her experience coming out to a black
male roommate was also positive and caring,.
For every positive story one might hear about gay
life in black communities, there are also negative
ones. Yet these positive accounts call into ques-
tion the assumption that black people and black
communities are necessarily more homophobic
than other groups of people m this society.

Bell Hooks, page 22
Lesbians...have played a major role in the direct Those who tind the idea of a gay
action movement, often providing leadership superhero implausible should
not only for the separate women's actions...but recall that several years ago,
lalso] for the movement more generally. The Captain America had a gay char-
role of lesbians in the movement highlights a acter: Cap’s friend from child-
question that concerns the movement as a hood, Arnie Roth. “He lived
whole: whether a minority subculture can with a man,” says a former Maz-
provide the spark for political mobilization that vel Comics editor, “and though
transcends its own boundaries. the word gay was never used, it

was clear that he was.” But Arnie
was wounded, and his roommate
killed, by Cap’s arch-enemy,
Baron von Zemo. Arnie moved
to Florida to recover his health,
and for several years, the maga-
zine had no identifiable gay pres-
ence. Then in 1985, Cap met a
supervillain named MadCap...

Barbara Epstein, page 26

Steve Gregg, page 80
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I WELCOME

IN OUR PREMIER ISSUE, we welcomed you
to the new, national forum for discussion of
lesbian and gay culture, politics, and opin-
ion. With this issue, we want to thank you
for the warm, enthusiastic welcome you've
given OUT/LOOK. Your letters, orders of
gift subscriptions, and notes and calls of
encouragement add up to a response that
exceeded our dreams.

We are pleased to inform you that you
are not alone. Our print run for the first
issue of OUT/LOOK was 9,000; close to
15,000 copies rolled off the presses for this
1ssue. Thousands of readers, from all 50
states, as well as overseas, have subscribed
(the return rates on our subscription promo-
tion make direct mail experts salivate). And
we've just begun to infiltrate bookstores and
newsstands., So far, OUT/LOOK is a best-
seller in most of the places that carry it;
stores from Durham, North Carolina to San
Francisco sold out of the first issue in only a
few days.

After a solid year of all volunteer efforts,
we finally were able to hire our first, half-
time staff person, and to move out of our
bedrooms into a real office. One of the
things this will allow us to do over the next
several months is to work with distributors
to place OUT /LOOK in hundreds more
stores across the country. We're also launch-
ing a library subscription campaign (Har-
vard has already placed its order, which
seems like a good sign.) So, if there are
bookstores or libraries where you'd like to
see OUT/LOOK, please show them your
copy and let them know about us.

While most of our story is a happy one,
there was one significant growth pain. After
an extensive search for a printer, we decided
to go with The Sheridan Press in Hanover,
Pennsylvania. You sound like a thoughtful
journal, they said. As long as you're not
pornographic, there won’t be any problem.

We explained that we would occasion-
ally run sexually explicit sentences or
graphics, but always in the context of an
article addressing an issue of concern to our
readers. There are plenty of sex magazines

out there; OUT/LOOK has a different

OUT/LOOK

mission. Okay, they said -— you're on.

We proudly shipped off our production
boards. Happy as clams, we decided to take
a few days off before plunging into the
second issue. Next thing we know, the
hammer of censorship came slamming
down. Two of the graphics in the first issue
were too “immodest” for the Sheridan staff,
so they broke our contract and refused to
print the magazine.

The offending images were the Kris
Kovick cartoon (with the c-word in the
caption) accompanying JoAnn Loulan’s
writing about lesbian sex, and an Annie
Sprinkle photo revealing—gasp—bare
nipples in Lisa Duggan’s article about the
latest in lesbian fashion.

Both were playful images about
women’s sexuality; interestingly enough,
neither one was distinctly lesbian. They
were funny (at least to us), not particularly
erotic, and by no means pornographic. But,
as we were painfully reminded, freedom of
speech does not mean freedom of owning the
press. And while it may be okay to be
cerebrally gay, it's still not okay when girls
just wanna have fun.

We scrambled to find an open-minded
printer, and a few weeks later, OUT/LOOK
was rolling off the presses of McNaughton &
Gunn in Ann Arbor, Michigan. So that's why
many of you received your first issue of
OUT/LOOK a few weeks later than prom-
ised.

Meanwhile, we're more determined than
ever to stick to our original mission: to create
an ongoing national forum for men and
women that showcases the erudite and the
sublime in the same setting. The texture of
lesbian and gay male experience runs the
gamut from having fun in bed to researching
and theorizing in the head. We can only
grow by letting each other in on all the
aspects of our lives. With your help, we'll
continue to do just that, '¥



LETTERS

Aw Shucks

m Wow! Wow! Wow! OUT/LOOK
is the best thing that’s happened to
this community all year.

Sean Strub

New York, New York

m Bless your little lesbianand gay
hearts—you’ve done something
truly wondertful. £ felt so proud
when [ pulled this magazine ouf on
the bus. I read it in the bathtub and
cried tears of sympathy, exaltation,
and anger at our individual and
collective struggles. 1 read it in bed
with my lover and we cried and
laughed and loved with a sense of
connectedness to the “others.” It's
rare to be so moved by a magazine.

Diane Bramble

Boulder, Colorado

Marching Insights

m | am thrilled, elated, ecstatic, and
nearly orgasmic at the strictly high-
grade publication you've put
together.

Paul Horowitz’s insightful piece
on the March on Washington
reminded me of something we
would all do well to remember.
Often those of us who teil day in
and day ouf to organize our
movement become embroiled in
intracommunity squabbles over the
very finest political points. Most
often, our rank and file is not only
unaware of these machinations, but
they also really don’t care about our
closely held and sometimes subtle
differences in political approach.
Having attended the March
organizing meeting in New York in
November 1986 and having listened
to the endless harangues at the tloor
microphones, I attest to their
ultimate irrelevance for the 650,000
people who came for the march
itself.

[ don’t think it means that
movement workers shouldn’t strive
to reach consensus on our common
goals and, sometimes, work
autonomously when we can’t reach
consensus. Rather, [ think the task

for us is to disagree and debate the
fine points, but then weave a whole
political cloth of purposeful
language that is accessible, not
simple-minded, and expressive of
our one fundamental goal: that not
one of us ever again be afraid to say
we are joyously, affirmatively,
proudly queer.

Sue Hyde

Washington, DC

m You published one of the first
attempts at analyzing the National
March on Washington for Lesbian
and Gay Rights. I thank author Paul
Horowitz for taking on such a task.
| disagree with many of his
criticisms and find the article highly
contradictory, particularly his
advocation of dropping the debates
for the demands of the march.
Many of these debates and de-
mands provided the basis for
diverse people to work together
towards a commeon goal. They also
provided the basis for active
coalition building with other civil
rights communities. Beyond
participation at the march events
themselves, hundreds of endorse-
ments were obtained, and articles
appeared in a variety of women’'s,
and minority publications. The
demands were brought up at events
not centered in the lesbian and gay
men’s community; lesbian and gay
rights were addressed more
seriously and legitimately than ever
before in many of these instances,
Care must be taken so that in the
name of inclusion, coalition and
good will, we do not drop out the
steps it takes to get us to that place.
Local organizers were given
autonomy from the National
Steering Comumittee to organize in
an appropriate way for each
community. The following stipula-
tions were made: that organizing
bodies must be composed of 50
percent women and 25 percent
lesbians and gay men of color. In
many national meetings, our
representatives reported drawn out

discussion on the commitment
towards the co-sexual and multi-
racial, multi-cultural balance. In
light of the particular diversity of
our community, we are going to
have to address these i1ssues,
perhaps more than other minority
groups. Perhaps the large number
of people who attended the march
was in part because we took the
time to address these issues.

Douglas Conrad

San Francisce, California

Windows on Other Worlds

m [am impressed by the substance
of the first issue of OUT/LOOK. I
think ['ve learned more about the
lesbian “experience,” if I can call it
that, than I have in three years out
as a gay man in the community. It
seems we’'ve been too busy identi-
fying roles and politicking to just sit
and listen to each other.

The work by Barbara Rosenblum
[Living in an Unstable Bodyi was
very compelling. I realized 1 had
begun dismissing other health
issues as insignificant compared to
the AIDS crisis, and I am now
seeing how narrow a focus that is.
Her words opened up avenues of
understanding—of my mother and
her hysterectomy, or of my grand-
father and his heart attacks. She and
her partner, Sandra, displayed
remarkable humanity and compas-
sion—a challenge for all of us in
this day and age.

The article by Hunter Pearson
about her invoivement as a care-
person for a person with AIDS, the
story of Gladys Bentley, the journal
of Meredith Maran—all helped to
preserve and clarify our self image.
These, and the other pieces in this
issue, don't just inform, they
challenge our intellect and our
hearts.

Martin Casey
Davis, California
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ART

IT IS BEAUTIFUL, powerful,
and inspirational. But is it art?
The NAMES Project Quilt
started in San Francisco with
one cloth panel to commemo-
rate one AIDS victim. In a liftle
more than a year it has grown to
over 5000 panels from every
region in the country. For each
person who has taken up needle
and thread, paint, and mixed
media to create a piece of the
Quilt, there are many more who
have walked among its con-
nected grids, often in tears. No
one with this experience would
deny its force and magic as a
national symbol of the AIDS
tragedy. But from where does
this power derive? Why has the
NAMES Project Quilt captured
our hearts and minds like no
other project to come out of the
gay communitfy? One answer
lies in the Quilt’s power as art:
art that lives and grows outside
established art channels.

The NAMES Project organiz-
ers promote the Quilt as the
“largest community arts project
in the nation.” They are aided
by a national media that 1s
surprisingly willing to report on
events surrounding its display.

by E.G. Crichton

E.G. Crichton lives in San Francisco,
makes art, goes to school, works on
QUT/LOOK, and writes computer
manuals. In her spare time, she writes
about art.

OUT/LOOK

IS5 THE

NAMES QUILT

The art world, however—that
ivory tower that 1s reported to
us via a handful of glossy
national art magazines—has
overlooked the Quilt. The art
critics who write in these
magazines are not rushing to
interpret the Quilt’s significance
in the history of art.

Art is important, most people
agree, but the reasons why are
sometimes elusive. There 1s
nothing elusive, though, about
the NAMES Project Quilt; it is
extremely concrete as visual
communtcation. This acces-
sibility is exactly what throws
the Quilt’s status as “real art”
into question. Unlike much of
what we find in galleries and
museuns, the Quilt has a
connection to our daily lives
that seems unrelated to the re-
mote world of “high art,” or
“fine art”—art that is promoted
by critics, museum curators,
and art historians. To under-
stand the source of discrepan-
cies about how our culture
defines art, it helps to look at
some of the assumptions made
about art and who makes them.

Art, in Western culture, is
first and foremost made by the

artist—that individual genius
whose work and life we come to
recognize through a network of
museums, media, dealers, and
historians. Despite the fact that
a myriad of people make art, a
very select few are promoted in
a way that grabs our attention,
This process works like any
good marketing strategy: we are
told which art is hot, and why,
by those who seem to know
best. As a result, our taste is in-
evitably influenced by what
appears to be an objective
window on aesthetics. It is very
hard to regard art found outside
these institutional channels as
serious. We don't go to the local
craft fair to find serious art. It 1s
not the needlepoint your grand-
mother did, nor the sketches
you do in your spare time. And
it's not a project like the
NAMES Quilt that thrives
entirely outside the art world.
“Real art” is a luxury item for
sale in an elite marketplace that
takes it away from the artist’s
hands, and any community
connection we might relate to.
Critics argue a bit about art,
trying to maintain the illusion of
democratic options, but they




Fred Abrams
panel by
Jay Taubert.
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essentially define “good art”
around a fairly narrow set of as-
sumptions. It is virtuaily im-
possible to understand most
modern mainstream art without
the translation of these interme-
diaries. They generally promote
obscurity as a desirable feature,
and cast accessibility in an
untrustworthy light; art we can
too easily understand is more
like entertainment. And, if you
want to include a social mes-
sage, make 1t vague at best.
Given this miliey, it is no
wonder that potential art fans
often feel suspicious of famous
artists, seeing them as con-
artists instead who try to fool us
into thinking their enigmatic
puzzles are great art, In con-
trast, the Quilt seems trustwor-
thy partly because we are the
artists. Although not for sale on
the art market, it generates
important funding for local
AlIDS services networks. It is not
the offspring of a famous artist,
yet its scale is monumental and
attention grabbing. And it isn’t
found where most important art
is found: the “museums” where
we view the Quilt are conven-
tion centers, pavilions, gymnasi-

RO O T S

ums, and the Capitol Mall—
hardly the retreats of high art.
Yet one thing is clear: the Quilt
has succeeded 1n creating a
visual metaphor for the tragedy
of AIDS that transcends individ-
ual grieving to communicate
beauty and hope. What more
could be expected of a great
work of art?

IF THE establishment art
world places the NAMES Quilt
outside the holy realm of high
art, other art traditions do not.
In the early seventies, feminist
artists working within the art
world successfully revived an
interest in the folk art of quilting
and sewing bees—"low art” his-
torically assoclated with wo-
men. New materials explored
during this period gained
acceptance as legitimate fine art
ingredients: cloth, clay, and
rope, for example. Many artists,
both male and female, started to
inject more personat and auto-
biographical content into their
work. In general, the division
between high and low art
melted a little.

Several large-scale projects

were also organized that
introduced the idea of bringing
together many people’s labor
into one artistic vision. Judy
Chicago attracted hundreds of
craftspeople to her “Dinner
Party” project. The end result
was a huge and complex in-
stallation Hlustrating the lives of
specific women throughout
history with china place settings
around a huge table. In a very
different project, the artist
Christo engaged the help of
hundreds of people toset up a
“Running Fence” of fabric that
wound for miles through
northern California country-
side, focusing attention on the
land and its natural contours. In
both cases, people skeptical
about the initial vision were
drawn in and became enthusi-
astic through participation.
Chicago and Christo are the rare
mainstream artists whose work
and vision have crossed out of
the exclusive art world to be
accessible. The Vietnam War
Memorial, designed by an
architectural student named
Maya Ying Lin, set a precedent
for the simple naming of victims
of a tragic war instead of merely
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immortalizing the warmonger
leaders.

Tribal art from all ages has
influenced Western artists
interested in introducing ritual
to their work. The holistic
integration of art with the
spiritual and survival needs of a
community, characteristic of
tribal art, appeals to many of us
brought up on the doctrine of
“art for art sake.” Many artists
have also been influenced by
ancient art like the prehistoric
Stonehenge. Monuments like
this reveal a very different set of
assumptions about art and the
artist. No one knows exactly
who created them—their
massive scale obviously re-
quired the labor and creativity
of many people, over many life
spans. It seems as though the
individual artistic ego was not
important here, and that art had
a function in society beyond
visual aesthetics.

The contemporary art that is
perhaps most similar to the
NAMES Project Quilt are the
arpilleras created by anonymous
Chilean women resisting the
fascist junta ruling their coun-
try. Pieced together from
scavenged factory remnants,
these patchwork pictures use
decorative imagery to protest
specific government policies or
to commemorate “disappeared”
political prisoners, often rela-
tives of the artists. They are
smuggled out of the country to
communicate the conditions in
Chile to the rest of the world.
The arpilleras are also the only
surviving indigenous Chilean
visutal art, now that murals have
been destroyed and artists of all
kinds murdered and im-
prisoned.

What the NAMES Project
Quilt has in common with

OUT/LOOK

feminist, environmental, an-
cient, tribal, and Chilean artis a
tradition of collaboration, a
mixing of media, and an em-
phasis on process that makes
the reason for the art just as
important as the finished
product. In art like this, the indi-
vidual artist’s identity is less
important than the purpose of
the art in the life of a commu-
nity or people. This purpose
might be the need to remember
a part of history in a visual way,
a means of marking time, or a
tribute to the dead created not
by a government, but by those
who mourn. The NAMES
Project Quilt started as one
panel, one person’s need to
commemorate a dead friend. It
soon expanded to a collabora-
tive vision with a plan for how
the Quilt could grow: panels
approximately the size of a
human body or a casket; panels
to remember people who are
most often cremated and leave
no grave plot to visit; panels
sewn together into grids—
individuai lost lives stitched to-
gether, woven into an enormous
picture of the effect of AIDS.
This vision is dependent on
the contributions of a growing
number of individual artists
who work alone or with others
to stitch and paint a memory of
someone they loved. They do
this in the best tradition of
quilting, using pieces from the
person’s life, articles of clothing,
teddy bears, photographs,
messages to the dead from the
living who mourn them. People
who have never before felt
confident about making art
testify about the healing nature
of this participation in a larger
artwork-—one that also allows
them to “come out” around
AIDS. Instead of mourning

alone, they link their grief to
others both visualiy and organi-
zationally. Finally, in keeping
with the unifying principle of
the whole Quilt, they stitch or
paint the person’s name who
died, committing that name to

-an historical document that

physically shows real people,
not mere statistics.

Art needs an audience. The
NAMES Project Quilt has an
unusually large one: hundreds
of thousands of us across the
nation who have walked amidst
the panels, stood in the sea of
colorful memories, cried, found
panels of people we've known,
hugged strangers—in general
been awed, moved, and in-
spired by the power of the total
vision. We, the audience, have
received much of the healing
communicated by the artists
through the ritual reading of
names and physical beauty of
the quilt. It is a rare work of art
that can transcend its material
components to communicate
this kind of collective power. A
political demonstration could
not have done the same. Neither

It 1s a rare work
of art that can
transcend 1ts
material
components to
communicate
collective power.
A political
demonstration
could not have
done the same.




could a single memorial service
nor a walk through a graveyard.

THERE ARE other reasons the
Quilt is effective art. The quilt
form itself feels very American.
It 1s almost apple pie in its
connotations, and when used to
communicate thoughts and
feelings about AIDS with all the
stigma, a powerful dialectic
occurs. Tangible evidence of
individuals who lie outside of
society’s favored status gets
woven into a domestic meta-
phor. The Quilt reveals that
these people had domestic lives
of one kind or another—family,
friends, lovers who banded
together to make the panels.
The quilt form historically is a
feminist metaphor for integra-
tion, inclusiveness, the breaking
down of barriers, the pieces of
someone’s life sewn together. It
is not surprising that women
and gay men would pick up on
this traditional women'’s art.
Sewing and weaving have been

Tangible evidence
of individuals who
lie outside of
soclety’s favored
status gets woven
into a domestic
metaphor.

metaphors for life, death, cre-
ation, and transformation in
many cultures. Just as the spider
weaves from material that is
pulled from inside, women
have woven their ideas and
emotions into cloth decorated
with the symbols of their cul-
ture. The NAMES Quilt picks
up on all these traditions.

The grid pattern is another
important part of the Quilt’s
effect as art. Formed by a huge
(and growing) number of
individually made panels, the
pattern signifies inclusiveness
and equality. Unlike a cemetery
where class difterences are
obvious, this grid unites the
dead regardiess of who they
were. It 1s as though the dead
are woven together, visually
mirroring the networks the
living form to create the quilt,
Within this grid pattern there is
an amazing and unplanned
repetition of imagery. Items of
clothing dominate-—remnants of
someone’s wardrobe, T-shirts,
jeans, jewelry, glittery gowns,
and sashes. Teddy bears are
common, too, a kind of cuddly
accompaniment to the dead, a
lively symbol of rest and sleep.
The dates that show up so often
are shocking because of the
abbreviated life spans they
illustrate. Some of the most
powerful panels contain mes-
sages written directly to the
dead, stitched or painted:
"Sweet dreams,” “I miss you
every day.”

The NAMES Quilt bridges
the gap between art and social
consciousness. Art 1s too often
peripheral to our society, seen
as superfluous fluff. Political ac-
tivism, on the other hand, is
often perceived as uncreative
and separate from culture. The
Quilt is a rare successtul inte-

gration of these two worlds so
separate in Western culture. We
should be proud of an art form
that originated in the gay
community and that is able to
communicate beyond to other
communities. What is commu-
nicated is as complex as any art
would strive for, something that
will have historical significance
beyond all of our lives. Devel-
oped outside established art
channels, shown mostly in non-
art environments, the Quilt
could nevertheless teach the art
world a great deal about organi-
zation, collaboration on a grand
scale, and the communication of
an aesthetic that crosses many
boundaries. Very few artists or
art projects are able to reach so
many people in such a way.

Parts of the art world have
started to hear about the quilt.
At least two or three well
known artists have created
panels. In Baltimore, the Quilt
will not be hung in one of the
pavilions, gymnasiums, and
civic centers that house the
Quilt elsewhere on its national
tour—it will be hung on the
walls of the Baltimore Art
Museum. Organizers are excited
by these developments, viewing
them as evidence of the far-
reaching effects of the Quilt. But
what will happen to the present
spirit of the Quilt? Will focus
turn to “famous” panels more
than others? Will museums
become a more targeted locale
tor the Quilt, changing the
vantage point from ground to
wall? These are important ques-
tions because so much of the
Quilt’s power lies in ifs exis-
tence outside the official art
world. [t would be unfortunate
if the category of “non-artist”
became accentuated by more of
a focus on “real” artists, and
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NAMES Project Quilt, Square 184 Key to Back Cover Photograph

Brian Gougeon
19591987

Made by Frank Herron
and Lawrence Raines.

who write:

“This panel was construciec
from one of Brian's own
compaositions. with the
addition of several 07 nis
favorite images —clouds
and palm trees and
pyramids. ‘'When it rains

it pours’ was Just one o°
the clichés Brian used 0
highlight his amusemeanr:
at our desire to undersia-c
the mystery of life and
reduce it to a simplistic

phrase.”

David McAlexander
Made by Rick Osmon and Gregg Creevear.

“David, | hope this is some 07 the flash we'd see if you were

here now.”
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Made by Stephen Mack

Wood belonged to a group of radical faeries from Nantucket.

INFORMATION COURTESY OF THE NAMES PROJECT

Tony Pfafflin

Made by Peter Divenere
{Cetail on front cover.)

Tony T. Trancoso, Jr.

1958-1985

Made by Kevin Bradfield, who writes:

“Tony was a handsome man whose wild black hair caught
everyone’s eyes. He really brought a lot of joy to people
and he did it with his flowers [in his florist business]. [t was
hard to lose Tony from this life, not just his physical being,
but the dreams inside of him, dreams and thoughts that
were shared with no one else but me. Dreams that we
thought wouid, in time, come true.”

This panel was made for an art instructor from the Midwest.
The man who made the panel said that he had never seen
so much terror as he did in the eyes of the person whom

the panel commemeorates.

“Chaz”
Made by Brad J. Martin,
who writes:

"Known as Chaz, Charles,
Lta Contessa Carlotta Carot
and Carlotta, my friend
Charles Klein was as varied
In personality as his many
names. Why did | use a gold
lamé dress to represent
nim? | think it is because
this was such a beautiful
part of him that not much
of the world got to see...
Chaz was like a real jewel
and wherever he went,
whether it was as Chaz or
Cariotta, there was always
the aura of an “event’
around him. §{ miss him
immensely.”

D.S.
Made by Debra Resnik
(one of the NAMES Project
Tour staff)

D.5. was Debra’s hair-
dresser. He used to come
to her home and those of
her friends to cut their
hair. Debra writes that
“he died very early in the
epidemic, very ashamed,
very embarrassed, with
loving friends nearby.”

More information about the quilt can be found in the new
book ke Quilt: Stories from the NAMES Project, published by Pocket
Books, written by Cindy Ruskin, with photographs by Matt Herron.
Proceeds from the sale of the book benefit the NAMES Project.

FHOTOS BY MATT HERRON
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intimidated wider participation.
I would hate to see the Quuilt
swallowed up in the land of
institutional art and co-opted
from its community roots.

WE SHOULD be proud of

the Quilt, but we should also
stand back and reflect on its
process as often as necessary.
The NAMES Project 1s growing
at an overwhelming pace, one
that demands a look at how cen-
tralized the vision can remain.
The power of the Quilt is fully
communicated when people
walk among the squares,
physically becoming part of the
vast grid, feeling tiny in scale
compared to the whole. Its
power also lies in its capacity fo
educate about AIDS in the
universal language of quilting,. I
am concerned that continuing
centralization will make the
Quilt unwieldy, both in organi-
zation and in size. Will continu-
ous expansion make it impos-
sible to display in one location?
Will people have to see it only
in pictures, or only in its home
resting place of San Francisco?
What about communities
deeply affected by AIDS but not
yet familiar with the NAMES
Project Quilt? In New York City,
for instance, women of color
and their children form a
growing percentage of victims,
yet I wonder how many panels
reflect this. A continued cen-
tralization of the Quilt could
stand in the way of the outreach
that makes the Quilt’'s vision so
powerful. One possible solution
would be regional quilts that
are more accessible to people.
Smaller cities have already
created their own quilts and
displayed them locally before

OUT/LOOK

THE TOUR: The NAMES Project Quilt is touring cities throughout the US through
the summer. In October it will return te Washington, DC for the first anniversary
of its original unfolding at the 1987 National March for Lesbian and Gay Rights.
This vear the Quilt is expected to reach 10,000 to 15,00C panels, more than twice the
size of its original display. The remaining tour dates are:

Detroit, Ml July 6-7
Chicago, IL July 9-11
Minneaopolis, MN July 15-17

Seattle, WA Juty 23-24
Portland, OKR July 29-30
Washington, DC October 7-9

sending them to join the larger
work. This link to something
larger is an important part of
the Quilt process, and it could
easily continue with local areas
concentrating on new outreach
before joining together region-
ally. Stores in areas where there
are many AIDS deaths could be
organized to hang quilt grids in
their windows. People could get
involved who would never
travel to Phoenix, or Baltimore,
or other places on the tour,
people who would never hear
about the Quilt through existing
channels.

It must be hard to think
about giving up control of a
project that has been so success-
ful so quickly—especially in an
age of media co-optation of art
and social movements. But one
of the most important roles the
Quilt has played is as a tool for
organization: individuals
networking to make panels,
groups networking to form local
quilt tour organizations. A
central vision has been impor-
tant and may be for some time
to come. But AIDS is unfortu-
nately with us for longer than
that, and the vision could. be-~
come stronger by branching out.
The ritual untolding of the
panels and reading of names
might change from region to
region. New cultural influences
would add new dimensions.
The Northeast's Quilt might
take on a very different charac-
ter from the Southwest. These
differences would be exciting
and would expand the Quilt’s

dimensions as art. It would
reach more people. And the
inevitable difficulties of large
organization would be strength-
ened by more autonomy at the
local level. People could still feel
part of a larger-than-life whole,
yet not be subsumed by an
abstraction out of reach. If four
football fields of panels are
overwhelming, is ten necessar-
ily better?

These are questions and re-
actions I have amidst my own
emotions about the power of the
Quilt and its significance as art
in an age when the institutions
of art can be so devoid of spirit.
Art and artists survive regard-
less of art market trends, and
most art will never be seen in a
museum or gallery. It is the art
made by your neighbor or your
lover, the art that someone is
compelled to make for reasons
other than money. I hope the
Quilt will never be a commodity
on the art market, never owned
by an individual or corporation,
never laid {o rest in one mu-
seum. The NAMES Project
Quilt is a living, breathing,
changing work of art, one that

was inspired by grief and grew
to communicate hope. Let it

continue to live in good
health. ¥

Matt Herron, a photojournalist for 25
years, is currently writing and
photographing about the AIDS crists.
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COMMUNITY

ﬂ NYONE WHO CARESto go looking can

find serenity. It leaves tracks: neat rows of
folding chairs lined up in musty church base-
ments; the dull buzz of fluorescent lights in
hospital lecture halls; schoolrooms where
half-erased algebra problems remain on green
blackboards. Literally hundreds of thousands
of people across the country and around the
world make regular trips to such places—as
often as once each day. They are members of
12-step and other “recovery” programs.

Alcoholics Anonymous (AA) is the oldest
and best known of these self-help programs,
and its structure and philosophy have served
as models for others: Narcotics Anonymous
(NA); Overeaters Anonymous (OA); Incest
Survivors Anonymous (ISA); Emotional
Health Anonymous (EHA); Emotions Anony-
mous (EA) Gamblers Anonymous (GA); Al-
Anon and Alateen (programs for family mem-
bers and friends of alcoholics); and most re-
cently, Sex and Love Addicts Anonymous
(SLAA).! The only requirement for member-
shipin any of them is a desire to stop substance
abuse or change a compulsive behavior.

There is strong impressionistic evidence
that, in the past few years, these programs
have become so popular within the gay and
feminist communities that they virtually con-
stitute a 12-step “movement.” Although many
people know, through personal contact, that
12-step programs, especially AA, have literally
been lifesavers, the programs sometimes have
thelook and feel of modern-day cults. They de-
scribe themselves in universal terms, pride
themselves on excluding no one, suggest that
their “fellowships” are supportive without
ever being critical, and claim to offer a philoso-
phy of spiritual enlightenment without any
religious trappings. To the uninitiated, this
description might sound like cld-style evan-
gelical religion or even like New Age pop
psychology with a do-you-believe-in-magic
touch thrown in for good measure.

I have never been a member of a 12-step
program. In order to write this article, I at-
tended a iot of meetings and talked to many
people. Some of what I learned surprised me;
all of it involved me. | have asked certain key

Do
addiction
programs sap
our political

vitality?
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questions about the nature of addiction and the
methods these programs offer for recovery:
whether all the problems addressed by a vari-
ety of 12-step programs are fundamentally the
same; what resources and analyses feminism
and gay liberation have developed inresponse
to addiction and other personal life crises;
whether 12-step philosophy has anything to
say about politics; what needs these programs
are addressing that could or should have been
met by political movements; and how living in
a “just say no” culture can change the meaning
of ail of the above.

The Recipe for Recovery
The “steps” (see p. 13) are the heart of Alcohol-

ics Anonymous and all the programs based on
the AA model. They are twelve specificactions
that the programs urge individuals to take and
then repeat. They are the programs’ official
recipe forrecovery, theingredients of anaddic-
tion-free life. Their purpose is “to relieve pain
and suffering, fill our emptiness, help us find
the missing something, help us discover our-
selves and the God within us, and release great
quantities of the energy, love, and joy dammed
up inside ourselves”?—all with a minimum of
discomfort and a maximum of self~-awareness.

Addiction has always been a dead-serious
reality, and the fact that I.V. drug use and
sexual behaviors favored by many gay men
put people at high risk for AIDS has made the
lethal consequences of addiction even clearer.
The currently accepted estimate is that the rate
of alcoholism and drug addiction among gay
men and lesbians is about three times the rate
in the general population—abouf one in three
compared to one in ten.’

Unlike medical professionals, therapists,
orsome political activists, 12-step programs do
not dwell on the “whys” of addiction. It is
simply understood that anyone who uses
substances or activities in a way that interferes
with living has an addiction problem.

Accordingly, programs offer very simple
explanations and a decidedly behavioral ap-
proach, two important reasons why they seem
to work for so many people. They pay serious

1



Feminist and gay
12-step program
members complain
that their political
movements did not
make good on
promises to create
supportive spaces
where people could
go to air and heal
the traumas of daily
living.

12

attention to ordinary pain by requiring people
to pay attention to it themselves: taking inven-
tories {steps four and ten); admitting wrong-
doing (steps five and ten); making direct
amends (steps eight and nine); praying and
meditating (step eleven); and carrying the
message of spiritual awakening (step twelve).
“Working the steps” one by one, and then
repeating them indefinitely, gives people at
least two things that neither science nor poli-
tics seems to trust people with consistently: a
largely self-determined behavioral routine
and permission to understand our problems
differently at different stages in our lives, in
ways that make sensetousevenifthey don’tto
anyone else.

Day to day, what programs offer members
are handy directories of meeting times and
places, “approved” literature on a range of
topics, and slogans to live by, like “one day at
a time” and “let go and let God.” A set of 12
“traditions” governs program structure.
Members are strongly urged to attend meet-
ings frequently, although meetings are com-
pletely voluntary. Still, it is not unusual for
individuals to participate in four or five each
week for many years running. Meetings
roughly follow a standard format: an opening
statement, a speaker who comes prepared to
tell his or her story, time for spontaneous shar-
ing by those present, and a closing statement.
When people speak, they do so for as long as
they like without interruption. No one re-
sponds directly to anything that is said. There
are slight variations on this format, and a
meeting in rural Nebraska would certainly feel
different than one on Castro Street in San Fran-
ci1sco, but a 12-step meeting anywhere would
be easily recognizable to anyone who had ever
attended onebefore. Predictability is the point.

Programs encourage a “sponsorship” sys-
tem, where individuals who have been in the
program for a while act as “buddies” for new-
comers, orienting them to program philoso-
phy and structure. In addition to their spon-
sors, members have no trouble finding willing
ears outside meetings. Telephone numbers are
exchanged and used, at all hours of the day and
night, when people need help or support, or

just want the comfort that comes from making
contact with other human beings who care.

The Gay/Feminist Flood

Pick up almost any gay newspaper or resource
guide and you will find listings for gay meet-
ings, ads for “co-dependency therapy,” and
notices like this one: “SOBER, PROUD AND
FREE, Friendly 12-stepping woman, 31, needs
home...” Feminist publications from Ms. to off
our backs also routinely publish letters by read-
ers who identify themselves as “ACOA” (adult
child of an alcoholic). Many women’s centers
that operate as crucial information clearing-
houses and gathering places for feminists also
offer a wide and growing variety of 12-step
meetings for anyone interested.® During the
past five years, organizers of women’s music
festivals and other such events around the
country have started providing “alcohol and
chem-free” spaces as a routine part of express-
ing their commitment to a feminist culture of
inclusion. Women's bookstores have done a
booming and steady business in recovery
books and cards (“Expect Miracles—They are
only 12 steps away!”) during the past few
years. Workers at New Words, in Cambridge,
Massachusetts, have even created a new cate-
gory in the store’s accounting system to keep
track of what they say are literally hundreds
of sales.

The number of “official” gay and women’s
meetings offered by the programs is astonish-
ingly large. In the Boston area, for example,
AA lists 20 weekly gay meetings (one specifi-
cally for lesbians) and 60 meetings for women.
Al-Anon offers ten gay, two lesbian, two
women’s, and one bisexual meeting, with
names like “Amazon Lesbians” and “Glitter
and Be Gay.”

There are few ways to document accu-
rately the number of gay or feminist {or any
other kind of) members of 12-step programs,
since one of the 12 traditions specifies “anon-
ymity at the level of press, radio, and films.”
The overwhelming consensus though, among
the 12-step members and social service profes-
sionals [ interviewed is that gays and feminists
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have flooded the programs in recent years,
and that the vast majority of predominantly
cay meetings are “unofficial” (not designated
by a “G” in program directories). People spoke
repeatedly about the “phenomenal” growth of
the programs, about “constantly overflowing”
meetings, and about a 12-step consciousness
among gays and feminists that has “spread,”
“mushroomed,” and “gone wild.”

Although feminism and gay liberation
both tried to mend the personal/ political split
that seemed to be just a fact of life in progres-
sive social movements, feminist and gay 12-
step program members complain that their
political movements did not make good on
promises to create supportive spaces where
people could go to air and heal the traumas of
daily living, including addiction. One AA
member described her experience this way.

[ was very politically active up until the peint
when | entered the program, and ever since
then I've thought maybe I'd get myself back
into politics, but there is something connected
for me in being sober and being afraid of
political activism, being afraid of how 1 felt
when I did it, like using drugs and feeling out
of control. [In my political organization] I felt
like Thad to be such a together person, do a lot
of work, take a lot of responsibility. People
saw me as a very reliable person, butI felt that
the people around me didn't realize I was
falling apart inside....What I think now is that
it was more important for me to get my per-
sonal shit together than to do the political

work I was doing because [ couldn’t do good
political work while I was such a mess.

[t is ironic that many feminists and gay people
felt, and continue to feel, that pressing person-
al concerns—Ilike addiction—are often invis-
ible within the movements that otfered slogans
like “the personal is political.”

There are other important differences be-
tween belonging to a political movement and
being amember of a 12-step program. Progres-
sive organizations typically require people
who may or may not like one another to get
together often and for interminably long peri-
ods of time, to plan events or campaigns, di-
vide chores, assign responsibilities, and peri-
odically check in on the progress of their proj-
ects. When it’s all over and everyone is com-

OUT/LOOK

pletely exhausted, it’s timne to meet again tor a
humorless evaluation, a less-than-sincere ses-
sion of criticism /self-criticism, or both.
Twelve-step programs literally require
nothing. Meetings are always short and al-
ways start and end exactly on time. You can
show up if you feel like it or skip it if you don’t.
If you do go, the format will be familiar no
matter where you are. You listen. You might
choose to share your story or socialize after the
meeting. When it's all over, you leave with no

1.  We admitted we were powerless over alcohol —that onr lives
bad become unmanageable.

2. Came to believe that a Power greatey than owvselves could
vestove us 10 sanity.

3. Made a decision to tuvn ouy will and our lives over to the
cave of God as we understood Him.

4.  Made a seavching and feavless moval inventory of ouv-
selves.

5. Adwmitted to God, to ouvselves, and to another buman being
the exact nature of our wrongs.

6. Were entively veady to have God remove all these defects of
character.

7.  Humbly asked Him to remove ony shovicomings.

8.  Made a list of all persons we bad bavrmed, and became
willing to make amends to them all.

9.  Made divect amends to such people whevever possible, except
when to do so wonld injuve them ov others.

10. Continued to take personal inventory and when we were
wrong promptly admitted it.

11. Sought through prayev and meditation to tmprove onr
conscious contact with God as we undevstood Him, praying
only fov knowledge of His will for us and the power to carry
that out.

12. Having had a spivitual awakening as o vesult of these
steps, we tvied to carry this message to alcobolics,” and to
practice these principles in all our affaivs.

" This is adapted to the addiction velevant to each 12-step program.




Twelve-step
programs provide at
least one thing that

all people-hut
especially socially
stigmatized people
—are desperate to
find: a predictably
safe place in which
to feel understood
and accepted.
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obligation to anyone and you probably feel
better than you did when you walked in.

Inahomophobicand male-dominated cul-
ture, gay men, lesbians, and feminists are
always searching for places in which their
sexual and gender identities can be simply
facts rather than lightning rods for hostility
and violence. At their best, the 12-step pro-
grams have been such places. But homophobia
and sexism also exist within the programs. As
far as I know, only one program-—SLAA~—
explicitly states in its literature that sexual
preference is a non-issue.

Alcoholics Together (AT) was a 12-step
program founded in Los Angeles by and for
gay alcoholics before the AA Central Service
Commuttee would officially permit gay meet-
ings to take place. Although AA has since abol-
ished its formal policy of homophobic exclu-
sion, AT continues to meet regularly in many
places (10 times each week at Boston’s Gay and
Lesbian Counseling Services)—an indication
that homophobia within AA may be unofficial
now, but it’s still there. The subtle and crude
versions of sexism are also alive and well.
Program literature routinely uses sexist lan-
guage, although this seems to be changing
slowly. A tew women’s meetings I attended
simply replaced every instance of “God” with
"Goddess.” Women, however, also described
feeling “unsafe” in mixed meetings with men,
and lesbians and gay men talked about being
“invisible” when surrounded by straight
people in 12-step gatherings.

While homophobia and sexism may be
alive and well in 12-step programs, one clear
reason why feminists, gay men, and lesbians
may have found 12-step programs so welcom-
ing ultimately is their structure, which can best
be described as decentralized democracy. The
12 traditions that govern the structure of 12-
step programs feel familiar to people with ex-
perience in grassroots political movements.
They guarantee open membership, group au-
tonomy, financial self-sufficiency, and a non-
professional and non-political status, among
other things. These are the reasons women and
gay people have been able to organize meet-
ings of their own.

Twelve-step programs provideatleastone
thing that all people—but especially socially
stigmatized people—are desperate to find: a
predictably safe place in which to feel under-
stood and accepted. Safety was almost tangi-
bly presentin many of the meetingsIattended,
and I believe the feeling of uncritical accep-
tance people find there may be one of the
biggest reasons they tlock to the meetings. The
safe environment has been purchased at a
rather high price, however: a community cul-
ture that does not allow room for direct reac-
tion or interaction of any kind, criticism in
particular.

Addiction is Addiction is Addiction?
They look alike, but are all the 12-step pro-

grams really the same? Does it make sense to
change compulsive eating behavior with the
same techniques alcoholics use to keep sober?
Is sexual addiction different from food addic-
tion, and are they both different from addic-
tion to mind-altering substances?

Food is something we all need to live; none
of us ever needs drugs or alcohol, but alcohol-
ism and drug addiction are characterized by a
physiological process of dependence com-
pletely unknown to most overeaters or “sex
and love addicts.” Food can be a way for
people to establish and maintain relation-
ships, express their cultural identities, or
spend leisure time. At least one progressive
political analysis of food and eating conflicts
directly with the I12-step approach of
Overeaters Anonymous: fat liberation.

In particular, feminists exposed cultural
imperatives about the physical body-—what it
was supposed to weigh, look like, feel like,
smell like, and act like—and pronounced ac-
cepted notions of clothing, diet, and appear-
ance to be among the causes of women'’s self-
hatred. Gay liberation as an organized move-
ment has had less to say on this topic, but fat
liberation is developing a voice within the gay
community. Activists have pointed to ideal
physical types that may be queer but are “fat-
oppressive” nonetheless: the androgynous
dyke with the curveless body of a teenage boy
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and the clone with a mania for Nautilus ma-
chines and the muscles to prove it. Fat libera-
fionists have developed the very convincing
argument that fat itself is far less of a health or
self-esteem issue in the lives of fat people than
are endless cycles of debilitating diets or stere-
otvpes about what fat (and thin) people must
be like,

Sex 1s no more a survival need than alco-
nol. Yet like the desire for food, the desire for
sex often exceeds the body’s need to satisfy the
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basic hungers of human emotion and spirit. It
can be a tremendous source of pleasure, and so
most people do not choose long-term celibacy.
That people are “dependent” on sex because
they enjoy how it makes them feel about their
partners or simply look forward to the next
time they have an orgasm can be considered
perfectly ordinary, slightly neurotic, or com-
pletely obsessive. Whether an individual feels
sexually “normal” or “abnormal” is deter-
mined by social attitudes as much as by the
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AN INHERITED TRAIT.

specifics of sexual pain and pleasure in her or
his own life,

SLAA (Sex and Love Addicts Anony-
mous) is a relatively new program; it was
founded in Boston in 1976 by recovered alco-
holics. The SLAA pamphlet entitled “40 Ques-
tions for Self-Diagnosis” asks: “Have you ever
wished you could be less emotionally
dependent?...Do you find yourself in a rela-
tionship you cannot leave?...Do you believe
that sex and /or a relationship will make your
lite bearable?” I think many people—certainly
large numbers of women—would be inclined
to answer yes to questions such as these. Does
that make us all “sex and love addicts”?

What exactly does recovery involve for an
SLAA member? According to members, the

THERE IS A PHYSIOLOGICAL PREDISPOSITION TO
ADDICTION, PERHAPS A GENETIC VULNERABILITY OR

™

/; 2, F ALofodCs

goal is to find love and sex within a “true
partnership,” a kind of relationship (generally
understood to be monogamous) that does not
fuel the addiction. If no committed, continuing
relationship 1s possible, then total sexual absti-
nence is called for as the only method of main-
taining “sexual sobriety.” Clearly, a tradition-
al hierarchy of sexual values is being upheld:
monogamy 1s the healthy ideal, and celibacy is
preferable to promiscuity.

Many of the gay men with whom I spoke
about SLAA said the program is a way for
them and others to cope with AIDS and AIDS
anxiety. At a time when sexual desire itself has
started to feel lethal, and a virus that is trans-
mitted sexually is killing incredible numbers
of gay men and others, it is not surprising that

Surmnmer 1988




people have started identifying sexual feelings
as symptoms of uncontrollable disease or
acdidiction.

Whatever one thinks about overeating or
sexual “addiction,” it is clear that feminists,
gay men, and lesbians in OA and SLAA are
dealing with food, sexuality, health, and other
important issues that were and are explored
politically within the women'’s and gay libera-
tfion movements. Likewise, the insights adult
children of alcoholics have developed about
the emotional consequences of growing up in
“dysfunctional” families can be tfraced, at Jeast
partially, to a feminist analysis of the family,
which understood that institution to be op-
pressive to women, children, and gay people.

The 12-step approach does not take up the
significant differences between addictions or
people. Although [ assume that differences do
exist, 12-step programs simply consider them
to be beside the point.

The War on Excess
The programs level contradictions and differ-

ences by implying that all substances and ac-
tivities are addictive when they enable the user
‘or doer) to “numb out,” and suggest that
people are trying to fill painful psychological/
spiritual voids that no substance or activity can
actually satisfy. Can and should all human
pain be collected into one big bundle labeled
addiction? What about the feelings of pleasure
that people derive from food, drugs, alcohol,
sex, and a host of other substances and activi-
tles? Are these merely self-delusions, the
sneaky evidence of addictions-in-the-making?
Orare12-step programs justadding tothe dose
of guilt we are already handed by a pleasure-
phobic culture?

If defining addiction is tough, the “just say
no” campaign has made it even tougher by
throwing every manner of “excess” into the
addiction pot and suggesting that a stitf upper
up can lick everything from a monster federal
deficit to urban crime. “Just say no” sounds
catchy and you have probably seen it on every-
thing from milk cartons to football stadium
oillboards, but what the slogan is really saying
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is that self-control is the entire answer, that
standing up to (fill in the blank)
is an act of moral significance, and that the
people who do so are strong and true, whereas
people who don’t are unable to because they
are pathetic weaklings. This trend toward
championing the heroism and romanticizing
the virtue of sheer will is probably a significant
contributing factor to the growth and popular-
ity of 12-step programs.

The current war on drugs, sex, and other
modern “evils” is a hypocritical effort to rub
out the cultural changes of the past two dec-
ades by masquerading as a caring crusade.
Take, for example, the dismal state of sex
education. The Reagan administration has
suggested that parents instill “chastity” in
their children by whatever means they see fit.
Millionaire John LaCorte recently made na-
tional headlines with his modest contribution
to the “just say no” campaign: an offer to pay
$1000 to any girl who guarded her virginity
until age 19.°

AIDS educators know that they too must
play by rules that put them in an impossible
bind. They can squeak by only as long as they
say “no” to frank discussions about sexual
pleasure, as a recent case in Massachusetts
clearly illustrates. In November 1987, when it
looked like a long-fought-for state gay rights
law might finally pass, opponents of the bill
created extensive publicity about sexually
explicit AIDS education materials and suc-
ceeded in killing the bill for yet another year.
Even “friendly” legislators and liberal gover-
nor Michael Dukakis self-righteously de-
manded an explanation from the AIDS Action
Committee for a pamphlet distributed to gay
men in the bars called “Safer Sex Can Be Sen-
suous.” Dukakis and the legislators said they
were offended.

As for alcohol and drugs, if our govern-
ment were really interested in eradicating
substance abuse, it would be spending time
and money on rehabilitation, but it is not. In
January 1987, while Nancy Reagan was having
her picture taken with born-again drug ad-
dicts, her husband cut nearly $1 billion from
the national anti-drug budget and actually

The current war
on drugs, sex,

and other modern
“evils” iIs a
hypocritical effort
to rub out the
culturai changes of
the past two
decades by
masquerading as a
caring crusade.
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recommended that not a single federal dollar
be spent on treatment programs.® Meanwhile,
30 million Americans undergo drug screening
today—in prisons, workplaces, sports, the
military, and on campuses—and some esti-
mates hold that 50 percent of the working
population will be tested regularly for drugs
by 1992.7

Douglas Ginsburg is the most ironic casu-
alty in the war on drugs to date. Nominated to
the Supreme Court in the aftermath of the Bork
defeat, revelations that he smoked marijuana
while teaching at Harvard Law School not only
forced him to exit the confirmation process
before it began (his swan song was a half-
hearted call for young peopleto “justsay no” in
spite of Ginsburg’s own errors), but brought
forth a chorus of unsolicited confessions from
politicians across the political spectrum that
might have been comical if it hadn’t seemed so
mandatory. Dope-smoking has clearly become
a litmus test that all public figures must pass.
“Do you now or have you ever...?” may have
conveniently eliminated the prospect of a
Supreme Courtjustice with libertarian toright-
wing views, but the point of the question was
as much to stamp out the radical political leg-
acy of the 1960s as it was to stigmatize anyone
caught red-handed with drugs.

It was a coded warning to anyone who
remains attached to values associated with the
counterculture: personal freedom, experimen-
tation, and pleasure, to name just a few. Politi-
cally, that means us—feminists, lesbians, and
gay men. We have little to gain from jumping
onto a “just say no” bandwagon that equates
pleasure and experimentation with addiction.
We and all that we represent will be among the
tirst things sacrificed.

No matter where the political winds are
blowing, however, the 12-step programs are
determined to ignore them. In fact, avoiding
public controversy at all costs is one of the
programs’ most consistent structural features.
The tenth tradition specifies: “Our fellowship
has no opinions on outside issues, hence our
name oughtnever be drawn into public contro-
versy.” This tradition implicitly recognizes
that diverse individuals with conflicting view-

points participate in 12-step programs, and it
concludes that a formal, non-political identity
is the only logical way to preserve internal
unity and prevent groups from being diverted
from their purpose by secondary issues. Some
important questions do remain, however,
about the political implications of 12-step phi-
losophy and structure.

The programs’ core concept—accounta-
bility for one’s actions—is decidedly apolitical:
the responsibility for both addiction and re-
covery rests squarely within the individual. In
particular, the programs’ philosophy that ad-
diction is a “disease” emphasizes the person
and problem in isolation from any outside
social forces. This may ease some of the guilt
that people feel for pain that they and others
have experienced. One Al-Anon member, in
great relief, told me: “I make no decisions. The
disease does. I am sick.” This kind of language
and the steps themselves constantly refer
people back to themselves with the message
that their old negative ways of thinking and
behaving are the sources of their pain. Conse-
quently, only new, positive approaches, nuz-
tured by the programs themselves, will pro-
duce serenity.

I rarely heard any speakers in meetings—
whether recounting stories of assault,
workplace hassles, or matters of the heart—
mention directly the realities of physical
power, economic mequality, racial bigotry, or
sexual coercion, even in instances where these
were clearly being described. This is true even
in Women for Sobriety (WFS), a “new life” pro-
gram for women alcoholics that differs from
12-step programs in that it tries to identify the
unique recovery needs of women. For ex-
ample, one WES member was talking happily
about her new job as a clerical worker in a big
law firm but started sounding anxious when
she described her new boss as “a man with a
bad reputation for kicking his secretaries
around like dogs.” She concluded that this
worrisome situation was really a test of her
sobriety and she resolved to “meet the chal-
lenge to be a pleasant person, no matter what.”
Because meeting rules do not permit direct
responses from others present, and also be-
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cause no larger social context is officially rec-
ognized, no one in the room suggested to this
voung woman that she did not deserve to be
treated like an animal or that she was the
potential object of sex discrimination. As far as
the program went, the answer was for her to
“think positive.”

“Powerlessness is My Goal”
The conflict between seeing responsibility in

purely individual or purely political terms
comes up right away, in the first of the 12 steps:
“We admitted we were powerless over

8 —that our lives had become
unmanageable.” For many feminists, lesbians,
and gay men in these programs, this step is
problematic because it turns a progressive
political practice of empowerment on its head.
Unlike the women’s or gay movement, 12-step
programs are anything but laboratories in
which to experiment self-consciously with
forms of personal and political power. But
because people generally do not like living
with intense contradictions, politically aware
and active 12-step members creatively manage
the conflicts between their politics and their 12-
step experiences. Here is how one politically

QUT/LOOK

IF THE CULTURE PUTS A HIGH DEGREE OF VALUE IN
ALCOHOL, THE INCIDENCE OF ALCOHOLISM WILL
BE HIGH. IF CERTAIN GROUPS AREN'T VALUED,
THEY ARE MORE LIKELY TO BECOME ADDICTS.

MANY WOMEN BEGIN THEIR IMMODERATE DRINKING
WHEN LIFE-SITUATION CHANGES ARE COMMON:
DIVORCE, MENOPAUSE, EMPTY-NEST SYNDROME.

sophisticated lesbian explained the impor-
tance of taking the first step, admitting power-
lessness, and another sticky concept, the

Higher Power.

When [ was first getting sober, AA was com-
pletely in opposition to my experience as a
politico because one of the big words was
powerlessness. Every activist’s hair stands on
end at the idea of embracing powerlessness,
which you're supposed to be wild about in
AA....I found a way to rework the philoso-
phy. It was clear to me that the minute you
“eive up,” you begin a process of empow-
erment.... The big stumbling block for me was
the whole God thing....To me, this was com-
pletely patriarchal and repugnant. So some-
ore suggested a concept of God that wouldn’t
offend me—historical materialism [the ortho-
dox Marxist theory of historyi.

Members who aren’t quite as good at fine-
tuning the 12-step approach to their own per-
sonal philosophies are simply reminded to
“take what you need and leave the rest,” a
handy slogan designed to minimize conflict
and help people feel comfortable.

Ironically, the programs seem to be places
where women in particular can safely express
the feelings that the women’s movement first
identified as the result of sexism and then
criticized in individuals: passivity, confusion,
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THERE IS AN "ALCOHOLIC PERSONALITY,” A TYPE OF CHARACTER
ORGANIZATION THAT PREDISPOSES ONE TO BECOME AN ADDICT. P
THEY TEND TO BE EMOTIONALLY IMMATURE, REQUIRE A LOT OF 7
PRAISE, REACT TO FAILURE WITH FEELINGS OF HURT, HAVE A LOW
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powerlessness. As one woman explained:

I have finally learned to accept fear. 1 have
finally learned to accept confusion. I have
finally learned to accept passivity. I think that
powerlessness is the whole point of the pro-
gram, overcoming the will, giving in, giving
up. Powerlessness is the same as serenity. It is
my goal.

The consciousness-raising groups of the early
waomen’s movement were also extremely sup-
portive spaces where personal sharing contrib-
uted to a sense of common female experience,
which in turn generated commitment and
community among individuals who had pre-
viously felt alone. Personal transformation,
when it occurred, was simply considered to be
one logical consequence of developing an
analysis of gendered power and making social

changes on behalf of women. Powerlessness in
all its forms was challenged. Living a serene
life was not the point; personal and political
liberation were.

The custom fit of the 12-step experience is
undoubtedly part of its appeal, but in the con-
text of a “justsay no” culture, it risks distorting
personal pain to the point where peopie who
reallty do not have addiction problems are
encouraged to think they do. The most striking
evidence of thisis that many people who donot
fall into any of the programs’ target groups
(such as alcoholics, overeaters, drug addicts)
areregularly attending meetings and adopting
the 12-step philosophy as their own. The pres-
ence of “non-addicts” is controversial in some,
but not all meetings, where addicts consider
them to be “diluting” the program and dis-
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tracting members from their main goal of re-
COvVery.

There are some people—I won't say they're
addicted to the programs because that’'s not
an appropriate use of the word—who do use
the programs as a crufch, The meetings aren’t
about making friends. They're about chang-
ing your life.

But for many, the programs are about
making friends, and it is not at all unusual for
members’ friendship networks to change radi-
cally, even completely, after entering the pro-
gram. For some, this is a necessary part of
learning that friendships that do not revolve
around alcohol or drugs are possible. For oth-
ers, the programs are just new ways of feeding
never-to-be-satisfied hungers for visibility and
recognition and a place to experience unrealis-
tic interactions dressed up as recovery. The
latter experience is nothing but a new form of
dependency.

Getting to Serenity

Substance and other abuses clearly exist, tak-
ing horrible tolls on individual lives, and total
abstinence must be supported for those who
teel it 1s their only non-abusive option. But just
because many things can be dangerous does
not mean that they always are. Positive and
negative potentials exist side by side. Drugs,
sex, food, and other things can be quite won-
derful. We should be as determined to defend
our right to pleasure as we are to eradicate the
reality of our pain. To some degree, our dignity
as a society will be measured by our success or
railure.

Progressive political movements should
be taking notes on what is so appealing about
the recovery movement. Political leaders and
artists inspire us with visions of peace and
social justice; activists discuss and strategize;
root soldiers do the work of getting us from
here to there. Meanwhile, we all have to get
through the day. Getting through the day
might mean staying away from a bar, finding a
‘riend to cry with in a moment of sadness, or
naving wonderful sex all afternoon. It might
“ast be another day at work. Whatever it
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means, it is what the women’s movement and
the gay movement should be about. Changing
the structure of political power is not as pos-
sible, certainly not as meaningful, when
changing ourselves is absent from the agenda.

There is no doubt that 12-step programs
have helped people get through a lot of days.
But they do nothing to decipher or change the
larger context in which time passes, especially
in a “just say no” culture that would like to
wipe out progressive gains for good.

Political movements can address the
larger context, and they have something
unique to contribute to the recovery process:
anunderstanding that prevailing cultural mes-
sages affect how people feel about themselves
just as much as “think positive” slogans do.
Self-hatred and self-love are not matters of luck
or fate; they donot come and go only on uncon-
trollable tides of will power. People struggle
for and against them, and they will be won or
lost just as all contests of power are won or lost.
We must keep our eyes on the prize of pleasure
even when we are in pain, not allowing sufter-
ing to become a symbol of sin or sainthood, not
endorsing sickness as a test of moral character,
and not making addiction a pre-requisite for
support and community. If we succeed, we
may all get to serenity. ¥

! This list is not intended to be comprehensive. Because of the
autonomaous structure and self-help philosophy of 12-step
programs, new ones seem to spring up with great regularity.

2 The Twelve Steps for Everyone...who really wants them by Grateful
Members (Minneapolis, MN: CompCare Fublishers, 1975}, p. 13.

*Susan Greenwood, Gay and Lesbian Counseling Services in
Boston, personal communication.

i The Cambridge Women’s Center, for example, currently
provides space for weekly meetings of Women for Sobriety, NA,
and lesbian Al-Anon.

5 “Tust Say No—Till You're 19,” Newsweek, December 7, 1987,
p- 79.

¢ Steal This Urine Test: Drug Hysteria in America by Abbie
Hoffman with Jonathan Silvers (New York: Penguin Books,
1987},

7 Ibid., p. 4, and press release.

* Each program uses different words. AA uses “alcoholism”; OA
uses “food,” and so on.

We should be as
determined to
defend our right to
pleasure as we are
to eradicate the
reality of our pain.
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CROSSCURRENTS

Reflections on Homophobia

by Bell HOOkS

RECENTLY, I WAS at my
parent’s home and heard
teenage nieces and nephews
expressing hatred for homo-
sexuals, saying that they could
never like anybody who was
homosexual. In response I told
them, “There are people you
love and care about that are
gay—so just come off it.” They
wanted to know who. I said,
“The who is not important. If
they wanted you to know they
would tell you. But you need to
think about the shit you've been
saying and ask yourself where
it's coming from.”

Their vehement expression of
hatred startled and frightened
me, even more so when |
contemplated the hurt that
would have been experienced
had our gay loved ones heard
their words. When we were
growing up, we would not have
had the nerve to make such
comments. We were not al-
lowed to say negative, hateful
comments about the people we
knew who were gay. We knew
their names, their sexual
preference. They were our
neighbors, our friends, our
family. They were us—a part of
our black community.

Bell Hooks teaches in the Aftro-
American Studies Department at Yale
University and is the author of Ain’t 1
a Woman: Black Women and
Feminism and Feminist Theory:
From Margin to Center (both
published by South End Press). This
essay is part of the forthcoming book,
Talking Back, to be published by
South End Press m late 1988.

lllustrations by Paloma Negre

The gay people we knew
then did not live in separate
subcultures; they lived in our
small, segregated, black com-
munity where work was
difficult to find, where black
folks lived in densely populated
neighborhoods, where many of
us were poor. This poverty was
important; it created a social
context in which structures of
dependence were important for
everyday survival.

Sheer economic necessity and
fierce white racism compelled
many gay black folks to live
close to home and family—as
did the joy of being with the
black folks they knew and
loved. This meant, however,
that they had to create a way to
live within the boundaries of
circumstances that were rarely
ideal, no matter how affirming.
In some cases, this meant a
closeted sexual life; in other
cases, within a given family
setting, an individual could be
openly expressive, guite out.

TI-IE HOMOPHOBIA ex-
pressed by my nieces and
nephews, coupled with the
assumption in many feminist
circles that black communities
are somehow more homopho-
bic, more anti-gay rights, than
other communities in the United
States, provided the stimulus
for me to write this piece.
Initially, I considered calling it
“Homophobia in the Black
Community.” Yet it is precisely
the notion that there is a mono-

Black Communities

lithic black community that
must be challenged.

Black communities vary.
Urban and rural experiences, for
instance, create diversity in
culture and lifestyle. I have
talked with black folks who
were raised in southern commu-
nities where gay people were
openly expressive of their
sexual preference and partici-
pated fully in the life of the
community. [ have also spoken
with folks who say just the
opposite about their towns.

In the particular black
community where I was raised,
there was a real double stan-
dard. Black male homosexuals
were often known, talked about,
and seen positively; they played
important roles in community
life. Lesbians, however, were
taiked about solely in negative
terms, and the women ident1-
fied as lesbians were usually
married. Often acceptance of
male homosexuality was
mediated by material privi-
lege—homosexual men with
money were part of the materi-
ally privileged ruling black
group. They were influential
people in the community and
were accorded the regard and
respect given to others in that
group. This was not the case
with any women.

In those days, homophobia
directed at lesbians was rooted
in a deep religious and moral
belief that detfined womanness
through bearing children. The
prevailing assumption was that
to be a lesbian was “unnatural”
because one would not be
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participating in child bearing.
There were no identified lesbian
parents. Interestingly enough,
there were men known to be
gay who were caretakers of

other folk’s children.

I have talked with black folks
who recall similar circum-
stances in their communities. 1
have spoken with many older
black people raised in tightly
knit, small, southern black
communities. A majority of
them suggest that there was
tolerance and acceptance of
different sexual practices and
preferences.

Today there are new versions
of this story. One black gay man
I spoke with felt that it was
more iImportant for him to live
within a supportive black
community, where his sexual
preferences were known—but
not publicly visible—than to
live in a gay subculture where
this aspect of his identity could
be expressed openly. Recently, 1
talked with a black lesbian from
New Orleans who boasted that
the black community has never
had any “orange person like
Anita Bryant running around
trying to attack gay people.”
Her experience coming out to a
black male roommate was also
positive and caring.

FOR EVERY positive story

one hears about gay life in black
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communities, there are also
negative ones. These positive
accounts call into question the
assumption that black people
and black communities are
necessarily more homophobic
than other groups of people in
this society. They also compel
us to recognize that there are
diversities of black experience.
Unfortunately, there are not
enough oral histories or autobi-
ographies that explore the lives
of black gay people in diverse
black communities. We often
hear more from black gay
people who have chosen to live
in predominantly white com-
munities, whose choices may
have been affected by undue
harassment in black communi-
ties. We hardly hear anything
from black gay people who live
contentedly in black communi-
ties.

Black communities may be
perceived as more homophobic
than others because there is a
tendency for some black indi-
viduals to express anti-gay
sentiments in an outspoken
way. I talked with a straight
black man from California, for
instance, who acknowledged
that to bond in group settings,
he often made jokes poking fun
at gays or expressing contempt
for them. In his private life,
though, he was a central sup-
port person for a gay sister.
Such contradictory behavior
seems quite pervasive in black
communities. It speaks to
ambivalences about sexuality in
general, about sex as a subject of
conversation, and about feelings
towards homosexuality.

There is also a distinction
between black people overtly
expressing prejudice towards
homosexuals, and homophobic
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white people who might never
make overt negative comments,
but who have the power to
actively exploit and oppress gay
people (in housing or employ-
ment, for instance). While both
groups perpetuate and reinforce
one another, the truth is that the
greatest threat to gay rights
does not reside in black commu-
nities.

It is far more likely that
homophobic attitudes can be
altered in environments where
they have not become rigidly
institutionalized. Rather than
dismissing black communities
for being more homophobic
than other communities, it is
important for feminist activists
(especially black folks) to
examine the nature of that
homophobia and to challenge 1t
in constructive ways.

Clearly religious beliefs and
practices in many black commu-
nities promote and encourage
homophobia. Many Christian
black folks (like other Christians
in this society) are taught in
church that it is a sin to be
gay—ironically by ministers
who are themselves gay or
bisexual. In the past year, I
talked with a black woman
Baptist minister who, while
very concerned about feminist
issues, expressed very negative
views about homosexuality. She
explained that she is against
homosexuality because the Bible
teaches that it is wrong. In her
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daily life, though, she is tremen-
dously supportive and caring of
gay friends. When I asked her to
explain this contradiction, she
argued that it wasn’t, because
the Bible also teaches her to
identify with those who are
exploited and oppressed, and to
demand that they be treated
justly.

The contradictions and
homophobia that underlie this
minister’s attitudes indicate that
there is a great need for progres-
sive black theologians to
examine the role black churches
play in encouraging persecution
and hatred of gay peopie.
Individual members of churches
in black communities should
protest when worship services
become platforms for preaching
anti-gay sentiments. Often
individuals sit and listen to a
preacher rage against gay
people and simply think the
views expressed are amusing or
outmoded, and dismiss them
without challenging them. If
homophobia is to be eradicated
in black communities, though,
such attittdes must not go
unchallenged.

THE NOTION that homo-
sexuality threatens the continu-
ation of black tamilies seems to
be gaining new prominence.
This line of thinking has resur-
faced, for example, in discus-

stons among black people all
over the United States about the
film The Color Purple (as well as
Alice Walker’s novel itself,
which includes a positive

portrayal of two black women
being sexual with one another).
In one editorial about the film,
media commentator Tony
Brown stated, “No lesbian
relationship can take the place
of a positive love relationship
between black women and
black men”—even though
Walker does not at all suggest
that lesbian relationships exist
in competition with heterosex-
ual ones.

Heterosexual men are not the
only folks who see homosexual-
ity as a threat to family life. Just
a few weeks ago, I sat with two
black women friends eating
bagels, and one of them ex-
pressed her intense belief that
white people were encouraging
black people to be homosexuals
to further divide black folks.
She attributed to homosexuality
the difficulties many profes-
sional heterosexual black
women have finding lovers,
companions, and husbands.

We listened to her and then
my other friend said, “You
know we are not going to sit
here and listen to this homopho-
bic buli without challenging 1t.”
We pointed to the reality that
many black gay people are
parents—proof that their sexual
preference does not threaten the
continuation of black families.
We stressed that many black
gay people have white lovers
and that there is no guarantee
that were these individuals
heterosexual, they would be
partnered with other black
people. We argued that people
should be able to choose and
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claim the sexual preference that
best expresses their being.
While it is probably true that
positive portrayals of gay
people encourage people to see
this as a viable sexual prefer-
ence or lifestyle, it is equally
true that compulsory hetero-
sexuality is promoted to a far
greater extent than homosexual-
ity. We suggested that we
should all be struggling to
create a climate where there is
freedom of sexual expression.
This woman was not immedi-
ately persuaded by our argu-
ments, but at least we had given
her ditferent perspectives to
consider.

AN [SSUE THAT is rarely
discussed, but should be in
order to strengthen solidarity
between black folks irrespective
of sexual preference, is that of
allegiance. Just as black women
are often asked which is more
important, the feminist move-
ment or the black liberation
struggle, which are you first—
black or a woman, gay people
face similar questions. Which
are you identified with first—
the political struggle of your
race and ethnic group, or the
gay rights struggle?

This is not a simple question.
For some people, there are
concrete situations in which
they are compelled to choose
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one identification over another.
When one black family I know
learned of their daughter’s
lesbianism, for example, they
didn’t question that she was
gay, but were upset about the
racial identity of her lovers.
Why white women and not
black women? Her gayness,
expressed exclusively in rela-
tionships with white women,
was threatening to her family
because they perceived it as
estranging her from her black-
ness.

Little is written about this
struggle. To a grave extent,
these relationships, like all
cross-racial intimate relation-
ships, are informed by the
dynamics of racism and white
supremacy. Black lesbians have
spoken about the lack of ac-
knowledgement of one another
at social gatherings where the
majority of black women
present are there with white
women lovers. Unfortunately,
such incidents reinforce the
notion that one must choose
between solidarity with one’s
ethnic group and solidarity with
those with whom one shares a
sexual preference.

Black liberation and gay
rights struggles are both under-
mined when these divisions are
promoted and encouraged. Both
cay and straight black people
must work to resist the politics
of domination expressed in
sexism and racism that leads
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people to think that supporting
one liberation struggle dimin-
ishes one’s support for, or
stands in opposition to, another
struggle. Our struggle against
racism must be linked to all
struggles to resist domination,
including the gay rights
struggle.

White people, gay and
straight, could also show
greater understanding of the
impact of racial oppression on
people of color by not attempt-
ing fo make these oppressions
synonymous, but instead show
the ways they are linked yet
differ. Often black people,
especially non-white gay folks,
become enraged when they hear
a white person who is gay
equate their experience of
oppression with the sutfering
people experience as a conse-
quence of racism. Too often,
saying that these oppressions
are Ssynonymous Ininimizes or
diminishes the particular
problems people of color face in
a white supremacist society.

Many of us have been in
discussions where a black
person struggles to explain to
white folks that, while gay
people of all colors are harassed
and suffer exploitation, there is
a significant difference that
arises because of the visibility of
dark skin. Often homophobic
attacks on gay people occur in
situations where knowledge of
sexual preference is indicated or
established. In many such
situations, there may be an
apparatus of protection and
survival in simply not identify-
ing as gay. Most people of color
have no such choice.

Often black gay folk feel
extremely isolated because there
are tensions in their relation-
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ships with the larger, predomi-
nantly white gay community,
and tensions created by racism
within the black communities
around issues of homophobia.
Somefimes it is easier to re-
spond to such tensions by
simply withdrawing from both
egroups and refusing to identity
politically with or actively
participate in any struggle to
end domination. By affirming
and supporting black gay
people both within and outside
our communities, we can help
change the pain of such isola-
tion.

It is essential that non-gay
black people recognize and
respect the hardships gay black
people experience, and extend
the love and understanding that
is essential for the making of an
authentic black community.
One way we show our care is by
vigilant protest of homophobia.
By acknowledging the union
between the black hiberation
struggle and the gay rights
struggle, we strengthen our
solidarity, enhance the power of
our allegiances, and further our
resistance. ¥

Paloma Negre has been a poet and an
artist sinice the age of five.
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POLITICS

TI—IROUGI—IOUT THE late sixties and early
seventies, separate women’s organizations
played the major role in the development of
feminism. But in the late seventies and the
eighties, a new variant of feminism has begun
t0 emerge out of the direct action movement.
Though the major organizations of the direct
action movement have consisted of both men
and women, there have also been separate
women’s groups and actions, and while sex-
:sm has hardly been eradicated, feminism has
peen taken more seriously in this than in any
orevious movement of men and women in the
Cnited States.

Many women who had been part of sepa-
rate women’s organizations in the early seven-
des were, by the end of that decade, becoming
:nterested in applying their feminist perspec-
ve In a broader context, and were drawn to
wne anti-nuclear movement because of its link
with environmentalism, and its openness to a
isionary perspective. The effort fo link femi-
masm, environmentalism and nonviolence has
znriched all three perspectives, and in particu-
.ar, has produced a variety of feminism that
~as the potential to transcend some of the
“mitations of earlier strands of feminism.

The variety of feminism that has flour-
shed in the direct action movement—rooted
.~ radical feminism and linked to women’s
soirtfuality—has given the movement vitality
znd has also posed important intellectual and
oolitical questions. At the same time, radical
-zminism and feminist spirituality have rein-
:orced the anti-intellectualism of the move-
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LESBIANS
LEAD THE
MOVEMENT

ment, creating barriers to any systematic ex-
amination of the issues that they raise.

These currents of feminism have been par-
ticularly associated with lesbians, who have
played a major role in the direct action move-
ment, often providing leadership not only for
the separate women’s actions and organiza-
tions within the movement, but, especially in
its most recent phase, for the movement more
generally. Therole of lesbians in the movement
highlights a question that concerns the move-
ment as a whole: whether a minority subcul-
ture can provide the spark for political mobili-
zation that transcends its own boundaries.

A New Form of Protest
The largest separate women's actions within

the direct action movement have been: the two
Women's Pentagon Actions, in 1980 and 1981,
which brought thousands of women to Wash-
ington to encircle the Pentagon and to express
their opposition to war through theater and
ritual; the Seneca Women's Peace Camp of the
summer of 1983, which paralleled the British
Greenham Common encampment with a
massive women’'s presence adjacent to the
Seneca Army Depot in upstate New York (a
facility used by the Department of Defense to
store nuclear weapons); and a Mother’s Day
Action at the Nevada Test Site, north of Las
Vegas, In 1987, which drew thousands of
women from around the country, many of
them linked indirectly if at all to the counter-
cultural core of the direct action movement.

by Barbara Epstein

lllustrations by
Paula Kristovich

Barbara Epstein 1s active in
the peace movement and
teaches history and
women’s studies at
University of California,
Santa Cruz.
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There have also been countless smaller
women’s actions linked with the direct action
movement, some on occasions such as
Mother's Day and some simply part of the
ongoing efforts of groups of women associated
with the movement.

The first Women’s Pentagon Action came
out of the conference “Women and Life on
Earth: Ecofeminism in the 1980s,” held in early
1980, which brought together women in-
volved in the anti-nuclear and environmental
movements and women who, with the decline
of organized radical feminism in the mid-sev-
enties, had become involved in feminist spiri-
tuality. For many of these women, the confer-
ence represented a re-entry into politics, this
time into a women'’s enclave that was partof a
larger mixed movement. The conference at-
tempted to bridge political and spiritual con-
cerns, and it called for a politics opposed to
militarism, patriarchy, and other forms of
oppression, a politics that would rely on direct
personal expression, empowered by symbol-
ism and drama. The first Women’s Pentagon
Action, planned to embody the vision ex-
pressed by the conference, was called tor
November of that year.

On Sunday, November 17, 2,000 women
gathered in Washington. Workshops on a
range of feminist topics provided an opportu-
nity for the women to become familiar with
one another before the action. Monday morn-
ing began with a march through Arlington
Cemetery. As the women approached the
Pentagon, they were joined by drummers and
four women carrying large female puppets,
each symbolizing a different stage of the dem-
onstration: one was in black, for mourning;
another in red, for rage; a third was yellow, for
empowerment; and the fourth puppet, in
white, symbolized defiance.

The impact of the action was due not to its
numbers (which were not particularly large),
but to its aesthetics, which broke away from
the traditional rally format of speakers and
audience, allowed greater participation and
personal expression, and made amore striking
impact. Some of the ideas employed at the
Women's Pentagon Action were adopted by

women'’s groups elsewhere in the country, the
most popular being the idea of using weaving
asa metaphor of women'’s power against hated
institutions (and as a way of injecting color into
actions). The plan to weave shut the doors of
the Pentagon with brightly colored yarn came
from a Vermont affinity group, the Spinsters,
who had used it in demonstrations against a
local nuclear plant.

Three years later, feminists in the Finger
Lakes area of upstate New York discovered
that the Cruise missiles being sent to the Green-
ham base in England actually were shipped
from a location close to home—the Seneca
Army Depotin Seneca Falls. Given the fact that
Seneca had been the site of the first feminist
convention in the United States in 1848, this
seemed an ideal place to establish a women’s
peace camp—a sister presence to the women’s
encampment at Greenham Common. Money
was raised and a piece of land adjacent to the
Army Depot was bought; ownership was
placed in the hands of the thousand or so
women who participated in organizing the
camp. The encampment itself began at the end
of May, 1983; over that summer, about 15,000
women came through the camp at one pointor
another.

Many of the women in the camp were
lesbians, and the camp had a pronounced
counter-cultural tone. The camp, located in a
conservative rural area, met with considerable
hostility, and the local police protected the
rights of those connected with the camp with
great reluctance. At one point, roughly a
hundred women embarked on a 15 mile “walk
for peace” (for which a parade permit had been
obtained) from the historic home of Elizabeth
Cady Stanton in Seneca Falls to the encamp-
ment. As they passed through the town of
Waterloo, the women were met by an angry
crowd of several hundred people, many of
them waving American flags, blocking the
way. The women sat down in the road; some
peoplein the crowd began to threaten violence.
The sheriff ordered the crowd to disperse and
arrested the 54 women who were still sitting in
the road, charging themn with disorderly con-
duct.
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Since the mid-eighties, the feminist
sounter-culture, which had been the base of the
“eminist presence in the direct action move-
ment, has become less visible. But the appeal
of direct action has expanded to groups of
women closer to the mainsiream. In 1987, a
Mother’s Day Action was held at the Nevada
Test Site, a stretch of land in the Nevada desert
where the US tests most of its nuclear weap-
ons. The action was organized largely by the
women of the American Peace Test, a group
chat had originated as the direct action com-
mittee of the Nuclear Weapons Freeze
Campailgn and amicably had left that organi-
zation when it became clear that the Freeze
~would not sponsor direct action. The action
~was also sponsored by the Nevada Desert
=xperience, a Catholic anti-war group that has
—aintained a presence at the test site for many
ears. Because of the cost of travelling to the
site, and the relatively mainstream sponsor-
z2ip of the action, the 2,000 women who came
-5 the action were older and straighter than
carticipants 1In previous women’s actions.
“Vhile the counter-culture was present, it was
~ot dominant. Roughly 700 women were ar-
rested after climbing over the fence to the test
te.

1

The Lesbian Connection

_esbians have played a particularly salientrole
- the direct action movement, especially in its
—ore recent phases. In the late seventies,
zroups of lesbians, mostly from the country,
rarticipated in the Clamshell Alliance, which
—ounted a series of demonstrations against a
nuclear power plant under construction in
~eabrook, New Hampshire, There, they were
—ore ready than others to engage in militant
znd outrageous actions. Some women saw
:mem as an inspiration; others found them an
=mbarrassment. The same was true of the Liv-
zrmore Action Group (LAG), which, in the
zzrly eighties, organized a series of protests
zgainst nuclear weapons research at Lawrence
_.vermore Laboratory in the San Francisco Bay
~rea. The Feminist Cluster of LAG, which con-
sisted of all-female, mostly lesbian, affinity
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groups, gave feminisma strong presence in the
organization, and at times pushed the limits of
nonviolence.

During the jail stay that followed the large
1983 protest at Livermore, Bibles were handed
ouf to the women; two members of the Femi-
nist Cluster, discovering negative references to
homosexuality, took their copies into the bath-
room where they burned the offending pages.
They were discovered by a guard and given
additional time. The debate that ensued
among the protesters, over whether and how
to support these women, reflected strong and
quite divided feelings over what they had
done, and over the tendency of the more mili-
tant women to stretch the limits of nonviolence
in the name of feminism.

(Quantitatively, lesbians have been a major
element in the direct action movement. About
one third of the women from LAG who were
jailed for two weeks in 1983 were lesbians;
there was a similar percentage the year betore.
Lesbians have made up a much larger share of
those participating in women-only actions;
they made up a large majority of those partici-
pating in the two Women's Pentagon Actions,
and in the Seneca Peace Camp. Lesbians have
maintained a much larger presence than gay
men in the direct action movement; though
eay direct action groups have begun to organ-
1ze around the AIDS issue, there have been no
men’s actions paralleling those of women.

Lesbians have also played a large and in-
creasing role in the leadership of the direct
action movement-—and not only of its
women’s component. This has been especially
true in the rural and semi-rural areas where
lesbians who were active In the movements of
the sixties and seventies have settled. In north-
ern New England, especially Vermont and
western Massachusetts, groups of lesbians
have played major roles in anti-nuclear ac-
tions. In Key West, Florida, a group of lesbians
centering around the pacifist writer Barbara
Deming have provided the core for ongoing
actions at the Key West Naval Base and at Cape
Canaveral. InSt. Augustine, Florida, a group of
lesbians who own and live together inadjacent
houses have organized Seeds for Peace, a
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group which has been the moving force in
peace and environmental actions in the area.

Lesbians have also come to play a major
role In direct action in many cities, and on a
national level. In Boston, a group of women,
mainly lesbians, has provided leadership for
the Pledge of Resistance (an organization
opposed to US intervention in Central Amer-
ica) as well as for anti-war direct action more
generally. In April 1986, when a large demon-
stration was held in Washington against the
CIA, itwas mainly lesbians who organized and
led its direct action component in which 600
men and women were arrested. For the 1987
March on Washington for Lesbian and Gay
Rights, it was lesbians from the direct action
movement who provided the nonviolence
training for civil disobedience at the Supreme
Court.

Many of the women who organized these
actions say they are not surprised to find them-
selves, and other lesbians, in positions of lead-
ership in movements for nonviolent direct
action. Once one has come out of the closet,
they say, taking other kinds of risks is easier.
Their marginality gives them a stake in funda-
mental social change and their grounding in
feminism gives them an understanding of the
inferconnectedness of many issues—an under-
standing that is usually less developed among
gay men.

Some argue that lesbians and gay men
have always played important roles in move-
ments for social change—in the peace move-
ment, the left, and the civil rights movement.
But previously, when lesbians and gay men
were prominent, it was as individuals. In the
direct action movement, and to some extent in
the peace movement more generally, networks
of lesbians have begun to play a major role.

Feminist Philosophies & Direct Action
The philosophy that guides the direct action

movement links feminism with ecology and a
utopian social vision, and attempts to bridge
politics and religion (or spirituality). This phi-
losophy has been constructed primarily by
women whose background and frame of refer-

ence is the women’s movement, in most cases
specifically radical, or cultural, feminism. The
two main varieties of feminist world-view that
have emerged in the context of the movement
are anarcha-feminism and ecofeminism. Both
have been strongly influenced by feminist
spirituality, but in both cases there has also
been tension between more spiritual and more
political /intellectual currents.
Anarcha-feminism was introduced to the
direct action movement by a group of anar-
chists who originally came together as student

activists at Stanford, subsequently fanned out
to Santa Cruz and San Francisco, and collec-
tively became involved in the Abalone Alli-
ance 1 fime to have a major impact on the
Diablo Canyon blockade of 1981. Peggy Kor-
negger, the author of an influential anarcha-
feminist piece, argued that radical feminism
and anarchism were natural allies. Both per-
spectives, she pointed out, were based on cri-
tiques of dominance; both sought to replace
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power relations with equality. She argued that
women’'s consciousness-raising groups—
small, leaderless groups based on face-to-face
relations—embodied anarchist principles, and
that because of their history of powerlessness
and lack of legitimacy, women were readily
drawn to anarchist philosophy.

Other anarcha-feminist authors echoed
and developed these themes. Carol Ehrlich
wrote that the fundamental goals of anarchism
and radical feminism were the same: “not to
‘'selze’ power, as the socialists are fond of urg-

g, but to abolish power.” Kytha Kurin ar-
caed that in order to achieve its own goals, the
-z2dical feminist perspective must move be-
vond gender separatism and become, along
rith an ecological perspective, the guiding
—nilosophy of a movement of men as well as
~;omen.

By the latter part of the seventies, many
zeminists were coming to regard separatism as
= inadequate strategy; part of the attraction of
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anarcha-feminism was that it addressed this
problem without rejecting the radical feminist
analysis that had been associated with that
strategy. But anarcha-feminism was not
equipped to address another problem of the
women’s movement, described, in the title of
joFreeman’s famous essay, as “The Tyranny of
structurelessness.” The piece argued that ev-
ery group hasleaders, thatinformalleadersare
less accountable and therefore more danger-
ous than formally recognized ones, and that
anti-leadership ideology had weakened the
women’s movement by providing a rationale
for crippling attacks on the key activists who
had helped the movement find direction.

Meanwhile, a related tendency calling it-
self ecofeminism was developing on the east
coast. The term was first used by the French
author Francoise d’Eaubonne in 1974 in her
book La Feminisme ou la Mort, and was adopted
by the group of women who, in 1980, held the
conference “Women and Life on Earth:
Ecofeminismin the 1980s.” Ynestra King, a co-
ordinator of the conference, was working
toward a synthesis of ecological and feminist
perspectives.

Ecofeminism has been the basis for a more
substantial intellectual tradition than anarcha-
feminism, and as a result has maintained a
presence even as the movement with which it
was originally associated has gone into de-
cline. Several books written in the late seven-
ties, including Susan Griffin’s Woman and Na-
ture and Mary Daly’s Gyn/Ecology, began to
develop a perspective based on the attempt to
join radical feminist and ecological concerns.
In the eighties many more works have ap-
peared that identify themselves with ecofem-
inism, particularly Carolyn Merchant’'s Death
of Nature, Charlene Spretnak’s collection, Poli-
tics of Women's Spirituality, and an issue of
Heresies devoted to feminism and ecology.
Margot Adler’s account of witchcraft in the
United States, Drawing Down the Moon, and
Starhawk’s Dreaming the Dark: Magic, Sex and
Politics, both straddle the worlds of paganism,
feminist spirifuality, and ecofeminism. In
1986, a conference entitled “Ecofeminist Per-
spectives” in Los Angeles attracted 1500 activ-
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ists and scholars, suggesting that there is a
growing audience for this approach.

Ecofeminists argue that patriarchy, the
domination of women by men, has been asso-
ciated with the attempt to dominate nature.
Men have attempted to justity their attempts to
dominate nature by associating it with women;
this objectifies both women and nature by
placing them in the category of the “other,”
and involves a denial of both human links with
the natural world, and men’s feminine side.
Ecofeminists believe the despoliation ot the
environment, violence, and militarism are
rooted in the culture of domination; they argue
that these problems have become major threats
to the human race, and must be overcome.

Anarcha-feminism and ecofeminism both
intersect with paganism or witchcraft and
feminist spirituality. Together witchcraft and
feminist spirituality have had a strong impact
on the direct action movement as a whole.
Margot Adler's Drawing Down the Moon and
Starhawk’s Dreaming the Dark both emphasize
the radical and feminist implications of witch-
craft, and have drawn many young radical
feminists into its orbit. Feminists were drawn
to witcheraft for several reasons: its association
with goddess figures; its anti-hierarchical
implications and respect for nature; a desire to
find a religious tradition that did not involve
worshipping a transcendent male god; and, in
part, because of its theatrical potential and
shock value.

In spite of the fact that the direct action
movement is not primarily concerned with
issues that are specific to women, and that it is
a movement of both men and women, femi-
nism has provided the glue for the movement
as a whole and the leaven for the distinctive
political philosophy that has emerged within
and around it.

Intellectually, the role of feminism has
been pivotal. It has been key to placing the
concepts of empowerment and personal trans-
formation at the center of the direct action
movement’s concept of its mission. Many
people—both men and women—have been
drawn into the movement because it is based
on consensus and on the broader effort to
implement a radical egalitarianism generally
referred to as “feminist process.”

Feminism—specifically the version that is
rooted in radical feminism and women’s spiri-
tuality—has been the main hasis for an ap-
proach in the direct action movement to define
its goals and evaluate its successes differently
than many earlier movements have. Feminism
has been the key influenceinleading the move-
ment to regard its mission as the transtorma-
tion of consciousness: the self-transtormation
of those within the movement, as well as the
construction of a community in which new
values can be realized and which can provide
a lasting base for political action. ¥

Paula Kristovich lives in
San Francisco and drives a

school bus.
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Why Gay Leaders
Dont Last

THE FIRST TEN YEARS

by David Jernigan

RICHARD C. WANDEL
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SOCIAL MOVEMENTS need leadership.
_caders offer role models, images of power
znd purpose. They also provide organizational
zcumen and direction, and for the press, a focal
Toint for the articulation and publicizing of the
concerns of the traditionally disfranchised.
=etty Friedan, Gloria Steinem, Geraldine Fer-
-zro and many others in the women’s move- EEREEEEI—_gS i . Wid » TRLe
~ent have served this function; Martin Luther NN “OEE §owl ' o RS B R EAS
Xng,Jr., JesseJackson and others have doneso  (NEEEE- 8 My SN 5 AN > 1 R
- the movement for black liberation. Al-
—ough not always chosen democraticaily,
=~ev have nonetheless spearheaded impres-
=ive organizational efforts bringing political
—uscle and social change to disfranchised
Toups.

In this time of health crisis, more gay men
z~d lesbians occupy positions of visible leader-
:~ip than ever before. Yetthereisstilinogayor 3% ki
.zspian leader of mational significance who
.z2ds gay and lesbian people. The gay move- -~
~—ent has seen many leaders come and go.
~>me, like Harvey Milk, were killed off by
corcesoutside the gay community; many more,
~ough, apparently were forced out of visible
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leadership by “burnout,” frustration, their
owninability to maintain the allegiance of their
followers, and a myriad of other reasons—
stated and unstated.

Are there structural features peculiar to
the gay movement that have made long-term,
national leadership difficult? Do gay and les-
bian people tend to attack or abandon our
leaders more than others? Or is the lack of
national leaders merely the result of the
movement’s relative youth? If there are any
features of the gay movement that have ren-
dered leadership particularly difficult, what
does this tell us about the nature and state of
the gay movement itself?

These are important questions which our
movement must address. This essay offers at
best a preliminary attempt to answer them, by
looking at visible leadership in the gay move-
ment in its first decade post-Stonewall. There
are thousands of gay and lesbian people who
played crucial roles in the movement in some
form during this period. While their contribu-
tions should not go unrecognized, there is a
good argument for emphasizing visible lead-
ership. As a heavily stigmatized people, gay
men and lesbians have had to use visibility as
a major stratagem in taking on the negative
images which gay oppression has painted of
us. Positive image-building, and the develop-
ment of visible, positive role models has been
key.

Several themes about leadership can be
drawn from our history as a movement:

1) The development of leaders as role

José Sarria, left, 1984

models has been complicated by a changing
and evolving understanding—both within
and outside of the gay movement and commu-
nity—of what it means to be gay or lesbian.
This changing understanding is inseparable
from the trajectory and gains of the gay libera-
tion movement itself. As the movement made
concrete gains, the possibilities for being pub-
licly gay and publicly a gay leader broadened.
Ironically, this progress in liberation led to
changing and often conflicting “job descrip-
tions” for the gay leader. Within the move-
ment, disagreements over the definition of the
gay identity have contributed to the failure of
leaders to achieve broad national backing.

2) Within the gay movement, the internali-
zation of gay and lesbian stereotypes by gay
and lesbian people has impaired our ability to
recognize and support leadership. Attacks on
leaders have been endemic, and often have
come in the same language as that of the exter-
nal oppression. Leaders have faced charges of
immaturity, of puerile fascination solely with
things sexual, of being untrustworthy, of not
being really committed to gay people, of not
being “really gay,” or conversely, of being “too
gay-”

3) Throughout the history of the move-
ment, there has been a general ambivalence
about leadership: Do we need it? Is it inher-
ently oppressive? This, as well, has led to
punishing those who take initiative.

4) Notoriety has been repeatedly confused
with leadership. The importance of seizing
media attention and turning stereotypes on
their heads led to a series of so-called leaders
who in fact were media creations with no or-
ganizational base and no strategy beyond their
own self-presentation.

Early Models of Leadership
While the Stonewall riots in 1969 are generally

considered the starting point of gay liberation,
the leadership which emerged post-Stonewall
actually fashioned itself in reaction to the
“homophile” leadership of the fifties and six-
ties. In the homophile period, the relationship
between the level of oppression which gay
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—en and lesbians faced and the kinds of lead-
zrship that emerged is clear. Low profiles were
he norm for homophile movement leaders.
Despite the founding of a wide variety of
~omophile organizations in the fifties and six-
Jes, by 1969 membership in gay organizations
~arely surpassed 5,000 men and women, with
only a few hundred publicly identified as gay
men or lesbians.! With so few members, there
s a sense that every person who chose to
cecome a part of themovement was a “leader,”
whether by actively founding an organization,
sditing a newsletter, or simply being among
“ne first to join a professedly homophile group.

The homophile movement’'s dominant
sirategy lay notin developing gay and lesbian
eaders, but rather in finding heterosexual
=xperts—mental health practitioners, lawyers,
sducators and the like—to attest to the
ustworthiness and respectability of homo-
sexuals. Visible homosexual leadership first
smerged in San Francisco in the early sixties,
hen drag entertainer José Sarria ran as an
openly gay candidate for city supervisor in the
wake of a campaign by police and Mayor
“Varren Christopher to “clean up” the city’s
“homosexual problem.” Sarria, the first openly
zay candidate in the nation, garnered only
=000 votes, but his campaign inaugurated a
radition of openly gay electoral activism in
>an Francisco.

Sarria offered an early model of using the
~otoriety of open homosexuality to gain atten-
~on for gay rights. His candidacy provided an
carly focal point for organizing, as the self-
sacrificial acts of other firsts—such as the first
openly gay football player, army sergeant,
~ublic official—would do later.

Outside of San Francisco, the most visible
_eaders headed the Mattachine Society of
“Washington, D.C. (MSW), and the Mattachine
Society of New York (MSNY). MSW founder
Or. Franklin Kameny, an astronomer fired by
“1e Army when his homosexuality was discov-
zred, lobbied the legislative and executive
cranches to end discrimination against homo-
sexuals in federal employment. MS6W's brand
2f direct action consisted of small groups of
“appropriately groomed” gay men {in coats
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and ties) and lesbians (in skirts) picketing in
front of the White House, or at Independence
Hall in Philadelphia every Fourth of July.
MSNY president Dick Leitsch also took on
discrimination and legislative issues, but he
carefully differentiated his own personal lob-
bying activities from the liberation activities
occurring in other movements in the sixties:
Power lies not in the number of members or
the total of names on a list....It lies in how

effective your organization is in achieving the
goals of the homophile movement. This 1s not

a plea for “gay power” or “laven-
der power.” It is a plea for those
charged with leadership positions
in homophile organizations to
make the voice of the homosexual
heard in the community.”

That Leitsch felt he had to g
make this differentiationisindica- .
tive of changes occurring outside JE—.
the homophile movement which [EEl
were expanding possibilities for [
visible gay and lesbian leaders. A s
new generation of leaders would g
reject the behind-the-scenes ap- Sl
proach of the homophile activists B
in tavor of the public and confrontive tactics
used by the black and women’s liberation
movements.

Leading With Little to Lose
Rioting by New York City bar patrons who

were responding to aroutine policeraid on the
Stonewall Inn on June 27, 1969 brought the gay
movement literally into the streets and into the
mainstream of New Left protest. Whereas
“oay” and “gay is good” had been used by
homophile activists, in the hands of gay libera-
tionists the term “gay” came to define a life-
style, a personality, a commitment to a myriad
of personal and social changes. “Homosex-
ual,” conversely, represented life without lib-
eration, gay people without the gay conscious-
ness or identity which came with liberation.
For the first time, gay began to mean an iden-
tity that was self-determined, staking out a

Frank Kameny, 1986
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social territory by confronting dominant im-
ages of gay people.

Differing views of identity formed a strong
line of demarcation between the gay and
homophile movements. That “gay” was ini-
tially synonymous with confrontation is im-
portant to understanding the philosophy of
the movement and the style of leadership
which emerged in the first years after Stone-
wall. Simply to identify publicly as gay was a
political act—a confrontation. The early gay
liberation organizations capitalized on this as
an almost exclusive organizing strategy. They
encouraged and required gay visibility to
confront societal stereotypes about gays. Gay
pride parades epitomize this approach: mass
visible confrontations of the dominant culture,
establishing social space for open homosexual-
ity. Leadership and organizational issues were
secondary to the struggle to establish a beach-
head of gay visibility.

The Gay Liberation Front (GLF) was the
first major gay political organization founded
post-Stonewall. Its chief targets were gate-
keepers of social space: the police (a popular
countercultural /New Left target anyway); the
medical /psychiatric establishment; the media
(one early etfort focused on persuading the
Village Voice to allow the word “gay” in news
articles and personal advertisements); and the
New York City Council, where activists lob-
bied for legislation protecting gays from dis-
crimination in housing and employment.

GLF’s New Left politics led to a commit-
ment to rotating leadership, free-form discus-
sion sessions, and ad hoc project groups and
cells—rather than to the development of any
sort of hierarchical structure. This lack of or-
ganization frustrated its own members’ efforts
to turn their organization’s promise of a move-
ment into reality. Such an atmosphere inten-
tionally militated against the development of

Taking advantage of their ability to
“pass” in largely heterosexual crowds,
GAA members infiltrated everything.

individual leadership. The odyssey of two gay
male leaders of the period is instructive: Marty
Robinson and Jim Owles had left MSNY for the
more militant and confrontive atmosphere of
GLF. They left GLF within a year of its found-
ing because of its sexual politics and structural
weaknesses. According to historian Toby
Marotta,

they had come to believe that since GLF's
“structureless structure” permitted anyone to
introduce any concern at any time, it ensured
that no consensus could be protected fromthe
unsettling arguments of newcomers and that
nothing could be made binding on any who
disagreed with decisions reached. In the end,
Robinson, Owles, and others who set out to
form a reformist alternative to GLF were
motivated almost as much by their desire to
havea group that was effectively organized as
by their ideas of what its aims should be’

Robinson, Owles and ten others set out to
establish a gay liberation organization serving
gay people. Like the homophile leaders (and
unlike GLF), they wanted a single-issue fo-
cus—gay liberation—Dbut using the confronta-
tional politics and rhetoric that had informed
GLF’s efforts. They wanted to organize more
explicitly on behalf of gay people in the pres-
ent, as opposed to attaching a gay caboose onto
the New Left railway. They eschewed any ref-
erence to revolution in the title they chose for
the new organization: the Gay Activists Alli-
ance (GAA).

It was in GAA’s structure that the twelve
founders most clearly strayed from prevailing
models in the women’s and gay movements,
and more specifically, from the rotating
monthly chairs and ad hoc committees of GLF.
GAA’s reformist constitution created titled
leaders: a president; vice president; secretary;
treasurer; and delegate-at-large (elected annu-
ally and paid small stipends). It also estab-
lished standing committees which eventually
grew to cover such areas as women'’s issues,
publicity, the street, political action, legal is-
sues, community relations, municipal and
state government, and state and federal affairs.
This structure enabled the members of GAA to
work for the single goal of gay liberation on a
variety of different fronts simultaneously and
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with greater success than the more diffuse
GLF.

Although it encouraged activism in many
corms, GAA became best known for its tactic of
simply making GAAers—and thereby gay
oeople and gay concerns-—visible. While GLF
nad been content to present gay issues as part
>f the revolutionary program of the New Left,
GAA members went everywhere in pursuit of
2 hearing for gay people. GAA's signature was
e “zap,” a tactic somewhat akin to a gay
<amikaze raid on “establishment” figures and
scrongholds. Taking advantage of their ability
-0 “pass” inlargely heterosexual crowds, GAA
members infiltrated everything from political
rallies to meetings of the Village Independent
_emocrats, to the offices of Harper's magazine
and the studio audience of the “Dick Cavett
snow.”

The zaps succeeded at making gay indi-
=duals and gay issues more visible than ever
~efore. They required participants to be more
Isible as gays than ever before, sometimes just
1 a crowd or a meeting, sometimes—as with
Cavett—visible to a national audience. Mere
Tarticipation in a zap could bring an individ-
-al high status within the movement. Indi-
iduals who chose to zap commanded respect
-rom within the movement for their decision to
~eradically “out.” In the social climate of 1969
znd 1970, the decision to zap—or in any other
~ay be fully and radically out—meant es-
crewing traditional career paths and throwing
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one’s lot in with the movement.

The zaps were less successtul, however, as
a route to building amass movement. Zapping
encouraged notoriety rather than leadership.
Those who participated had little to lose, and
were self-selected. Only those with the means
and leisure to put in long hours for next to no
pay, but also to accept that for the foreseeable
future most standard career routes would be
closed to them, could afford to takeleadership.

Zapping was also primarily a male activ-
ity. The growing visibility of the men, their
sexism, and the growing self-consciousness of
lesbians as a result of the women’s movement
led to early schisms along gender lines. While
the men achieved notoriety and prominence,
the legwork of building a movement—staffing
commitfees and work groups, providing serv-
ices and so on—seemed to come “naturally” to
the lesbians, just as traditional forms of visible
leadership came “naturally” to the men. Ten-
sion between the male and female wings fu-
eled many of the early attacks on movement
leaders. Lesbian activist Del Martin’s letter of
farewell to the men in 1970 exemplifies the
wavs in which movement activists echoed the
language and stereotypes of gay oppression in

their criticisms of each other:
[T had hoped] that you were my brothers and
that you would grow up, to recognize that
freedom is not self-contained....I will not be
your “nigger” any more. Nor was [ ever your
mother. Those were stultifying roles that you
laid on me, and I shall no longer concern
myself with your toilet training....As I bid
you adieu, | leave each of you to your own
device. Take care of it, stroke it gently, mouth
it, fondle it. As the center of your conscious-
ness, it’s really all you have.?

Gay oppression defined gays as “imma-
ture”; it is no coincidence that a recurring criti-
cism of gay leaders within the movement is for
their alleged “immaturity.”

Women left the united movement in large
numbers in the early seventies. Their depar-
ture to form separate liberation groups, either
around lesbian or more generally feminist is-
sues, was part of the proliferation and frag-
mentation of organizations and activities
which characterized the early seventies. Dif-
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fering perceptions of gay experience and iden-
tity fed this fragmentation as well. Early move-
ment writings were rife with “analyses” of
who gay people are and what they are “really”
like. Yet each such analysis implied a different
strategy for organizing and leading. For in-
stance, as Marotta writes, two of the co-found-
ers of GAA began early on to move in very
different directions:

Owles gauged that most homosexuals
thought they managed rather successfully
and needed to be seduced into believing that
they had anything to gain from becoming
involved in politics. [Arthur] Evans, on the
contrary, held that most homosexuals har-
bored repressed rage and that one had to
prick gay facades to tap deep-seated anger
and trigger political involvement.’

The deep disagreements over basic issues
left the small group, which took leadership
early on in New York, scarred by division and
mutual attack. Jim Owles served two terms as
president of New York’s GAA. What was no-
table about his defeat in the 1971 GAA presi-
dency race was not so much that ftellow GAA
founders Marty Robinson and Arthur Evans
were also defeated, but that Owles is reported
to have said that “he was running to stop
Robinson from being elected, and Evans...said
he was running to stop Owles.”®

In 1972, GAA elected Dr. Bruce Voeller, a
research biologist and former associate profes-
sor at Rockefeller University, to be its next
president. While Voeller began his term as a
well-credentialed radical activist, again issues
of organization and leadership led to an exo-
dus from aleading gay liberation organization.
Voeller and several other GAA officers had
grown increasingly dissatisfied with GAA’s
diffuse focus and politics, and with the limits
onthe executive’s power toact withoutexpress
consent of the membership. In a dispute over
the latter issue at the group’s regular business
meeting on October 4 of that year, Voeller
suddenly resigned. News and Media Relations
Committee chair Ron Gold’s resignation fol-
lowed Voeller's. Vice-president Nathalie
Rockhill had already resigned a month earlier
for “personal reasons.”

Together, the three then approached Dr.

Bruce Voeler

Harold Brown about a concept they already
had been discussing. Brown had served as
administrator of health services in the Lindsay
administration from June 1966 to December
1967, and then as professor of public admini-
stration at New York University School of
Medicine. On October 3, 1973 he announced
his homosexuality and pledged his support for
the gay rights movement in a major public
address and a front page interview in the New
York Times which appeared the same day. His
announcement stunned the non-gay world
and elated the gay press. The Advocate called
Brown’s coming out “perhaps the biggest
single boost since a similar revelation by nov-
elist Merle Miller nearly three years ago lalso
on the front page of the New York Times].””
Brown told the Times that his decision to come
out had been prompted by the efforts of GAA
to get a gay civil rights bill passed by the New
York City Council. He later told the Advocate:
Though I had helped [GAA members] behind
the scenes, really I was like the other success-
ful homosexuals I know [Brown subse-
quently claimed that between a quarter and a
third of Lindsay’s top advisers in the sixties
had been homosexual]. I stayed hidden and
let these gallant boys and girls work hours
and days and even be beaten up in a fight that
I really should have joined.?

While many of the public coming outs
simply led to notoriety, Brown’s act actually
inspired organization. On October 15,1973, the
National Gay Task Force was born. Brown was
the first chairman of the board; Voeller, Rock-
hill and Gold were among its first paid staff
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-eople, with Voeller as executive director.
Srown’s prestige and support enabled Voeller
=nd company to put together the most creden-
Zzled openly gay group the movement or the
~on-gay world had ever seen. NGTF's found-
=3 planned an annual budget of $200,000, part
>7 which would pay five full-time staff mem-
sers.

NGTF was the most ambitious and tightly
>rganized effort of the movement thus far.
“.iodeled on the NAACP, it aimed to be a
~ationwide membership organization advo-
:zting for gay people. The planned relation-
zhip between membership and staif repre-
zented a major structural innovation over the
ZAA model. In NGTF, the members, who
-ualified as such by paying membership fees,
w-ould elect the board. The board then super-
-“sed the staff work. In practice, this set-up left
z oreat deal of power and discretion in the
-~ znds of the executive director—Voeller—and
e staff.

Voeller claimed that democracy within the
~zw organization would eventually come
—rough power of the purse—whether and
~ow many gay people elected to join and pay

znnual membership fees. If joining was an
~dication of interest, however, most gay

—eople wanted no part of NGTE. At the end of

1574, its staffers were working for $87.50 a
week—less than they could have received on
welfare or unemployment. NGTF received
233,8581n 1975, far below its projected $200,000
-udget. At the end of 1976, NGTF had 2,500
—embers. In contrast, NAACTP had 442,000,
z=nd NOW had 55,000.” Low wages and lack of
support took their toll on the NGTF staff. By
—id-1975, Voeller was the only original staffer
~emaining. At the New York gay pride parade
= 1975, the crowd greeted mention of two
=ntities with resounding hisses and boos: the
—atholic Church, and Bruce Voeller.

NGTF's early failures can be written off, to
some extent, to the growing pains of a new
crganization. But other factors militated
zgainst its success as well: GAA co-founder
Arthur Evans' attacks on the structure of
NGTF exemplify the ambivalence about lead-

zrship and the anti-authoritarian trend in the
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movement, as well as resentment at a per-
ceived elitism and hegemonism:
By the deliberate design of its founders,
NGTF will be tightly controlled from the top
down (much like a big-business corporation.)
Those on the top will have “M.D.” or “Ph.D.”
or “the well-known" attached to their names.
The founders make no secret of one of their
basic goals: to create a group where gay

members of the professional class will be
“comfortable.”!

The Advocate’s New York correspondent at
the time, George Whitmore, commented onthe

movement’'s ambivalence towards the Task
Force and the leadership style it represented:

Perhaps the Task Force brags too much about
its accomplishments, but the fact is that it 1s
accomplishing something. Others obviously
disagree. Is it unpopular because it brags?
Because it isn’t radical enough? Because it's
political? Your guess is as good as mine. I am
positive that gay people don’t wantleaders. A
simple recitation of the list of past leaders
would illustrate that; most of them flaked out,
burned out, or lost their credibility—fast.'!
Had NGTF restricted its activities to the

high-level lobbying and pressure campaigns
for which it was probably best suited, it might
haveattained ahigher level of pc:pt;lm:i'ty‘in-’;he
movement and community at large. But the
organization’s survival depended on a high
profile and visible successes. Voeller’s attempt
tosetup anationwide emergency phone treeto
be used for rapid community mobilization
Irritated the organizations it was designed to
unite and sidestepped the basic issues of or-
ganizational democracy—what would be con-
sidered an emergency and who would decide.
The need for visible victories led to a string of

questionable press releases which undercut
NGTF's credibility within the movement.

Voeller claimed that democracy within the
new organization would eventually come
through power of the purse. If joining was
an indication of interest, however, most
gay people wanted no part of NGTF.
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Leadership of the Elect?
The aggressively public tactics of GLF and

GAA drew attention to the events unfolding in
New York. New York also seems to have been
the center for early theoretical discussions
about the nature of the movement. However,
on the West Coast, and particularly in San
Francisco, a corps of leaders was developing
whose accomplishments and visibility would
soon eclipse those of the New Yorkers. Since
Sarria’s 1962 supervisorial campaign, organi-
zations such as the Society for Individual
Rights (SIR) and the Tavern Guild nurtured a
growing tradition of electoral work, and
helped promote a community aware of itself as
a legitimate political minority with a specific
political agenda. The leaders who developed
in San Francisco were expert at the very back-
room lobbying activity which Evans and oth-
ers in New York had decried.

By 1969, the concept of a gay voting blocin
San Francisco had already gained some cre-
dence, In late 1971 SIR co-founder Jim Foster
came up with a new innovation—a gay Demo-
cratic club. According to Foster,
“We organized the Alice B.
Toklas Memorial Democratic
Club for a single purpose:” to be
eligible to attend the statewide
convention of the California
Democratic Council, an influen-
tial non-party coalition of grass-
roots Democratic Party activists,
in early 1972. Alice, under
Foster’s leadership, drew on the
expertise he and others had de-
veloped in the past eight years of
mobilizing gay voters by taking
campaigns to the heart of the gay
community: the bars, baths, and
businesses in the growing gay
ghetto. On the strength of his
work with Alice, Foster won a delegate seat at
the Democratic National Conventionin Miami
where he and Madeline Davis, a lesbian dele-
cate from upstate New York and a member of
the Mattachine Society of the Niagara Frontier,
argued onnational television (albeitatsixa.m.)
for a gay rights plank in the party platform. In

June 1972, Foster protégé Earl (Rick) Stokes
garnered 44,469 votes in a losing bid for a seat
on the San Francisco Community College
Board. Although Stokes was unsuccessful, his
showing was strong enough to dispel any
doubts about the existence of a formidable gay
voting bloc in San Francisco.

The differences between the New York
and San Francisco experiences are instructive.
One finds farless discussion and disagreement
concerning identity issues in San Francisco
during the late sixties and early seventies. The
resulting higher level of unity facilitated the
erowth of a stronger political movement. Fur-
thermore, the focus on electoral activism of-
fered a route for mass participation in the gay
movement that was considerably less risky
than the radical coming out policy encouraged
by GLF, GAA and their imitators. In the pri-
vacy of the voting booth, gay people could
participate without publicly disclosing their
gayness. The California electoral activists also
could point to clear victories, including having
a central role in the repeal of the state’s anti-
sodomy law in 1975.

But the electoral sirategies also carried
with them their own brand of leadership seli-
selection. Again, those who took visible leader-
ship tended to be those who could afford to. In
New York, the early leaders could afford it
because they had nothing to lose, but in San
Francisco it was because they had well-devel-
oped financial bases, either within the gay
community or from independent wealth.

David B. Goodstein, who beginning in
1971 would provide much financial and mana-
gerial skill to the burgeoning lobbying and
electoral work, was a former stockbroker and
attorney who lost his job whenhe mentioned to
his employer’s wife that he was a homosexual.
Goodstein subsequently used his professional
skills as well as his considerabie private for-
tune, first, to set up the Whitman-Radclyfte
Foundation, originally a fundraising arm of
the efforts to abolish California’s anti-sodomy
Jaw and later a major social-service provider,
and then to buy ouf the Advocate and convertit
into a major nationwide magazine and a
mouthpiece of the emerging gay “middle
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Jlass.” Goodstein founded Whitman-Rad-
clvife, and hired Foster to be its first executive
director, with the “conviction that the gay
novement had to find ways to build organiza-
ions controlled by stable, responsible persons
who could enlist the support of Gays who are
zconomically and professionally success-
4q]. 112

Foster and Stokes, the two other most vis-
‘ble Alice leaders, did not come from wealthy
rackgrounds. Both, however, built their posi-
jons on the wealth of San Francisco’s sizable
zay ghetto—Foster by convincing bar and
sathhouse owners to donate a portion of their
profits and time to protecting their patrons
through Foster-backed political organizations,
stokes by investing in one of the city’s most
popular bathhouses.

These men were frequently the first gay
activists that non-gay politicians met. This, and
“heir efforts to ingratiate themselves with those
politicians, gave them increasing connections
and clout as the gay movement grew. The
result of this dual self-selection process was the
creation of two strands in the gay movement,
sach working from different class positions
and a very different view of how to effect
change.

At times, they worked in tenuous coali-
—on, as at the 1972 Democratic convention
when 20 people sat-in outside while Foster and
Davis watched the gay rights plank go down to
defeat inside. But more often they were at
>dds. The radicals accused Foster and com-
~any of selling out street people and transves-
fites, and of using the movement to further
-heir own careers. The Advocate generally sided
with the “moderates.” An early 1973 editorial
referred to the radicals as immature “destroy-
ers.” Again, the language of accusation re-
riected social stereotypes of gay immaturity:

But perhaps to some, helping gays isn't as
important as the fun of pulling down the
pillars, the joy of parliamentary maneuver-
ing, the vicartous pleasure of plotting, then
the final tantrum. Now there’s the real fun—
the climax of it all—more fun even than sex.
Remember how mom and dad always caved
in at the final tantrum? Wasn’t that great? {sn’t

JUT/LOOK

Elaine Noble and Jim Foster, 1978

it still great, boys and girls? Wipe your nose,
Johnny, your mental age is showing.’

This kind of attack seems to have led many
gay and lesbian people to eschew movement
participation entirely, and to view those who
participated in visible leadership positions
with ridicule, at worst, and embarrassment, at
best. In the midst of a particularly acrimonious
struggle between the two camps over control
of the Whitman-Radclyffe Foundation, Foster
remarked,

the fact of the matter is that when you look
around, we are an infinitesimally small num-
ber of people compared to the gay community
asa whole. If you doubt me, just go to the bars,
the restaurants, the operas, the
theatres....And the fact is, that somehow we
have to convince these people who have
money not to be hostile to us, not to look upon

1us as some kind of embarrassment—zwhich
they do.'®

Conditions outside the gay movement
also militated against broad participation. As

long as the “job description” for a gay leader
entalled loss of the freedom to pursue major

RINK FOTO
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non-gay careers, those who elected to offer
their talents to the gay movementdid sounder-
ground. An interesting underground partner-
ship between openly-gay activists and high-
ranking closeted gay city employees began
mid-1974 in New York City. In a paper deliv-
ered to the American Political Science Associa-
tion in June 1975, political scientist Kenneth
Sherrill described the new organization as

a gay political infrastructure that has ties to
the government and the organizations of our
state’s political parties. A relatively recent
and growing phenomenon, this infrastruc-
ture has been used for purposes ranging from
getting gay people out of jail to getting gay
peopie jobs to cutting bureaucratic red tape.
In a sense, the functions of the political ma-
chine are being performed by gay politicians
for gay people, yet the vast majority of politi-
cilans are unaware of this, and most gay
people do not know where the functional
equivalent of the clubhouse is.??

Until early 1974, all of the members of this
infrastructure, dubbed the “New York Study
Group,” held executive-type positions in New
York City or State government. They fell into
one of two categories: either they held “sensi-
tive establishment political jobs” and were
“notknown tohavea gay sexual orientation by

--------------------

anyone other than members of the Study
Group and possibly their immediate family
and closest friends,” or they had “establish-
ment political jobs and have made their gay
sexual preference known on the job and else-
where—but not made it dramatically
known.” "

In 1974 Ethan Geto, Democratic party ac-
tivist and special assistant to the Bronx bor-
ough president, proposed expanding the
eroup. A member of the second category, Geto
was then “living platonically” with GAA
president and former student activist Morty
Manford. Impressed by Manford, Geto con-
vinced the Study Group to add a third category
of members: officers of New York gay organi-
zations. Eventually the Study Group included
members of NGTF, GAA, Lesbian Feminist
Liberation (an organization founded by disat-
fected lesbian GAA members), and the Na-
tional Coalition of Gay Organizations (started
by Manford in 1976 to coordinate demonstra-
tions at the Democratic convention). None of
the other members of these organizations
knew of the Study Group’s existence, or that
their associates were members. All members
pledged to maintain the confidentiality of
those not “out” publicly.
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A sharp awareness of the price of visible
cay leadership continued through the mid-
seventies. When a closeted delegate to the 1976
Democratic National Convention was asked
whether he would ever consider being an
openly gay candidate, he replied, “Are you
kidding? I want to get something done. If I
were to come out that would have to become
the main thrust of my politics...any other issue
would get buried.”?” Even as the weight of
oppression eased over the course of the dec-
ade, those willing to be openly gay resisted
oeing stereotyped as “politically gay.” An
openly gay Carter press aide complained in
1976 that

I only have so much time in my life to be
politically gay. The movement has to under-
stand that there are those of us who want to
work the establishment side of the
street....Sure it’s fun to demonstrate when all
it takes is one Sunday afternoon. But the way
to change things is to work with campaign
people on a one-to-one level. It takes more
time, but it will produce far more change.”!®
Openly gay or lesbian political leadership,
hus, remained heavily conditioned by the
perceived limits (such as unemployment or
pigeonholing) which gay oppression contin-
ued to place on those who chose it.

Notorious Or Not Gay Enough

Five gay or lesbian people achieved national
orominence in the mid-seventies. None of
:hem came from the ranks of the gay move-
ment, and none of them lingered on the na-
donal stage past 1978. Two of these—Army
sergeant Leonard Matlovich and football
clayer David Kopay—gained notoriety rather
han leadership status. Their notoriety helped
oush forward the ongoing debate with the
Zominant society over what gayness was or
could be, and was derived in part from the fact
zhat they were, as Advocate news editor Sascha
Gregory-Lewis put it, people “heterosexual
America can swallow.”” By providing per-
sonal testimony that gay could be “normal,” in
erms of at least some aspects of the male sex
role, they encouraged others who did notiden-
aty with the early seventies radical image of
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gay liberation to consider that the emerging
gay identity might include them as well.

Three others gained fame through elec-
toral successes. Allan Spear was elected to the
Minnesota State Senate in 1972, where he still
serves today. He came out publicly in 1974
shortly after being re-elected. Spear
downplayed his homosexuality, commenting
that “1 don’t want to be typecast as a gay
legislator. I'm a legislator with concerns in a
variety of areas, who also happens to be gay.”
Aside from stints on the boards of NGTF and
Gay Rights National Legislation (GRNL), he
eschewed national politics entirely, despite
pressure from movement moderates to cut a
wider swath,

Elaine Noble parlayed her Boston political
connections into a successful bid for a seat in
the Massachusetts House of Representatives in
1974, making no secret of her lesbianism. She
elected nottorunforathird termin 1978, citing
a House redistricting plan that put her in
competition with one of her closest political
allies, Barney Frank. (Seven years later, having
reached the U.S. House of Representatives,
Frank would acknowledge his own homo-
sexuality, but prior to this he was assumed to
be, and supported the assumption that he was,
heterosexual.)

Movement moderates besieged Noble
with speaking engagement offers which car-
ried the weight of imperatives. At the same
time, both Noble and Spear came under heavy
criticismm from activists to their left in their
home cities. The attacks on Noble and Spear
generally came in the form of “not gay
enough.” In Minneapolis, former University of
Minnesota student body president Jack Baker
attacked Spear for not moving fast enough on
gay rights and for not including the right to
adopt children and civil rights protection for
transvestites and transsexuals in his legislative
efforts. In Boston, Noble’s efforts at backroom
lobbying, combined with her failure to get a
gay rights bill through the House, brought her
the dubious distinction of being the second
most criticized public figure by Boston’s col-
lectively-run newspaper, Gay Community
News.

MORGAN GWENWALD

. 2.
'''''''''

Madeline Davis

A closeted
delegate to the
1976 Demo-
cratic National
Convention
who was asked
whether he
would ever
consider being
an openly gay
candidate re-
plied, “Are you
kidding? I want
to get some-
thing done.”

43



44

RINK FOTO

Noble’s reflections on her experience are
illustrative of the confusion in the “job descrip-
tion” of a gay leader which arose from the
badly-divided movement. Noble felt she was
ina

no-win situation with gay people. If I tried to
be the best politician I could be, some gay
people gave me flak because I wasn’t being
gay enough or responding enough to the gay
community....The gay community expected
me to be on call 24 hours a day. It was like they
felt they owned me....The irony of it is that
these gay peopledidn’t elect me. The majority
of the gay people who are out in the gay
community not only don’t live in my district,
they don’t vote in my district....[Those gay
people who were unhappy with me were]
only a handful of individuals, but a handful’s
enough to make your life miserable....The
only thing I can say is that a handful of people
are far more comfortable being represented
by somebody who is a straight male. It’s sort
of like blacks. There was a time in history
when blacks, some blacks, felt they'd rather
have a sympathetic liberal white speak for
them. [ think that’s where we are....The level
of self-hate right now among gay people is so
damned high that if, when you start trying to
work in a sane manner, you ask, “What are
you doing constructively?” it has a seif-hate
backlash.... They can’t swing at the straight
world, so they swing at the person nearest
them.®

The ambivalence about leadership, which
Spear and Noble faced, grew in the mid-seven-
ties with the rising influence, on young gay

Leonard Matlovich, 1980

activists, of the women’s movement’s philoso-
phies about collectivism and its own ambiva-
lence about strong individual leadership. Even
as they took leadership, these young activists
avoided leadership roles. UCLA student Dave
Johnson in 1974 singlehandedly convinced his
university to fund a Gay Awareness Week and
organized it himself. But he told the Advocate
he feared a leadership role, because leading
did not fit his definition of being gay. Johnson
described his gayness as
making a personal statement about
myself...it involves not just talking about
collectivism, not just talking about breaking
down stereotyped roles, butactually doing it,
in my own life. Men are bribed to be non-
human, bribed with power. I was bribed, and
the most radical thing I can say is I'm gay,
which means I will not take your power; [ will
not take your domination. I'm going to be a
human being; ['m going to love my way; I'm
not going to play your roles*!

A significant segment of the gay and les-
bian press—notably Boston's Gay Community
News—was ready to attack any visible and
reasonably forceful gay or lesbian leader for
taking the bribe from the patriarchal society,
and it gave little positive press to visible lead-
ers of either sex. Distrust of any model of
strong personal leadership was also a feature
of most leftist gay organizations of the period.
One of the founders of Bay Area Gay Libera-
tion (BAGL), a mid-seventies group of gay
leftists in San Francisco, spoke for many of his
comrades when he told the Advocate that in his
view, “it’s probably healthier to have an ex-
treme distrust than an extreme trust of lead-

ers.”

Harvey Milk and the Flexible ldentity
Although his untimely death in 1978 brought

him greater national coverage than anything
he did while living, Harvey Milk was nonethe-
less the most compelling and successful gay
leader to emerge in the mid-seventies. Superfi-
cially he appeared to be a bundle of contradic-
tions who alienated nearly every sector of the
movement. He was a small businessman at
odds with San Francisco’s gay business asso-
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ciation, the Golden Gate Business Association
(GGBA), and a leftist who refused to work with
the main gay left group in San Francisco,
BAGL. These paradoxes were, In fact, part of
Milk’s success: not accepting a label as a certain
type of gay leader, he proved able to work with
a broad range of individuals and groups—gay
and non-gay.

In August of 1973, the pony-tailed proprie-
tor of Castro Camera took very practical issue
with the Jim Foster/Alice club philosophy of
backing sympathetic non-gay politicians in-
stead of encouraging gays to run for office
themselves. Harvey Milk decided to seek elec-
tion to the San Francisco Board of Supervisors.
In a column for the city’s gay newspaper, the
Bay Area Reporter, Milk wrote:

Masturbation can be fun, but it does not take
the place of the real thing. It is about time that
the gay commmunity stopped playing with it-
self and get [sic] down to the real thing. There
are people who are satisfied with crumbs
because that is all they think they can get
when, inreality, if they demand the real thing,
they will find that they indeed can get it.*’

With five seats open, Milk placed tenth in
the 1973 supervisorial elections, winning
17,002 votes. Out of step with the Alice club’s
strategy, Milk was denied its support. The two
non-gay politicians backed by Foster and Alice
placed seventh and eighth. Foster blamed Milk
for his candidates’ losses.

“Masturbation can be
fun, but it does not

take the place of the real
thing. It is about time
that the gay commu-
nity stopped playing
with itself and [got]
down to the real

thing.”

Undaunted, Milk spent the next four years
building a personal political base by running
for office at every available opportunity. In
1975, he placed sixth in the supervisorial race.
In 1976, he challenged Foster’s choice, non-gay
Art Agnos, for a state assembly seat and lost by
4000 votes. Milk’s presence on the political
scene split gay electoral efforts at the same time
that his populism attracted to electoral work
gay leftists who had previously shunned re-
formist politics. Within the gay community, he
built a coalition based in his own neighbor-
hood in the Castro, and included some of the
gay constituencies that Foster etal. would have
preferred to forget: transvestites (José Sarria
was an early endorser), and recent gay immi-
grants to San Francisco (like Milk himself) with
few financial resources but a strong interest in
preserving and strengthening the safety of the
ghetto.

But Milk’s support stretched far beyond
the gay community. Although he made no
secret of his gayness, he seldom mentioned gay
issues outside of the gay community, and his
campaign literature did not indicate his homo-
sexuality. For this, the Advocate dubbed him
“the ‘missing person’ in gay lobbying efforts”
and charged thathe was “reluctant, outside the
gay community, to speak to gay issues.”* Milk
debunked the concept of the “gay vote,” claim-
ing that

there’s a myth in San Francisco about the gay
vote, a myth about the number of gays in San
Francisco, a myth in San Francisco about the

gay precinct. I live in a “gay precinct,” and if
20% of the voters are gay here, that’s high.®

Like Minnesota’s Allan Spear, Milk re-
fused to be merely a gay candidate. He com-
bined fiscal conservatism and small-govern-
ment populism with a strong pro-labor stance
and a championing of the city’s ethnic minori-
ties. Gradually he garnered major endorse-
ments from labor, Hispanic, and Chinese or-
ganizations.

Milk worked tirelessly in three elections
without success, but each time building a
slightly larger base of support. Foster and the
Alice club continued to oppose him; in re-
sponse to their attacks, Milk countered that
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Milk used
stereotypes of
gays—Dboth
positive and
negative—to
attract attention
to himself and
his causes. He
aggressively
courted public-
ity, and used his
gayness before
and after his
election as a
media angle.
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Foster and his entourage were part of machine
politics, and that their end of the gay move-
ment was dominated by “those who have the
most money {who think it’s enough] to show
you can do it |be a successful gay person].
That’s not what the gay movement is about.”®

The success of a district elections initiative
paved the way for Milk finally to win a seat on
5an Francisco’s Board of Supervisors. In No-
vember of 1977, he beat Rick Stokes, the gay
attorney who was the ex-president of the
Council on Religion and the Homosexual,
founding president of the Golden Gate Busi-
ness Association, bathhouse investor, and
Foster protégé. In his victory speech, Milk lik-
ened his gayness to Kennedy’s Catholicism,
saying, “If I do a good job, people won't care if
I am green or have three heads.”#

Milk thus established electoral credibility,
but combined this with a growing notoriety.
He used stercotypes of gays—both positive
and negative—to atfract attention to himself
and his causes. He aggressively courted pub-
licity and used his gayness before and after his
election as a media angle. He was expert at
coming up with quotable phrases like his stan-
dard opening line on the stump: “Hi, I'm
Harvey Milk, and I'm here to recruit you.” A
tormer Broadway producer, Milk viewed poli-
tics as theater, and himself as a symbol. In his
ownway he carried forward the tactics of GAA
in the early seventies, “zapping” the media
with a constant stream of press releases, inter-
views and quotable speeches.

As a gay leader, Milk was unique in the
mid-seventies: seif-selected, but with electoral
support; unafraid to be open, but with the
political savvy not to let himself be limited by
the confines of the gay movement or the gay
ghetto. He drew on the traditions of the gay
community and identity, employing camp
humor and tapping into a communal sense of
outrage at the injustice of oppression. But cer-
tainly one of the keys to his success was his
ability to adjust his gay identity, when neces-
sary, in order to work in coalition with and
attract the support of other disfranchised
groups.

In the crucial fight against the 1978 Cali-

fornia Briggs Initiative [which would hz+=
prohibited employment of gay people in pu=-
lic shecools], Milk became a key statewics
spokesperson. After his successful electic—
effort, he turned his mobilizing know-how i
recruiting even more volunteers to canvass
against the Briggs Initiative. By June his Sax
Francisco Gay Democratic Club had surpassec
Alice in numbers, and ran major canvassing
operations every weekend. Leftists in San
Francisco formed the Bay Area Committee
Against the Briggs Imitiative (BACABI) and
worked closely with the Milk machine.
BACABI clones appeared in atleast eight other
California cittes, using similar tfactics and
working in loose coalition. Wealthy gays
joined with liberal non-gays to form Con-
cerned Voters of California (CVC) to fight
Briggs, CVC emphasized its compatibility
with the grassroots effort, and devoted its re-
sources {0 a statewide media campaign.

Milk challenged Briggs to one-on-one
debates anywhere in the state. Whether the
venue was conservative or liberal, he greeted
Briggs with a prepared set of one-liners de-
signed for their quotability. In response to
Briggs’ claim that the average homosexual had
more than 500 sexual partners Milk remarked,
“I wish.” When Briggs argued that homosex-
ual teachers would engender homosexuality
in their students, Milk replied that if children
really emulated their teachers, there would be
many more nuns in the world.”

In the anti-Briggs campaign, the gay
movement seemed at last really to have it all:
money; unity; and a visible, capable, and cre-
dentialed spokesperson. Thousands of gay
people took the risk of being publicly identi-
fied to assist in the campaign. The combination
of unprecedented gay unity and visibility, and
equally unprecedented bipartisan support
from non-gays, left Briggs and his initiative
completely isolated. By election day, he had
garnered endorsements from only three or-
ganizations: the state Nazi Party, the KKK, and
the Los Angeles Deputy Sheriifs Association.
On election day, the ordinance went down {o
stunning defeat, losing by a two-thirds margin.

Elsewhere, gay rights ordinances were
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repealed in Bugene and Wichita. But the
movement’s successes far outweighed these
setbacks. Well-organized, amply-funded, and
united campaigns run by professionals, de-
feated the backlash, not only in California, but
in Seattle as well. In his Advocate column,
Goodstein crowed that “we have entered a
new phase of our community’s develop-
ment...1978 is marked by our community’s
being spearheaded by young, middle-aged
and older gay men and women of substantial
education, economic means and professional
skills.”#

The resources and discipline brought to
bearin California and Seattle were impressive.
In the wake of these major electoral challenges,
the movement’s national organizations also
experienced a renaissance. NGTF swelled to a
staff of fourteen and a budget of $350,000. At
Milk’s suggestion, grassroots activists across
che counfry began to plan their first coordi-
nated effort since the early seventies: a 1979
march on Washington, D.C.

Yet, for all the activity, the organizational
—owthand concrete progress madein 1978, by
e end of that year only one major leader had
=—erged info national visibility: Harvey Milk.
2 November 27, 1978 former fellow Supervi-
=27 Dan White shot and killed Milk and pro-
=z Mayor George Moscone. The aftermath of

. X's death and White's trial brought the first
=z r1ots since Stonewall, but part of the trag-
==~ of Harvey Milk’s life and death is that
—zrzwasnoreplacementready tofill hisshoes
=z =z oufrageous, aggressive, and visible
— -vement spokesperson.

-=ssons To Be Learned

-~ was Harvey Milk the only gay leader of
g ::::c::d to even approach national promi-
—= 2z~ %What can be learned from his case, as
= zz Tom the negative examples of others, of
==""znre to the gay liberation movement to-
==~ o2 paucity of leadership in this period
-== zzmzinly in part simply historical. The
—z- ==z relative safety—or lack thereot—to

== z3 gay affected the development of
=z =23 727, The decisions of early leaders to go

¥

after visibility affected the risk /reward ratio of
leadership. As they established a beachhead of
visibility, and as more diverse kinds of gay and
lesbian people came out, the job description of
a visible gay leader began to change.

The early activists inadvertently caused
their own obsolescence. By aping the rhetoric
and forms of the civil rights and women’s
movements, they helped gay activism win
legitimacy first in left-wing and then in liberal
circles. Within four years, advocating for gay
rights (not liberation) became a respectable
form of political activity in the lett wing of the
Democratic Party. In the mid-seventies, NGTF
and the gay democratic clubs began to present
opportunities for activism as a part-time activ-
ity. This increased partictpation in the move-
ment overall, but also transformed the job
description of movement leader from a self-
sacrificing “new human” living the revolution
to the more traditional model of administrator,

Harvey Milk, CES’tI’ﬂ Street Falr, 1978
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The development
of leadership was
further compli-
cated by the fact
that each
conflicting view
of “being gay”
not only entailed
1ts own gay
agenda, but also
its own image of
the gay leader.
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fundraiser and organizer of large groups of
people towards specific goals. Leaders could
either move with the changes, as did Owles in
initiating New York electoral activism and
Voeller in founding NGTF, or be left behind.

The definition of a “gay leader” reflected
the evolution of the gay identity itself. Beyona
the obvious commonality of engaging in
homosexual behavior, no one knew for certain
what gays had in common. In the face of op-
pression, the pre-Stonewall homosexuals had
created a subculture with “back regions” of
relative safety, and stigma symbols—words
with double meanings, tonal inflections, cloth-
ing, or hair styles—to identify themselves to
each other without risking discovery by the
larger society.®® When the post-Stonewall ac-
tivists repudiated the homophile movement,
they rejected these invented commonalities as
well, replacing them with their own set which
could serve more visibly to identify gays to
each other and the rest of society. Those who
disagreed with the new definition of being gay
were dubbed “notreally gay.” They were “self-
oppressed.” That is, their definitions of their
own gayness still retained vestiges of the op-
pressor-defined homosexuality of the pre-lib-
eration era.

As the movement grew, definitions of gay
identity proliferated. Homosexuality re-
mained oppressor-defined, but the possibili-
ties for what homosexual identification could
mean mushroomed as gay men and lesbians
with diverse public images achieved greater
vigibility. Initially, the meaning of “gay”
within the movement was quite narrow: while
GLFers assumed an inherent gay affinity with
New Left ideals, GAA’s founders assumed an
inherent gay unity around issues of sexual
liberties and gay civil rights. The Advocate,
particularly during Goodstein’s tenure, at-
tempted to mold the gay identity info some-
thing approaching middle-class respectability:
“You are employed and a useful, responsible
citizen. You have an attractive body, nice
clothes and an inviting home.”*

Yet unity within that movement was al-
ways very tentative. Essentially, the move-
ment had only two basic goals in common:

eliminating the proscriptions against homao-
sexual behavior and eradicating the stigme
attached by the society to those who either
appeared to engage, or admitted to engaging
in such behavior. Not surprisingly, efforts
aimed at achieving these narrow goals were
the most successful undertakings of the move-
ment. Efforts to build a “gay politics” beyond
this least common denominator were largelv
unsuccessful. The factionalization of the
movement may be attributed to the lack of an
a priori common viewpoint provided by being
gay. “Being gay” meant something very differ-
ent to gay feminists, gay democrats, gay busi-
nesspeople, gay professionals, or gay leftists.
The development of leadership was fur-
ther complicated by the fact that each conflict-
ing view of “being gay” not only entailed its
own gay agenda, but also its own image of the
gay leader. Each faction felt and often ex-
pressed aneed to project its vision of what gays
are really like through exemplary figures
(designated “leaders” by most, except for
some of the left and feminist factions). If the
leader promoted by one faction—NGTFE's
Voeller, for instance—exemplified the wrong
qualities in the eyes of another faction, say the
left-feminists running Gay Community News,
the dissidents not only refused to follow him,
but also considered it a necessity to repudiate
him as a true member of the collectivity, as a
“real gay.” To succeed, aleader not only had to
prove he or she could weather failure, criti-
cism, and repudiation from fellow gays, but
also had to be able to be gay visibly without
embracing any unitary definition of gayness.
Only Harvey Milk proved equal to the task.

Implications For 1988

Which of the four themes concerning the non-
development of visible national leadership
identified here remain relevant today? The
growth and diversity of the gay movementand
gay and lesbian communities has provided an
answer of sorts to the first one. In proliferation,
the gay identity has defined itself as diverse.
The life or death threat posed by AIDS has

markedly changed the risk/reward ratio of
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coming out. Rock Hudson exemplifies the
degree to which post-diagnosis coming out
loses much of its sting.

The notoriety which ten years ago went to
Matlovich, the sergeant, today attaches to
Matlovich, the person with AIDS. People with
AIDS have taken important steps in leadership
in recent years, but as long as cure and treat-
ment remain distant hopes, this is a constitu-
ency which will be spokespersons on the basis
of their condition rather than because they are
able to provide long-term visible leadership.

To a certain extent, the AIDS crisis has
required moving beyond our ambivalence
aboutstrong leadership, asit hasmade evident
the need for visible and forceful advocates on
the national and local scene. AIDS has also
provided a place for the professional and or-
ganizational gay and lesbian leader, as it has
required the development of permanent and
etfective service institutions within the gay
community. In the training of service volun-
teers, we have the first organized leadership
development in the gay movement outside of

the gay churches.

We are still not unified around a gay lib-
eration agenda, and are reluctant to claim as
leaders or true fellow gay liberationists those
who disagree with our agenda and our vision
of the gay identity. The attacks continue to
come in the language of internalized oppres-
sion. Throughout the AIDS crisis, those who
have argued for safer sex have been targeted
as”“erotophobic” and “self-hating,” the latest
variants on “not really gay.”

Milk’s success came in creating a specific
agenda for gay liberation in the context of a
broader progressive agenda for all people. His
refusal to be a “gay candidate” is instructive:
his non-gay support helped him to weather the
factionalism of the gay community. His soli-
tary status in the seventies, and to a certain
extent, in the movement’s history since, speaks
to our need to unify, to build coalitions, to
laugh off attacks from without and within, and
to offer support and assistance rather than
criticism and rejection to those willing to lead
nationally and visibly. ¥

Rink Foto has been
photographing lesbian and
gay life for 20 years, coast
to coast.

Morgan Gwenwald is a
photographer living in New
York who has covered the
lesbian and gay movement
extensively.

Rich Wandel is a New York
photographer who
succeeded Jim Owles as
president of GAA and
photographed for the
newspaper ' Gay.”
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AIDS

A Comedy by Robert Patrick

?@clrga) J @Sf[,‘i

(The SETTING is ROBIN's apartment on an
upper floor of a building in New York’s Greenwich
Village. It features everything a refentive queen
would have acquired living in New York from 1967
through 1987.)

(Posters are layered on the walls, The earliest are
vivid old movie three-sheets, then Pop-Art, some
Beardsley, some “personality posters” of Kennedy
and Che, some psychedelic rock and religion, some
gay power, some gay theater, Evita and Annie,
disco stars, opera, est, Dolly Parton, and finally
flyers for AIDS benefits. As a constant tone, in
every layer are photos torn from increasingly ex-
plicit male nude magazines.)

(A clothes rack holds garments ranging from
fluffy sweaters and chinos through jeans and pon-
chos, gowns and boas, glittered jump suiis,
rhinestoned t-shirts, yellow rain slickers covered in
graffiti, military uniforms, djellabas, and finally a
few stern business suits.)

(A revolving wire paperback rack holds hun-
dreds of volumes. A shelf holds a complex stereo
system and innumerable records and tapes. Many
dead plants hang from the ceiling, along with a
dusty crepe-paper pifiata in the shape of Miss
Piggy, and a mobile whose dangling elements are a
star, adollar sign, a peace sign, a hypodermic, a gold
record, o muscle man, a Rolls-Royce, a computer,
and Tinker Bell.)

(Propped up in awicker peacock chairis ROBIN,
an emaciated man of about forty. He wears pajamas
and has a coverlet over his lap. Beside him 15 a table
covered with sickroom paraphernalia, flowers in a
vase, condolence cards, a telephone, and an unacti-
vated answering machine.)

(Through a window beside him, we see a church
steeple and an early morning sky.)

(At rise, ROBIN is writing something on a pad
across his knees.)

ROBIN
(With a final pencil flourish)
There! That just about says it!

(He tears it off, weakly, folds it, and looks for a

place to put it, deciding finally on his pajama

pocket.)

Now. Let's see if we can still manage a
limerick.

(He writes and speaks:)
There once was a Manhattan queen—

(Phone rings. He ignores it.)
—With nothing that she hadn’t seen—

(Phone rings.)
—'Til they said, “No charades.”

(Phone rings. He grows annoyed.)
“You're a person with AIDS.”

(Phone rings.)
“Abandon all plans for the screen?”

(Phone rings.)
“You’'d better put down that marine?”

(Phone rings.)

“Don’t subscribe to a new magazine?”

(Phone rings.)
Mom didn’t turn on your machine.

(Answers phone.)

Okay, I can’t make little songs out of my
great sOrrows;

I may as well talk to you.

But be advised:

If you're calling to tell me you've got i,

Save our breath.

Just say, “ditto,”

And leave me to my beads.
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Oh, Bob!

Of course you haven’t got it;

Who'd give it to you?

Except a good-hearted U.5.0. Girl like me?
And we were ‘way back in the Sixties,
When the word “AIDS” was preceded

By the words “American Military.”

How am I7?

Well, when I think of what I've got, I feel like
shit,

But when I think of how I got it, T can’t com-
plain.

How are you?

I know you've called.

[ hate those Twilight Zones where people
install phones in their coffins,

5o I haven’t been answering mine.

This exception is not because I still love you,

But because I've written some hilarious last
words.

I want someone literate listening, in case I
croak

While Mom and Sis are out at Morning Mass.

They're here to identify the body—

Which millions could do in the dark—

And to pray for the soul,

The mind being unknown to them.

rou, | presume, have called to glean piquant
detail

on what it’s like to die as T have lived,

A sociosexualogical statistic.

. Xnow you writers, you're life’s hungry
men.

»vell, here’s a fairly poignant paradox for
your next play:

- came home from a rally for gay rights

-nlv to learn I have the great gay wrong.

ait, that isn’t a paradox, is it? It’s an irony

2 s anirony; it’s one of life’s little ironies

-1xe Anita Bryant turning out to be right.

=22, don’t bother to answer back.

~ovthing said to me at this point

"2 zht as well be written on a decomposing
squash.

_ =2 brain goes first, you know—

==.2ept for the portions dedicated to pain,

. rich are apparently immune.

~ 2> I'need anything?” Oh, how droll.
- 2%, I may have just enough strength for a
comeback to that:
“.2 _don’t need anything. I already have

-iI.21, pneumonia, and my mother at my
=:de:

C .. Q0K

Artwork by Stephen Tashjian

Pouf Positive will be
published in the forthcom-
ing Untold Decades:
Seven Comedies of Gay
Romance (St. Martin's
Press).

Robert Patrick is in the
forefront of today's flower-
ing of gay male play-
writing. The author of over
one hundred plays, he is
perhaps best known for
Kennedy’s Children.

TABBQO (Stephen
Tashjian) is an artist living
in New York.
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All the things that make life worth leaving.
How'’s that?

Come over? Be serious! How do you think I
look? I look like Mia Farrow, halfway
through Rosemary’s Baby.

I want you to remember the Botticelli flower-
child 1 once was.

God!

I was the prettiest queen that ever paraded
for peace

And now I'm something that needs to be
burnt after death.

[ was pretty, wasn’t 17

...Bob?

All right, smart-ass, you can answer that one,
But think before you speak.

(A chime rings.)

Well, saved by the cliche; aren’t you the lucky
one.

That’s the church bell.

One stroke means it's seven-thirty.

At eight it’s a David O. Selznick production
up here.

And Mom and Sis will come crawling
upstairs on their knees,

Muttering rosaries.

So I'm yours til eight o’clock or the end of
time,

Whichever comes sooner.

Oh, wait; what's that couplet by old A.E.
Houseman:

“And he shall hear the stroke of eight

And not the stroke of nine.”

About the condemned man in his ceil?

Hah!

Condemned for not being condommed!

The wit and wisdom of the living dead.

Like it? I leave it to you. Want anything else?
Records? Tapes?

The history of western music from Mahalia
to Michael Jackson?

I want to give if all away

Before some tool plays disco at my funeral

And the record gets stuck

And nobody can tell

And the service lasts forever!

But I'm being negative.

Wanna hear some positive funeral plans?

I want to be freeze-dried and cut in half

And made into ballerina plaques.

No, actually, I insist on being cremated;

It's my last chance to get my ashes hauled.

No, actually, I want to be mixed with grease-
paint

And used for blackface for Diana Ross drags.

Then I want my Mastercharge and all my
L.D.

Clipped together

And flung to the cutest kid in Sheridan
Square!

And I don’t want you reading any of your
crappy monologues

Or mine.

I already cremated all my so-called “works.”

Oh, shut up. I was not a real writer

Which you, of course, are; I apologize for
that base canard.

All T had was a knack for cute coffee-table
metaphors,

Like:

“Toan Collins is as vulgar as Christmas in
Mexico!”

Or remember I called that nervous friend of
yours,

“As delicate as The Glass Menagerie in
Braille.”

And of one of my own true loves—not you—
I was heard to quip:

“His cock is like cake, his balls are like bells,

But his ass is like ice.”

Thanks.

Wait, those aren’t metaphors; they're similes.

That’s me: Simile Dickinson.

Forgive the low level of repartee at this end.

I haven’t been reading anything except con-
dolence cards.

A pixieish fellow P.W.A. sent one that says,

“What do you give the man who has every-
thing?”

I'm designing one to be sent by well-
meaning, helpless friends like you.

It shows a quadrupie amputee, saying,

“T'm behind you one hundred percent.”

And, of course, Mom has been reading to
me.

Oh, Shirley MacLaine's latest volume, what
else?

Shirley claims we pay in each next life

For our sins in the last one.

Well, Shirl, girl, we've streamlined the
process this time.

Your up-to-date pervert is dying in the fast
lane.

No, I'm not going back into the hospital.
I abhor the term, “legally alive.”
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God, think of the great men who have
nibbled on me,

And now I'm nothing but a snack for a virus:

Something that can’t decide if it’s an animal
or a plant.

Let me tell you, it’s no picnic being one.

There’s nothing they can do:

AIDS is the gift that keeps on giving,

My luck:

I got this sweet Indian doctor, who kept

Folding and unfolding his eyeglasses like a
Rubik’s Cube.

He asked very shyly if he could take blood,

Urine, snot, stool, semen, and saliva speci-
mens.

I said, “Sure; then can we do what I like?”

Oh, and I used one of your lines on the poor,
sweet sap.

He, very delicately informed me

There was a lot less chance of getting it

If one had been “Wot dey call a ‘topman.””

[ couldn’t resist it.

I said, “Doc, I've always been a topman;

You can get it further up you that way!”

Then the diagnosis came up “Bingo!”

He warned me to watch out for the depres-
S101

That often accompanies a diagnosis of AIDS,

So I said, with a show of great relief:

“ AIDS! Oh, doctor, thank God; I thought you
said, ‘Agel’”

You know my motto:

Brighten the coroner where you are.

[ tried to make up by offering to be a subject

For any cute tricks that science might want to
try.

And he said,

“Mister Wood, we cannot use you as an ex-
perimental animal,”

And I told him,

“Doc, I'm an effeminate queer;

['ve never been used as anything else!”

Except by you, Bob, yes, we know that, we
were truly in love.

That was love, wasn’t it? No wonder it went
out of style.

No, no, I'm sorry, what you said is true:

When you fucked me over that tenement
bannister

With the Dayglo Peace signs flaking off the
walls,

It was “The balcony scene of the Sixties.”

Christ, I used to be so clever; now I'm
reduced to quoting you.

OUT/LOOK

I was clever.

When I was just a little girl in the East Bay,
California,

I noticed that “East Bay” was Pig Latin for
“Beast.”

But I knew I had found my niche when 1
realized

That “Alice Faye” was Pig Latin for “phal-
lus.”

Yes, isn’t that good?

You think we can interest the virus in 1930s
musicals

And it'll turn queer and stop reproducing?

Scratch that; you have to be born to royaity.

That’s how that lovely old 1940s closet queen

Who brought me out used to put it: “Born to
royalty?”

He'd spot some hunky number and lean over
to me

And whisper, “Do you think ke was born to
royalty?”

Meaning was he a queen.

“Born to royalty. “ Sigh. God knows [ was.

Twelve years old, I rummaged through the
biggest

Country-western record barn in central
California

And came up with the only Marlene Dietrich
album on the West Coast.

You have to born with that instinct.

And all by my little lonesome I found Walt
Whitman,

And Aubrey Beardsley, and dying my bangs
with lemon juice,

And ordering everything a size small,

And outlining my eyes with ball-point pen,

So when the boys made me cry, they
wouldn’t see anything running.

When my age became the socially-conscious
“We Generation,”

I had to fight for my right to riot in pink
high-heels.

And when we 0.d.’d on politics

And became the “Me Generation,”

I drove to New York on a lavender motor-
cycle

After using my last Sunshine Acid to spike
the communion wine!

No. I should have. I could have been Jimnmy
Jones.

I could have been a contender.

Instead of a drab example of the “De-Genera-
tion,”
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Turned into a serving of sushi for a flock of
plankton!

But let’s not talk about me when I'm gone.

Where was [ anyway; oh, yes:

We're-born-that-way, we're-part-of-nature’s-
plan. That rift.

Well, it’s trite but it’s true.

Where would the world be without its
fairies?

Well, we may be about to find out, mayn't
we now?

And you, you've been too ugly for a decade

For anyone to fuck with, you'll live to see it:

A world without fairies.

Bloomingdale’s, of course, will have to close.

There will be no girl singers to speak of and
speak of and speak of.

Whole strains of ferns and poodles will die
out.

Plaid shirts will be marked down to three
ninety-five in memoriamn.

Of course, fairies have been dying out

Since the Seventies Marlboro Macho move-
ment.

If I live 'til noon, I'll never understand the
clones,

Trying to look like the bullies that beat us up
in the schoolyard.

They're living proof—wherever that term
still applies—

You don’t have to learn to be gay;

You have to learn to act straight—

Which may be the origin of the verb “to
ape!”

Thank you!

Why, if it hadn’t been for a few effeminate
holdouts like me,

The color beige might have vanished from
the face of the Earth!

Ah, God! Ah, god! Ah, God!

(He grips his abdomen in pain, breathes hard,

finally speaks:)

Well, give yourself a gold star; you noticed.

Yes, Bob, I'm tiring myself out.

['m not having an experience I care to
prolong.

Remember those fantasies of attending your
own funeral?

It isn’t as much fun as we thought it would
be.

Stay on the line; those snappy last words
may be imminent.

Hah!
It’s my party and I'li die if I want to!

['m sorry. I'm being cruel. What a way to go.

Look, vou're okay, I'm not okay, okay?
Okay.

I'm dying. Everybody dies

Except for two unconfirmed reports from
Bethlehem and Pennsylvania.

Why does this take my generation by such
surprise?

Did they think we were all just going to go
into re-runs?

Must one go through the five official stages

On learning one’s about to lose all one’s
weight forever?

What are those five stages again:

“Anger, denial, bargaining, depression, and
acceptance.”

Well, back up: here comes my acceptance
speech.

“] am now and ! have always been a flaming
faggot,

Responsible for style in its every manifesta-
tion.

I have my own five steps:

Flippancy, sentimentality, sarcasm, camp,
and smut.

Those got me through life, and deity damn 1t,

They’ll get me through death!”

Now shut up or I'll stop loving you.

I expected you to write something to make
me live in infamy,

Like Shakespeare promised his poor Elizabe-
than pushover:

“Not marble nor the gilded monuments

Of princes shall outlive this powerful
rhyme.”

Welllllllll,

As it turned out,

The gilded monuments of princes are major
tourist attractions,

And nobody knows who the hell the sonnets
were written for,

Buuuuuuut—

Oh, don’t cry.

I love you.

You're brilliant.

That was a base canard.

You're a wonderful writer.

I am less than the dust upon your laurels.

You're probably the greatest living gay play-
wright.

Or with any luck soon will be.

Look, how’s this for comfort?
We were the last two white people ever to
fall in love.
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That oughta rate some space in the “What-
ever Became Of?” books.

And there are no challengers on the horizon.

How can anybody fall in something as awful
as love

When they’re being caretul.

Before my condition started warranting
quarantine,

I knew two kids:

Lovers, into safe sex, monogamous out of
terror.

One night they were each jerking themselves
oft

While fucking the other—with vibrators—

And one of them'’s arms got tired, so he
switched hands,

And his lover hops out of bed, screaming,

“You switched hands!

You might have got some of your precum on
your fingers

And it might crawl up the vibrator into me!

Are you trying to kill me?”

Naked, except for rubber gloves and a
banana-flavored condom,

With an electric dildo still revolving in his
ass.

Not what is called a “first, fine, careless rap-
ture,”

Now is it?

Oh, don't.

You're right, you're always right, yes, yes, of
course,

Love will survive.

They couldn’t kill it with those purple hair-
dos

They can’t kill it with a plague.

Boys will fall in love with each other’s
earlobes

If ali else should fail.

Because it was never really about sex, was 1f?

It was about love?

Yes, I know you did.
Yes, I know you do.
Yes, I do, too.

I'm sorry we broke up, too. I was a fool.

No, wait, maybe you were the fool. How did
we break up?

You told me we had to cool it for a week
because you caught crabs

And I thought it was a lie because you didn’t
love me,

And I took up with that jailbait street-meat
for revenge

OUT/LOOK

And you went off in a huff to save world
drama, yes,

[ thought I remembered it being about love.

Well, and looky here now where we are.

I love you.

You love me.

We're having a deathbed reconciliation tade-
out.

That oughta satisfy two students of montage.

Dear Lord, I'm suffering like a living thing.

Sex may be safe, but love never is.

(A church bell rings.)
Ah, saved from the fate worse than—

(Looks out window.)
Lemme look. Yeah, there’s Mom and Sis,
rushing from judgement.

(Bell)

I can see the church and the sky
And the old International Stud Bar.

(Bell)

No, fool, it's a restaurant now like everything
else.

How did they clean that back-room?

(Bell)
Probably poured polyurethane
To level the ruts left by my knees.

(Bell)

No, don't call again,

Use that new phone-sex service.
It promises troll-free calls.

(Bell)

If you have to do something, write me a
funny AIDS play.

Of course you can.

(Bell)

It's the biggest joke played on us since sex
itself—

And with the longest punch line.

(Bell)

[ don’t want you to call.

If God wanted us to be friends with our old
lovers,

He wouldn’t have made them such creeps.

Goodbye. I love you, Shut up.

(Hangs up. Feels for the folded paper in his pa-

jama pocket, takes it out, unfolds it, reads it

aloud: )

“At least I'll never have to hear the term
‘Life-style” again.”

CURTAIN ¥
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THE ZUNI

ON A COLD December day in 1896, six
great warrior-birds, the Sha’lakos, ten feethigh
with beaks that snapped and eyes that rolled in
their sockets, descended from the southern
mesas at dusk to the outskirts of the ancient
village called the Anthill at the Middle of the
World. That night they would dance in the six
houses newly erected to recetve them—for one
night, all night—diving, bobbing, careening
madly to the awe and delight of the onlookers.
They would bestow their blessings of increase
and health, and receive in turn the prayers of
the people for snow and rain in the season to
come.

There was little to distinguish the Sha’lako
festival of 1896 from any other observed by the
Zuni Indians from time immemorial up to the
present day. The Zunis and their ancestors
have occupied the same location in western
New Mexico for two thousand years or more—
long enough to view their homeland as the
middle of the world. In 1896, however, one of
the families selected to host a Sha'lako god
included a “noted and prominent” Zuni
named We’wha (WEE'wha). Anaccomplished
artist and. craftsman, an active participant in
religious and ceremonial life, We'wha had
served as a cultural ambassador for the Zunis
when he traveled to Washington in 1886 and
shook hands with the president. Six years later,
he spent a month in jail for resisting soldiers

MAN-WOMAN

sent by that same government to interfere in
his community’s atfairs.

We'wha was also a berdache, to use the
currently accepted anthropological term, or
Ilhamana in the Zuni language, a man who
combined the work and social roles of both
men and women, an artist and a priest who
dressed, at least in part, in women’s clothes.

In 1896, We'wha had labored long and
hard in preparation for the Sha’lako, carefully
laying the stone floor in the large room where
the bird-god would dance. Not yet fifty, he
nonetheless suffered from heart disease, and,
according to his white friend, anthropologist
Matilda Coxe Stevenson, the effort proved too
much. When the time came for the arrival of the
god, We'wha could not attend. He was “listless
and remained alone as much as possible.”
Stevenson, who refers to We'wha using female
pronouns, joined her friend of over fifteen
years in his final hours.

We’wha was found crouching on theledge by
the fireplace.... Only a few days before, this
strong-minded, generous-hearted creature
had labored to make ready for the reception of
her gods; now she was preparing to go to her
beloved [Sacred Lake, site of “Zuni
heaven”}....

We’wha asked the writer to comecloseand
in a feeble voice she said, in English: “Mother,
] am going to the other world. I will tell the
gods of you and Captain Stevenson. I will tell

Summer 1988



them of Captain Carlisle, the great seed priest,
and his wife, whom [ love. They are my
friends. Tell them good-by. Tell all my friends
in Washington good-by. Tell President Cleve-
land, my friend, good-by. Mother, love all my
people; protect them; they are your children;
you are their mother....”

- Sheleaned forward with the [prayersticks]
tightly clasped, and as the setting sun lighted
up the western windows, darkness and deso-

lation entered the hearts of the mourners, for
We'wha was dead.!

Among the Zunis, the death of the ber-
dache We'wha elicited “universal regret and
distress.” Similar sentiments existed in as
many as 130 American Indian tribes known to
have had male and female berdache roles.
What is it that American Indians saw in these
men and women who bridged genders that
Western civilization has overlooked or de-
nied?

I have focused on the Zuni berdache in
order to study how this role fit into a specific
cultural confext, to look at all its social, eco-
nomic, and religious facets as well as sexuality
and gender. I cannot share here all that I've
learned about We’wha and the Zuni philoso-
phy of gender (I am writing a book to cover
that!}), but I would like to describe how I ar-
rived at my inferpretation of the Zuni berdache
and why, in particular, I have abandoned the
cross-gender model. In the process, I hope to
explain why I refer to the Zuni berdache—or
(hamana—as a “traditional gay role.”

Life and Times of We'wha
By any standards, We'wha was an important

member of his community. Stevenson de-
scribed him as “the strongest character and the
~—ost intelligent of the Zuni tribe.” The anthro-
oologist Elsie Clews Parsons referred to him as
“the celebrated lhamana.” Robert Bunker, an
indian agent at Zuni in the 1940s, wrote,
“We'wha, that man of enormous strength who
“ved a woman's daily life in woman’s dress,
—ut remained a power in his pueblo’s gravest
councils.” Today, nearly a hundred years
zince his death, Zunis still remember stories
zzout We'wha.

- /LOOK
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Born in 1849, three years after the United
States seized control of the Southwest from

Mexico, he lived to witness the influx of U.S.
anthropologists, missionaries, Indian agents,
traders, tourists, and settlers that threatened to
disrupt Zuni life and overrun Zuni lands. He
made important contributions to his tribe’s
response to these events. He helped develop
commercial markets for traditional crafts, and
he forged friendships with non-Indians who
became advocates for Zuni interests.

Traveling to Zuni on a government-spon-
sored expedition, James and Matilda Steven-
son met We'wha in 1879. Matilda Stevenson
found the berdache well-qualified as an an-
thropological informant. We’wha “possessed
an indomitable will and an insatiable thirst for
knowledge”; he was “especially versed in their
ancient lore.”* We'wha became a key infor-
mant for Stevenson’s exhaustive report on the
Zunis, published in 1904.

Although We'wha wore temale clothing,
his masculine features seem obvious to us to-
day.> Stevenson described him as “the tallest

“We’wha, that

man of enormous
strength who lived
a woman’s daily
life in woman’s
dvess, but ve-
mained a power in
his pueblo’s gravest
conncils.” Today,
neavly a bundved
years since bis
death, Zunis still
vemembey stovies
about We’wha.
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person in Zuni; certainly the strongest.”® Still,
for many years, she believed We'wha was a
woman. Other visitors were told by the Zunis
themselves that We’'wha was a man. “It was
the comments of her own friends, Zunis,”
noted one traveler, “that first made me ‘wise’
to the situation as to her sex.”” When Steven-
son did discover the truth, she wrote, “As the
writer could never think of her faithful and
devoted friend in any other light, she will
continue to use the feminine gender when
referring to We’wha.”®

The Zunis, however, never ignored the
fact that We’wha was male. As Stevenson her-
self observed, the Zunisreferred tolhamanasby
saying, “‘She is a man’; which is certainly
misleading to one not familiar with Indian
thought.”” In this usage, “she” connotes a
social role, while in English “she” connotes
biological sex. I use male pronouns in writing
of We'wha to convey in English the same
understanding a Zuni had: that We'wha was
biologically male. In fact, Zuni berdaches
underwent one oftwo maleinitiation rites, and
they partficipated in the all-male societies re-
sponsible for portraying the gods, or kachinas,
in sacred masked dances. In an 1881 census of
the tribe, We'wha's occupations were listed as
“Farmer; Weaver; Potter; Housekeeper”—the
tirst two are traditionally men’s activities, the
last two women's. !

Like berdaches in many tribes, We'wha
was a crafts specialist. He was known for his
skill in both pottery and weaving. His early
sales to collectors like Stevenson and the
writer-lecturer George Wharton James prefig-
ured a key development of the twentieth cen-
tury—the emergence of commercial markets
for native arts, an important source of eco-
nomic independence for many Southwest
Indians today. We'wha was also one of the first
Zunis to earn cash. After Stevenson showed

In 1886, We’wha spent six months with
the Stevensons in Washington, D.C.
While Indian visits to the national
capital weve frequent tn the nine-
teenth century, few Indians stayed as
long ov maintained as high a profile
as the Zuni bevdache We’wha.

him the benetits of using soap to wash ==
he went into business doing laundry for o=
whites.

In 1886, We'wha spentsixmonths iz ==
Stevensons in Washington, D.C. While ===
visits to the national capital were fI‘ECL_"‘ =
the nineteenth century, few Indians stavaz =
long or maintained ashigh aprofileastns . —
berdache We'wha.

According to Stevenson, We'wha “ca—==
contact only with the highest conditcz=s =
culture, dining and receiving with some 22 =

most distinguished women of the nz--—=
capital.”!* He met Speaker of the I—It}u::: f:i::
Carlisle and other dignitaries. In Mav, ==
peared at the National Theatre in an az.==
theatrical event sponsored by local szz=—
women to benefit charity. According =
newspaper account, We'wha receivec —2z=—
ening” applause from an audience i~z —
cluded senators, congressmen, diplomaz:=
Supreme Court justices.’? In June, ¥vz2-
called on President Cleveland and prese—=:
him with a gift of his “handiwork.”:*

An article from a local paperillustrazs ==
typical reaction of Washingtonians to tne . —
berdache:

Folks who have formed poeticideals orinz2z—
maidens, after the pattern of Pocahonzs =
Minnehaha, might be disappointed . .=
Wah on first sight. Her features, anc =so=
cially her mouth, are rather large; her —z—=
and carriage rather masculine.... Wa-."vz-

who speaks a little English, and whose ==

ner is very gentle, said thatit took her s .:z_:—:

to weave the blanket she wears.'
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During his stay, We’'wha demors—z=—==
weaving at the Smithsonian and helozz ==
venson and other anthropologists acr—==
Zuni traditions. He continued {o fo_'.“ giilimass
religious practices, offering corn mez ===
and making prayerstick offerings (ncr—=—"=
male activity) for the summer sois—z =
important Zuni religious occasion. Desc===
easy adaptation to Washington socerr —.ov=
ever, We’wha remained unchanged. :—= ==
tude towards the white world isconverz=- ==
story that Edmund Wilsonheard at Zz-2 ===
1940s: “When he returned to the cuzs = =

assured his compatriots that the wnizz ~——==
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were mostly frauds, for he had seen them, in
the ladies’ rooms, taking out their false teeth
and the ‘rats’ from their hair.”?>

Orne incident from We'wha'’s life is espe-
cially revealing. In 1892, a young Zuni named
Nick Tumaka was accused of witchcraft.
Witchcraft—the anti-social use of tribal magic
for revenge or personal gain—was the only
real crime at Zuni. Nick came under suspicion
because he had been raised by whites, spoke
English, and rejected Zuni religion.

One night the Zuni governor gave Nick
some whiskey. Nick got drunk and claimed to
have witch-like powers. The bow priests—
leaders of the warrior society—attempted to
try Nick, which meant hanging him from the
rafters of the old mission until he confessed.
Nick called for help and was rescued by white
friends who sent for soldiers from nearby Fort
Wingate.

A small army detachment arrived to arrest
the Zuni governor. At his doorway, however,
the soldiers were met by the governor’s
“younger brother”—We"wha, one of the “tall-
est and strongest” members of the tribe. Lina
Zuni told the story of what happened next to
anthropologist Ruth Bunzel:

[ The soldiers] were going to take my sister’s
husband.... His youngerbrother, although he
wasamaninwoman’s dress, gotangry. He nit
the soldiers. When they were going to take his
brother, although he pretended to be a
woman, he hit them. He was strong. He stood,
holding the door posts, and would not let
them come in.'

The soldiers returned in full force-—nearly
swo hundred men armed with guns and field
artillery. The circumstances, and the potential
-or disaster, were similar to those at Wounded
Knee, where three hundred Indians had been
xilled in 1890 by trigger-happy soldiers.
We'wha, the governor, and the leading bow
oriest were arrested. We’wha spent amonthin
‘ail at Fort Wingate.'”” These arrests were an
attack on the political and cultural independ-
ence of the Zunis. It was in this same period
-hat the Pueblo Indian agent wrote to a school
seacher at Zuni, “Itis going to be quite a task to
do away with their custom of the men wearing
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temale dress, but I have made up my mind to
make an effort to do s0.”1®

The Puzzle of the Pants

We'wha’s physical resistance against U.S. sol-
diers was uncharacteristic of Zuni men, let
alone someone who had presumably crossed
genders to become a woman. In fact, as my
research proceeded, it became clear that
We'wha wasnot crossing genders, butbridging
or combining the social roles of men and
women.

In terms of religion, for example, We'wha
had been initiated into a male kiva society and
fulfilled such male religious roles as reciting
prayers on ceremonial occasions and making
prayersticks. At the same time, he was knowl-
edgeable in the religious lore of women—for
example, the rites and observances that sur-
rounded pottery making.

In terms of economic roles, We'wha partici-
pated in both male and female activities. He
specialized in weaving and pottery, which
were male and female crafts, respectively, in
most pueblos. He apparently engaged in farm-
ing, too—another male role. At the same time,
he helped manage his family’s household, a
woman'’s role.

We'wha bridged genders in terms of kin-
ship roles as well. The Lina Zuni used the kin-
ship term for “younger brother” to refer to
We'wha. The part he took within his house-
hold, however, was that of daughter or sister.

Finally, in terms of behavior, We'wha’s self-
assurance and independence stood out from
both men and women. He traveled widely in
the white world at a ttme when few Zunis had
ever left the reservation, and his resistance
against the soldiers was particularly remark-
able.

In short, although We’wha wore a
woman'’s dress, he didn’t “act the part.”

Folks who have

formed poetic
tdeals of Indian
matdens, after the
pattern of
Pocahontas ov
Minnehaba, might
be disappointed in
We wha on fivst
sight. Hev featuves,
and especially her
month, ave rather
lavge; ber figure
and carviage
rather masculine.
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If We’wha bad
cvossed genders to
become o woman,

as the gender-
crossing model
posits, why the
pants, and why was
be buried on the
men’s side?
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The inappropriateness of a cross-gender
model is best illustrated in the rites observed
by We'wha's family following his death in
1896. According to Stevenson, “After the body
was bathed and rubbed with meal, a pair of
white cotton trousers were drawn over the
legs, the first male attire she had worn sinceshe
had adopted woman’s dress years ago.”*” The
body was carried to the cemetery in front of the
old Zuni Mission. According to Zuni custom,
men were buried on the south side of this
cemetery, women on the north. Where was
We'wha buried?

When Elsie Parsons asked a Zuni elder thus
question, he replied, “On the south side, the
men’s side, of course.... Is this not a man?”#

If We'wha had crossed genders to become
a woman, as the gender-crossing model posits,
why the pants, and why was he buried on the
men’s side? I call this problem “the dilemma of
the dress” or “the puzzle of the pants.”

Zuni Gender: Raw and Cooked
Answers came from my study of Zuni philoso-

phy and two key concepts in Zuni thought: the
categories of the “raw” (ky'apin) and the
“cooked” (‘akna). “Raw” people include ani-
mals, natural elements, and supernatural
beings. They are unfixed and can change form

-

o

easily. They are powerful and, for this reason,
dangerous.

The Zunis extend these concepts to human
beings. “Cooking” is ametaphor forindividual
development. Newborn infants are “raw”
because they are unsocialized. Adult Zunis are
“cooked” because they have learned the forms
of Zuni culture and have assumed adult roles
in the social and religious life of the tribe. In
Western terms, the “cooked person” might be
described as “civilized” or “cultured.”

“Cooking” is marked by a series of initia-
tions which occur at key points in the life cycle.
In these rites, individuals are identified with
symbols of an ideal natural and social order.
These include gender symbols which are rela-
tively undifferentiated at infancy, but increas-
ingly specialized as the individual reaches
adulthood. The Zunis view gender as an ac-
guired trait, an outcome of becoming a
“cooked” person.

Of course, the Zunis are aware of the bio-
logical differences between males and temales.
The first religious symbol bestowed on the
child is a perfect ear of corn. Male infants are
given a single ear of corn; females a double ear,
in which two ears have grown together. The
“raw” material of both is the same, however—
seeds of corn. And like seed, biological sex
represents only a potential—itrequires nurtur-
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II ‘M GIVING A slide show
at Zuni!”

My San Francisco Indian
friends were impressed but
skeptical. Many had left reser-
vations-—the “rez”—+to escape
homophobia and sexism. Now I
was about to take my slide
show on Zuni berdaches back to
the rez. “You'll love it!” one gay
Indian assured me. “You're
brave!” another warned.

For the past fifteen years
lesbians and gay men, Indian
and non-Indian, have been
recovering the history of the
berdache role in North America.
But the connection between the
sexual definition of gay identity
in Western culture and the eco-
nomic definition of berdaches
typical of American Indians
(individuals who do the work of
the other sex) is not immedi-
ately apparent. Randy Burns,
cofounder of Gay American
Indians, declares, “These are
our traditional gay Indian
ancestors.” But getting from
there (dress-wearing men and
warrior women) to here (urban
gay lifestyles) has taken inquiry,
reflection, and dialogue.

In 1986, I began presenting
my research on the Zuni indians
of New Mexico in a slide-
lecture, “The Zuni Man-
Woman: A Traditional Gay
Role.” I argue that the berdache
role included not only sexual,
but social, economic, and
religious dimensions, and that
this multi-dimensional model

can help us redefine our more
limited category of “homosexti-
ality.” As the scope of my re-
search grew, however, I felt the
need to present my work to
Zunis before 1 could consider
my project complete. How to do
this, however, eluded me until
two anthropologists working
with the tribe attended my slide
show. They provided me with
detailed advice on how to
approach the tribe. “Zuni runs a
little like Latin America,” I was
warned, “but in its own special
way.”

I began by writing to the
tribal council requesting permis-
sion to present a lecture in the
pueblo. I wanted to benefit from
the reactions of a Zuni audience,
] explained. My program would
describe “key events and
personalities” of the late nine-
teenth century. “T also have a
good deal of new material on
We'wha,” I added, “a weaver
and potter who spent six
months in Washington in 1886,
and the unique role he filled in
the tribe.”

The tribal council approved
my request and referred the
letter to the tribal archivist. By
happy coincidence, I ran into
her a few days later at the
Museum of the American
Indian in New York City. That
personal connection helped the
process that followed. We even-
tually scheduled presentations
at both the tribal building and
Zuni High School for November
1987.

The plane from Los Angeles
to Albuquerque flew directly
over Zuni. The village sprawled
below us with Corn Mountain,
the dramatic red and white
mesa, to the south, and Twin
Buttes to the north. Backtrack-

History
Comes
Home:

Gay
Studies

on the
Rez

ing from Albuquerque to
Gallup, the nearest white town
and the nearest motel, took the
rest of the day.

We arrived in Zuni the next
morning. The first sight was en-
couraging: a bright red flyer
announcing the event on the
window of the arts and crafts
shop in the tribal building. As
soon as we had downed some
black cotfee and Zuni bread
with the archivist, we were
taken to meet the tribal council,
beginning a round of introduc-
tions that continued throughout
our stay. At two o’clock that
afternoon, I gave my first talk to
a Zuni audience—a crowded
classroom of teenagers at Zuni
High School.

How would the We'wha play
on the rez? When Bradley Rose
agreed to join me, we joked that
his role would be to keep the car
running while I talked.

In planning my slide-lecture
for the Zunis, however, I knew I



We'wha

could count on their interest in
Zuni culture and history, I feltl
could build a bridge to We'wha
by placing him in the context of
traditional society. I made the
idea of “continuity-in-change”
my theme, and I identified four
traditional Zuni strategies for
dealing with change, tracing
them from prehistory through
the European period. These
were: friendship (forming
alliances with outsiders),
adapting (accepting new
products and practices but
integrating them into existing
categories), adopting (trans-
forming individuals and groups
into Zunis by teaching them
Zuni culture), and resisting
(confrontation with outsiders).
After introducing these strate-
gies, I discussed how they were
used by four Zuni leaders of a
hundred years ago—and here I
included We'wha, placing him
on the same level as governors,
war leaders, diplomats, and
priests. If I was wrong about
Zuni acceptance of berdaches
and the high regard for
We'wha, I would surely find
out!

That my first presentation
would be at the high school
certainly added to my anticipa-
tion. My worst fear was that
once the students saw pictures
of We'wha they would start to
giggle—and not stop. Adult
Indians, of course, might simply
denounce me on any number of
grounds.

But my fears were unreal-
ized. We'wha provoked
giggles—but in the end, as I de-
scribed his trip to Washington,
D.C. in 1886 the laughs were on
white society, so willing to
accept the six-foot tall Zum
berdache as an “Indian maiden”

and “princess.” The public
presentation that evening was
also a pleasant surprise. Despite
a variety of scheduling prob-
lems, we filled the room. When
the archivist showed up with a
tray of cheese and jars of punch
I felt at home—food is always a
part of successful Indian events.

After I spoke, members of the
tribal council made closing
comments. “This was a very
good program,” one of the
councillors began, “and we
thank Mr. Roscoe very much,
but...,” Brad and I exchanged
nervous glances. “But have our
children seen this history?” To
that, of course, the archivist and
I could reply that his children
had indeed seen the program,
that afternoon.

Soon after our arrival, we
were befriended by a young
Zuni who became an unex-
pected source of infroductions
and information. Like We'wha,

he had “an insatiable thirst for
knowledge.” The time we spent
together driving around Zuni
and the outlying countryside
proved constantly interesting as
he drilled us in our pronuncia-
tion of Zuni words and shared
endless details about Zuni
customs, places, and people. He
took a particular interest in the
berdache kachina. He xeroxed
an illustration from an old an-
thropological report and took it
to an older relative to learn
more about the figure. We left
Zuni excited by our new
contacts and touched by the
warmth shownus. ¥
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‘ng and cultivation before it will yield anything
of social value. In the Zuni view, biological sex
may distinguish male and female infants, butit
does not make them men or women—that
:akes social intervention, “cooking.”

Traditionally, until children receive a
name at the age of five or six, they are ad-
dressed simply as “child,” withoutreference to
gender. Boys, to achieve adulthood, undergo
~wo Initiations. The first emphasizes the sym-
pols of agriculture and the role of men as
rarmers. In the second, the initiates encounter
rearful warrior kachinas who represent male
roles in hunting and warfare.

With this insight into the Zuni philosophy
of gender, it is possible to unravel the “puzzle
of the pants.”

Zuni berdaches receive the first male ini-
Hation “just like the other boys.”* However,
poys who manifest berdache interests do not
receive the second male initiation. This means
that, while they are eligible to participate in
some male religious activities, berdaches were
not eligible to participate in the male activities
of hunting and warfare. The Zuni berdache, in
Zuni terms, is an “unfinished” male—noft an
ersatz temale.

These concepts explain the rites observed
at We’wha's burial. At birth, in his raw state,
We'wha was male. In the process of becoming
a cooked person, however, he specialized in
theroles of women, combining these withmale
roles. At death, he became raw again, return-
ing to the spirit world the way he had arrived
in this one, as a biological male. Therefore, he
was buried on the male side of the cemetery.
He was clothed in a woman’s dress to symbol-
ize his outward, social identity, with pants
beneath the dress to symbolize his original
state as a male.

We'wha was a specialist not just in
women’s work but in cultural work in general.
Bridging genders meant drawing from the
economic, social, and religious roles of both
men and women to create a unique synthesis,
neither male nor female.

In the Zuni theory of individuation, males
and females begin from the same raw material.
Gender arises through “cooking” and it be-
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comes the basis for other specializations—
work roles, social roles, kinship, and religion.
At the same time, the Zunis recognized a dan-
ger in too much division of the sexes. The differ-
ences between men and women could become
mutually exclusive, their interests at odds, the
basis for mutuality undermined. The super-
natural counterpart of the berdache, the kach-
ina, Ko’lhamana, helps bridge this division.

Ko'lhamana (lhamana, or berdache, plus
Ko-, the prefix for “supernatural”), appears in
a key episode in the Zuni origin myth. The
Zunis and their gods encounter an enemy god
people and a war erupts. The Zunis are farm-
ers, while the enemy gods are hunters. The
Zunis are led by male war gods, while the
enemies are led by a warrior woman. At first,
neither side can win. Then, the enemy gods
capture three of the Zuni kachinas, including
Ko'lhamana, and they hold a dance to cele-
brate. But Ko'lhamana 1s unruly and uncoop-
erative. The warrior woman puts him in a
woman’s dress and tells him, “You will now
perhaps be less angry.”#

While there are several variants of this
myth, the outcome is always the same—the
warring people merge, and balance is restored
between hunting and farming, male and fe-
male. These events were commemorated in a
ceremony held every four years. The enemy
gods entered the Zuni village bearing freshly
killed game. Ko'lhamana was the first of the
captured kachinas.”

Ko'lthamana’s costume symbolizes the
economic and sexual themes of the myth. The
mask is the same as that of the rain dancer and
farmer kachina, Kokk'okshi. But Ko’'lhamana
also carries the warrior's bow and arrow,
Normally, these symbols would never be
combined, since the violence of wartare and
hunting is inimical to agriculture. Ko’lhamana

“Cooking” is n
metaphor for
individunl
development.
Newborn infanis
ave “vaw” because
they ave
unsocialized.
Adunlt Zunis are
“cooked” because
they have learned
the forms of Zuni
cultuve and bave
assumed adult voles
in the social and
religious life of the
tribe.
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specialist not Just
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but in cultural
work in geneval.
Bridging
genders meant
drawing from
the economic,
socral, and
religious voles of
both men and
women to cveate
a unigue
synthests, neither
male nov female.

also wears a woman's dress and, at the same
time, a man’s dance kilt over the shoulder. The
hair is done half up in the female style and half
down in the male style.

The ability to hold these opposites to-
gether is what makes Ko’lhamana supernatu-
rally potent and, by extension, what makes the
actual lhamana extraordinary as well.

The Problem of Terms
Harriet Whitehead has argued that the cross-

gender features of berdache roles were
society’s way of constraining individuals to
one or another role, by re-integrating variance
into gender norms with the requirement that
male berdaches pretend they are female. In this
way, sociely prevents a potential opportun-
iIsn—individuals who seek both male and
female sources of prestige and power.*

The Zunis did indeed expect berdaches to
contribute to the community—as all individu-
als were expected to do—but their contribu-
tion actually derived from their variance. They
were valued precisely because they contrib-
uted something neither men nor women. of-
fered. Their variance was not ignored or dis-
guised by the social fiction of gender crossing.
The Zunis always acknowledged the biologi-
cal gender of berdaches. At the same time, they
looked for the positive potentials of berdache
variance and encouraged berdaches to apply
these potentials for the good of all.

We might conceptualize berdache status
as a distinct gender. It we do so, we should talk
of four genders, not three, since the many tribes
with both male and female berdaches used

distinct terminology for the two cases—a point
that anthropologist Evelyn Blackwood
stresses.®
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Why do I refer to the berdache as “a tradi-
tional gay role”?

Discussing alternative gender roles in the
English language is difficult. The question is,
what English words best describe Indian ber-
daches? The earliest European accounts called
them sodomites or hermaphrodites. But these
terms already force us to choose between sexu-
ality and gender. In fact, in the twentieth cen-
tury this same dichotomy has been perpetu-
ated by the choice between homosexual and
transvestite or transsexual.

The meaning of transvestite has been
smudged by anthropologists. This term was
coined in 1910 by the German sexologist Mag-
nus Hirschfield to refer to men with an erotic
desire to wear female clothing—an act usually
performed in private by men who, in daily life,
fulfilled normal roles. This is still the meaning
of the term today as it is used by those who call
themselvestransvestites. Given this definition,
we can see that We’wha’s perfunctory cross-
dressing does not qualify.

Was We'whaatranssexual? Thisisaneven
newer category, introduced in 1948 to refer to
individuals who wish to change gender per-
manently. But if this were the motivation in
We'wha's case, why didn’t he attempt to act
and look more feminine? As ['ve shown,
We'wha’s behavior was not typical of Zuni
woInen.

Finally, there is homosexual. We do know
that some Zuni berdaches married non-ber-
dache men and that others enjoyed more cas-
ual relationships with men. In Kinsey’s terms,
this qualifies as homosexual behavior. Such
contact was not pseudo-heterosexual, in the
sense that berdaches were substitute women,
because, asI've shown, the Zunis did not deny
the biological gender of berdaches. The prob-
lem with homosexual lies elsewhere. In Ameri-
can Indian societies, berdaches were viewed 1n
terms of theirreligious, economic, kinship, and
social-—not just sexual-—roles. There are sim-
ply no Zuni equivalents for our single-dimen-
sional categories of homosexual and hetero-
sexual.

In short, we need a term which connotes
more than sexuality and, for that matter, more
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than gender variance—a term that refers to a
multi-dimensional social role, not just a single
dimensional trait. I believe gay is the closest
equivalent in English. Even so, the berdache
category was broader than any of our catego-
ries. Some of the individuals who once filled

this role might today identify themselves as
transsexuals, bisexuals, or transvestites—as
well as homosexuals. However, even if the
Zunis had had such a thing as transsexual
surgery, they still would have had a berdache
role, because the social, economic, and relig-
lous contributions of berdaches were unique,
different from those of either men or women.

A second reason for my use of gay is the
evidence I've found of continuity between
traditional berdache roles and contemporary
gay American Indians. By the mid-twentieth
century, Zuni boys considered “berdache
material” no longer adopted women’s dress.
According to John Adair, they often moved to
Gallup and did “women’s work” in the white
world—cooking, cleaning, laundry, chiid care,
etc.?® At this juncture, Indian men who might
have become berdaches begin to look and act
like gay men in today’s terms.

But the most interesting evidence regard-
ing this transition is the testimony of Zunis
themselves. While at Zuni recently, I was told
that as the berdache role has changed, so has
the Zuni word for berdaches. Instead of lha-
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mana, people now say lhalha, and the word is
used tomean “homosexual.” Zunis discuss the
subject among themselves all the time, I was
told, but talking aboutit with Anglosis consid-
ered “dirty” or “pornographic”—i.e., sexual.

A final reason that I refer to berdache
statusas “a gay role” is the result of my conver-
sations and dialogues over the past four years
with gay and lesbian American Indians. 1
found that some knew about the berdache as a
living tribal tradition, while others have
learned about the role the same way I have—
through research. But all atfirmed a continuity
between the berdache tradition and their own
lives as gay Indians today. They never used the
terms transvestite or berdache, and they dis-
liked homosexual because of its narrow focus.
All preferred gay.

For example, I asked Beth Brant, a Mo-
hawk, “What does the berdache have to do
with gay roles today?” She said, “It has every-
thing to do with who we are now. As gay
Indians, we feel that connection with our an-
cestors.”? Randy Burns, a Northern Paiute and
cofounder of Gay American Indians, told me,
“We are living in the spirit of our traditional
gay Indian people. The gay Indian person is
probably more traditional and spiritual and
more creative than his or her straight counter-
part because that was the traditional role we
played.”*

We’'wha holding child

Bevdaches weve not
branded as threats
to gender ideology;
they weve viewed as
an affirmation of
humanity’s
original, pre-
gendeved unity —a
vepresentation of
collective solidavity
that overcomes the
division of male
and female.
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Drawing from the wisdom of her Navajo
background as well as a contemporary femi-
nist perspective, Erna Pahe best explains the
special contribution of the gay role—and her
comments provide a fitting closing to this dis-
Cussion:

In our culture, in our little gay world, any-
body can do anything. I mean, you find some
very good mothers that are men. And you
find very good fathers that are women. We
can sympathize, we can really feel how the
other sex feels. More so than the straight
community. The straight community is so
worried about staying within their little box
and making sure that Itook like a female when
I'm out there, or that I really play the role of
the male image.

I think that society is ready for that kind of
atmosphere where we don't have to compete
against each other over sexual orientation, or
we don’t have to feel like the men play a
bigger role in society than women do. I think
it's time for that neutralness, where people
can understand just how to be people....

There’s a lot of caring in gay people that is
towards all lifestyles, from children, all the
way up to grandparents. Society is getting
used to it now because of this sensitivity. |
think it might wear off after a while—we’ll get
everybody thinking like us. Even deaiing in
politics, we're a lof more aware of

COURTESY OF THE NATIONAL ARCHIVES TRUST FUND BOARD

Sacred Dance Plaza of the Zunl, circa 1879.

everything....We are special, because we ==
able to deal with all of life in general. It's ve—-
special.”’

AsPaulaGunn Allen points out, inseesc= =
political and cultural recognition today les—-
ans and gay men are only restoring to Ame—:z
the gayness itoncehad. ¥
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iberating
[.esbian Nuns

By Mary Hunt lllustrations by Brian Williams

SISTER JOAN is a member of a canonical community. She

lives with Sister Barbara, a member of another congrega-
tion. They both work as advocates for poor people in the
rural South. They are lovers. Neither plans to leave her
community. Both hope that no one will find out about
their life together.

Sister Marcia is a member of a progressive religious
community that supports her work among people with
AIDS. Her lover, Sister Anne, 1s a doctor. Their commu-
nity is pleased that they live together since rents mn their
neighborhood are high. They discuss the contradiction
between their public vows and their private conduct, but
neither is inclined to leave the community. Their close
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friends know abouttheirlife-style, butso farno
one has brought it to the attention of commu-
nity leaders. Besides, several of the leaders
appear to live in coupled relationships them-
selves. And the community keeps a running
tab at the local women’s bookstore.

Sister Susan just broke up with her lover,
Kate, a married woman with five children. The
relationship had come as a shock to both of
them. Work at the local school, where Susan is
the principal and Kate the president of the
PTA, had spilled over into long evenings.
Kate’s husband traveled constantly; he was
glad she had such a good companion in Susan.
And Susan lived alone, so her sisters were glad
she had some companionship, too. It was a first
forboth of them. But, in time, though both were
deeply in love, neither could handle the inten-
sity. After all, a nun and a married woman are
hardly likely to be lovers—or so it seems.

These stories, composites based on real
people, illustrate how compulsory celibacy
limits the lives of mature women in religious
communities—every timea “particular friend-
ship” 1s broken up, every time a woman is
forbidden to develop a sexual relationship as
the price of membership, every time women
refuse to touch one another for fear of being
misunderstood. Such denials are an intolera-
bly high price to pay for maintaining women’s
canonical communities.

RELIGIOUS COMMUNITIES, variously
called convents or religious orders, and their
members, known as sisters or nuns, are an
essential part of the Roman Catholic Church.
In the United States there are about 100,000
sisters, half as many as 20 years ago. At their
peak, communities such as the Franciscans,
Dominicans, and Sisters of Mercy had scores of
women in their training or formation pro-
grams all over the country. Now, such groups
arelucky to have three or four. The median age
for members is about 60, a sure sign that the

|||||||||||||||||||

Compulsory celibacy,
commonly assumed to
mean abstaining from
heterosexual contact, was
not a remarkable burden
in the past.

end of religious communities as we have
known them is near.

Women become nuns for a variety of rea-
sons, all of which are subsumed under the
term “having a vocation,” that is, a calling to
live in community with other women under
vows of poverty, chastity, and obedience. In
recent years poverty has meant economic shar-
ing rather than impoverishment. Obedience
has come to mean communal accountability
for decisions on work and living arrange-
ments. But the meaning of chastity has not
changed much.

Some women joined religious communi-
ties because the work or mission of the group
attracted them. Others joined for the access to
education and upward mobility that the orders
provided. And still others, I would judge the
majority, joined for seemingly inexplicable
reasons.

When pressed, women often acknowledge
the influence of a nun who was a beloved
teacher, mentor, or role model and who was
living a life-style that looked appealing. Usu-
ally that life-style stood in stark contrast to
one’s mother’s in that it included no biological
children, no husband, and plenty of self-di-
rected activity. But the vows, especially celi-
bacy, were part of the package as well.

It is no wonder that these groups of relig-
ious women seem to have a higher percentage
of lesbians among them than in the population
atlarge (thoughuntil recent years such matters
were unspoken). Nor is it any wonder that
compulsory celibacy, commonly assumed to
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mean abstaining from heterosexual contact,
was not a remarkable burden in the past.

CLASSIC FEMINIST theory now includes
Adrienne Rich’s powerful essay “Compulsory
Heterosexuality and Lesbian Existence.”” Rich
argues that the existence of lesbians is ob-
scured by the fact that heterosexuality is the
normina patriarchal culture. Until this normis
transformed, she argues, the lives of lesbian
women will remain hidden, and the variety of
lesbian experiences will be lost. Rich suggests
that there is a “lesbian continuum,” a way of
talking about all women'’s potential and actual
ways of loving women. While the lesbian con-
tinunum has generated great debate, the basic
argument, that compulsory heterosexuality is
a constitutive part of patriarchy and that all
women fall somewhere on the continuum, is
increasingly well accepted.

Rich is correct that compulsory hetero-
sexuality has a negative impact on all women,
especially lesbians. An equally compelling
case can be made for the negative impact of
compulsory celibacy, even in the freely chosen
situation of canonical communities. Compul-
sory celibacy is the antidote to the fear of what
will happen to women who are self- and com-
munity-identified without dependence on
men. It robs women of choice by circumscrib-
ing their possibilities. Without compulsory
celibacy, differences between women would
diminish and choices would increase. In the
church, the artificial, male-constructed barrier
cetween so-called lay women and so-called
~un womenwould fall away. Likewise, society
zs a whole would be forced to abandon celi-
~acy as the calling card tor the “good woman”

svmbolized by the Virgin Mary who was not
nly celibate but had a child—a difficult, it not
-mpossible, act for any woman to follow).

Those who have asked why celibacy is “a
—-ven” and what religious communities would
_>ok like without it have been given nebulous

_ - - /LOOK

answers. Many who leave communities be-
cause of compulsory celibacy think they have
outgrown it rather than that it is unreasonable
to begin with. If a woman wants to be a part of
a religious community she must still accept
this discipline. Amen.

Heterosexual women have been raising
questions about compulsory celibacy since the
mid-1960s when many decided to leave the
church because of it. But lesbian women within
religious communities open the possibility ofa
viable option to celibacy within the commu-
nity without making other substantive
changes—such as becoming co-ed, or allowing
members who are married or have children.

A lesbian nun has the possibility of living
in an emotional/sexual relationship with a

A nun and a
married woman
are hardly likely
to be lovers—or
SO 1t seems.

woman who may or may not be part of the
community—an option that is exercised every
day. The challenge to the church comes when
people start to acknowledge this situation
publicly. Then the compuisory nature of celi-
bacy becomes obvious and conflictual.

THE PSYCHOLOGICAL effects of compul-
sory celibacy are difficult to assess. The prohi-
bitions on loving in an integrated way, which
compulsory celibacy invokes, make it ex-
tremely difficult for friendships to flourish. Itis
not that all friendships must include sexual
expression. Rather, when sexual expression is
denied, a friendship cannot move through the
natural cycle of increased intimacy which of-

* Adrienne Rich, “Com-
pulsory Heterosexuality
and Lesbian Existence,”
Signs, 5, No. 4, (1980), pp.
631-60.
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* See my forthcoming
Fierce Tenderness: Toward a
Feminist Theology of
Friendship, (San Francisco:
Harper and Row}, 1989,
for a fuller treatment of
women’s friendships.

A

ten includes some consideration or exploration
of sexual dynamics.”

Religious communities, for all of their
emphasis on community, produce some very
lonely people when celibacy is enforced. Con-
versely, some of the healthiest people in the
communities, those most involved In leader-
ship and innovative ministries, have deep
friendships that include sexual expression.

At stake with compulsory celibacy is
something even more insidious than a prohibi-
tion on sex for nuns. It is the loss of choice over
love and life-style that translates finally into a
loss of autonomy. Like Benedetta Carlini and
Bartolomea Crivelli, two nuns who had a spec-
tacular romance during the 17th century,
today’s nuns have no choice but to accept

'''''''''''''''''''''''''

Lesbian women open the
possibility of a viable
option to celibacy within
the community without
making other substantive
changes.

celibacy if they wish to live in canonically
connected communities. This requirement
creates a serious conflict because those same
communities are women’s spaces that have
been created to nurture and erhance women'’s
relationships with one another.

An easy solution would be to say that
women should not join these communities in
the first place. But, in fact, few organized
women’s groups have succeeded like religious
communities in providing economic sharing,
meaningful work, and joint strategizing for
social change. To lose the accumulated prop-
erty, the women’s traditions, and the sister-
hood of centurles to a patriarchal church seems
too high a price to pay. Yet, to maintain these
benefits at the expense of choice for individual
women is dearer still.

THEOLOGICALLY, COMPULSORY  cz2-
bacy for women is on shaky ground, especza_~
when it comes to lesbians. The definitior. ::
celibacy, based on the Latin coelebs, meanin.z
bachelor, is clearly founded on male exper-
ence, especially that of male sexuality. A ma-.
can cause pregnancy, thus his sexual capacis
has to be controlled. Since inheritance laws
would have permitted a priest’s offspring tc
receive the land and goods of the parish, celi-
bacy was prescribed for priests. Gradually a
theological rationale was embellished to pro-
mote the “tradition.” It is important to realize,
however, that material considerations pre-
ceded this logic.

Sexual expression between women pre-
sents no such specter of pregnancy. To the con-
trary, sex between women does not require
contraception nor threaten the need for an
abortion. Thus the fundamental reason for
celibacy, based on the false norm of male expe-
rience, is undercut.

It is also argued that celibacy is a fradition,
that canonical communities have always re-
quired it. Without detailing the history of celi-
bacy, it is important to reiterate that this tradi-
tion, even if true, is again based on male expe-
rience. Several contemporary writers have at-
tempted to distinguish between celibacy for
priests and chastity for members of religious
communities. Some have tried to develop a
notion of the “sexual celibate.” No contempo-
rary theological writer seems fo face the real
issue, namely that compulsory celibacy is an
ecclesiastical discipline, not a matter of divine
revelation. As such it can be changed if those in
power would relinquish their hold.

Compulsory celibacy is used to keep a
certain decorum, an order thatlesbian nuns, by
their very existence, defy. It is not their alieged
sexual activity that is the main problem. What
is at stake is the challenge that they present to
the whole church about the importance of
well-integrated and freely chosen sexuality.
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I do not pretend to un-
derstand totally what
motivates a small num-
ber of people to choose
celibacy unfettered by
connection to a canonical
religious community.

Lesbian nuns who define celibacy for them-
selves in terms that do not preclude sexual
activity, or those who simply consider their
public vow invalid because of its patriarchal
definition, are left with many contradictions.
They run the real risk of being forced, usually
by other women and sometimes by their own
cuilt, to leave their religious families. They
may be branded unfaithful or lacking in integ-
rity insofar as their private interpretations of
the vows are concerned. And worse, they may
be prevented from being open to the serendipi-
tous experience of love that comes when one
least expects it.

Heterosexual nuns experience the same
veiling as it were, but contemporary lesbian/
zav movements, coupled with the women’s
movement, have given lesbian nuns a new-
-ound boldness. Ironically, while doubly op-
cressed when compared with their heterosex-
=zl counterparts, lesbian nuns seem to be chal-
_znging structures that, if changed, will im-
crove the lot for heterosexual women as well.

WOMEN IN canonical communities may
-~ zrgemewithinsulting or degrading themby
-rz3sing the point that celibacy 1s compul-
~:—as if they have been robbed of choice.
- zr all, they assent to their vows. I mean to
15“.:1 their choice to be with women in relig

— —.sic reason for celibacy to be a part of that
= =z tor granted. Moreover, if women were to
Zzvz.0p communities free from patriarchal

= T=atlons, it is not clear that celibacy would

.- =K

..................
''''''''''''''''''''''''''''''''''

figure in at all. My sense is that as women
understand compulsory celibacy, it will disap-
pear, even though some will choose to live
celibate for reasons of their own.

It takes time to free ourselves and our
imaginations from the shackles of patriarchy,
butitcanbedone. Thelanguage of mystery has
shrouded many discussions of celibacy. I do
not pretend to understand totally what moti-
vates a small number of people to choose celi-
bacy unfettered by connection to a canonical
religious community, but I do know that
whenever such language abounds there is
something dubious to explore.

What makes one person love another 1s
equally mysterious. But “celibacy for the king-
dom” is not mysterious. [tis a rationale used to
mask who is king and what power the kings
exercise. Celibate loveisraised toa higherlevel
in an exercise in body hating, woman control-
ling, or both. Such is not the stuff of mystery
but of oppression. A free choice for celibacy
among members of religious communities
would be possible only if membership were not
conditioned by it. Until then, not even mem-
bers of canonical communities can claim celi-
bacy voluntarily.

Celibacy is not usually a lifelong choice for
people outside of canonical communities.
Most people have occasional celibate periods,
even if they are married. With the serious
health threat of AIDS, some people are choos-
ing celibacy as a way to limit their risks. But in
general, celibacy is not something to which
most people aspire. Above all, it should not be
confused with asexual preference; celibacyisa
choice one makes within the context of sexual
preference. It 1s accepted or chosen for a brief
period, rarely celebrated, and cheapened
when forced.

As sexually active lesbians In canonical
religious communities become increasingly
vocal about their experiences, we will have
new insights for understanding the impact of
compulsory celibacy. For now, women who
are sexually active in religious life commonly
react by leaving. Canonical communities, fear-
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“Celibacy for the king-
dom” is not mysterious.
It is a rationale used to
mask who is king and
what power the kings

exercise.

ing that their relationships with the Vatican
may be in jeopardy if such activities become
known, often set ultimatums and subtly en-
courage women to live out their sexual explo-
rations, both homosexual and heterosexual,
beyond the limits of the community.

The first step is usually exclaustration, a
period of time away from the community.
Then an indult of secularization, popularly
known as leaving the community, can follow.
The language alone is enough to give a clear
message. Secular and not canonically con-
nected people are sexually active; religious life
and sexual activity are mutually exclusive.

I SUGGEST THREE preliminary steps to-
ward overcoming compulsory celibacy as we
recognize and celebrate the legacy of lesbian
nuns and thus honor the dignity of all women.
First, I urge that canonical religious com-
munities sever their ties with the Vatican. I
realize this is a radical suggestion, but I con-
sider it sine qua non for women’s autonomy.
The control exercised to maintain compulsory
celibacy is the same control that prevents
women’s ordination and that presumes to
dictate women’s reproductive choices. Until
women and women’s experience on their own
terms are part of the decision making, the
canonical connection is simply a noose.
Second, knowing that the severing of the
canonical cord may not happen soon, I urge
women in religious communities to develop a
trusting context in which frank discussion of
women'’s experiences of love and sex can take
place. This might necessitate declaring a mora-

torium, such as a month during which ali such
discussions would be considered totally off the
record. Only when the terror of telling 1s bro-
ken down can we really call each other sister.
Then perhaps the poignancy of love well lived,
love lost, of love simply waiting to be shared
will be part of what moves the hearts and
minds of people in power.

Third, I urge that communities begin to
talk about and celebrate their own lesbian
heritage. Itis important to use the word lesbian
to break down the taboo. Again, I realize the
radical nature of my suggestion, but I make it
as a way of underscoring how deeply in-
grained the problem is. We must go to the root
of the problem, and dare to speak the unspeak-
able before we can honor the real memories of
our sisters, not the whitewashed, glossed-over
images of them that we need in order to keep
the whole system from collapsing.

Eventually, compulsory celibacy and all of
the repressive apparatus that surrounds it will
collapse under its own dead weight. Then
healthy, loving, freely chosen relationships can
flourish for women who choose to bond in
communities. It is to these relationships that
women bring our communal and religious best,
and it will be because of them that society will
move more quickly to a new social order. ¥

Mary E. Hunt, PhD., is the co-director of the Women's
Alliance for Theology, Ethics and Ritual (WATER) in
Silver Spring, Maryland. She teaches, lectures, and
writes on religion and feminism, and is an editor of the
Journal of Feminist Studies in Religion.
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Men’s

“I HAVEN'T HAD sex with
anyone since December 1984,
an attractive gay man remarked
to me recently. “It just isn’t
worth the risk.”

In these days of AIDS, most
gay men are deciding to move
out of the fast lane. Some
apparently are ending up—to
maintain the metaphor—in the
parking lot. Those who decide
for safety’s sake to eschew sex-
ual activity with other people
are liable to find themselves
isolated and lonely.

Other men, of course, are set-
tling down in comfortable do-
mestic partnerships. For those
who have never been exposed
to HIV, this is a solution to both
AIDS and to loneliness. Others
tind such domestic arrange-

OUT/LOOK

ments unavailable. After all,
some have been looking for
“Mr. Right” all their lives; just
because there’s a scary disease
around doesn’t mean he’ll be
any easier to find. In fact, the
search itself now seems fraught
with danger. And many gay
men have simply never wanted
to settle down with a lover in a
mimic of straight marriage.
Maintaining a sex life may be
especially difficult for those
who are HIV positive. They
may feel betrayed by their past
sexual activity. They may feel
unwanted. They may feel a
natural reluctance to enter into a
“long-term” relationship with
the very real possibility that one
or both partners may become
seriously ill. They may settle for

Communities

by Toby Johnson

occasional recreational safe sex,
or they may want to avoid
sexual relationships altogether.
Sate sex notwithstanding,
exposure to other people’s
microorganisms—of all sorts—
may hasten the onset of disease.

The fact is, regardless of what
miracle cures may be found in
the future, AIDS has changed
gay life. The “good ol” days” are
never coming back. Sex alone
may no longer be the basis of
the gay male life-style. This

Toby Johnson, PhD., 1s a psychothera-
pist and writer. He currently lives with
Kip Dollar in San Antonio, Texas.
Johnson's most recent work, Plague: A
Novel about Healing (Alyson, 1987),
examines spiritual and attitudinal
approaches to AIDS.
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need not result in a loss of
direction for the gay movement.
After all, there’s always been
more to gay life than sex.

One of the differences
between the terms homosexual
and gay is that the former refers
specifically (and only) to sexual
activity, while the latter {(the aim
of the liberation movement) also
includes the notion that sexual
orientation creates community.
Because homosexual orientation
throws people into exile and
alienation, gay people band
together to support and encour-
age one another: we are “spe-
cial” and our specialness binds
us together.

In practice, however, many of
the institutions of gay life have
indeed centered on sex (witness,
for instance, the intensity of the
debate 1in San Francisco over
closing the baths). New institu-
tions and models of gay life
may be needed, models that
continue to give meaning to the
principles of liberation and that
foster the best parts of the gay
spirit in spite of the tragedy
we’ve suffered.

Perhaps unwittingly, a major
consequence of the AIDS
tragedy in gay culture has been
an awakening of what might be
called spiritual concerns. For
many gay people, AIDS has
brought a premature acquain-
tance with death and a con-
sciousness of serving the sick
and needy. Such awareness of
the fragility and transitoriness
of iite has long been considered
a foundation for spiritual
development. Spiritual here
does not mean religious. It
means seeing oneself and one’s
life in a larger context in which
it makes sense to ask personalily
transcending and otherwise

QUT/LOOK

meaningless questions such as,
“What is life for?” “What's the
meaning of all this?” and “Why
do we die?”

'y

I"VE PRACTICALLY be-
come a monk,” the attractive
gay man continued. As a former
monk myself, having been (like
a seerningly large percentage of
gay men and women) in Catho-
lic religious training for several
years after high school, I was
especially sensitive to his
meaning. For many years I've
noticed that among openly gay
people, especially activists,
there are a surprising number of
the ex-religious. It makes sense,
of course. The gay movement
has almost always been one of
abstract principles of justice and
tair play. And the inordinate
amount of energy it takes to live
openly as a gay person often
resembles pure religious zeal.
(During the late seventies, when
hooded sweatshirts were an
integral part of the gay costume,
at least along Castro Street, it
seemed that deep-seated
monastic tendencies were
showing up in fashion.)

Today, celibacy, a word
imported from the monastic
tradition, has become current
among gay men to mean the
decision not to be sexually
active. Because we've grown up
with Christian sex-negative
attitudes, we tend to see celi-
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Because we've grown up with Christian
sex-negative attitudes, we tend to see
celibacy as a great sacrifice.

bacy as a great sacritice. But for
homosexuals of the past, it may
often have seemed like a real
escape from social pressures
and a wonderful opportunity to
develop personal interesis. For
some today, like the sexually
inactive man with whom I was
talking, celibacy may seem a
real escape from lite-threatening
pressures.

Technically, celibacy does not
mean abstaining from sex. In
the terms of Catholic religious
life, celibacy (the obligation
imposed by the vow of chastity
and by ordination to priesthood
in the Roman tradition) is the
obligation not to marry. Of
course, since that tradition
taught that sex should only be
enjoyed within marriage,
celibacy de facto excluded
sexual activity, including
masturbation. Certainly that
tradition was (and is) sex-
negative. The emphasis, how-
ever, was not on avoiding sex,
but on avoiding marriage and
family.

Priests, monks, and nuns
were enjoined to celibacy out of
the observation that spiritual
ideals are more likely to flourish
when free from the demands of
the cycle of coupling and
reproduction. Family values
were important, but ultimately
limited; the truth is that life is
fleeting, immortality through
oftspring 1s illusory, and
material success is just dust in
the wind. Celibacy and ifs sister
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virtue, poverty, were intended
to propel the spiritually-minded
individual outside the concerns
of normalcy.

Historically, monasticism
probably developed, in part, to
provide a place for people who
didn’t belong, who had little or
no interest in marrying and
having children. In the Dark
Ages, the clan or family (with
the economic strength of
primogeniture) was the center
of everything. In an agrarian
economy beset with constant
warfare, offspring were para-
mount. Men and women who
didn’t feel sexually driven to
marry and have children——those
whom we might guess in
hindsight were homosexual—
needed a place in society.

The monastery and convent
gave them a legitimate role in
society, in many cases doing
what gay people are still
especially good at: teaching
children, nursing the sick,
counseling the troubled, devel-
oping philosophical insights,
brewing liqueurs, cooking,
creating art, defining sensibili-
ties and tastes, and providing
them an opportunity to develop
deep same-sex communal
relationships. It should not be
surprising that in a world that
by our standards was pretty
hung up on sex, these relation-
ships would not be defined as
sexual. At the same time, the
status as “non-breeders” gave
the monks a spiritual/ philo-
sophical perspective, a critical
stance on society from which, at
least in theory, they could lead
the masses in constructive
directions (such as founding
universities, for instance).

Perhaps the traditional
intentional community structure

of the monastery, with its
emphasis on nonromantic,
brotherly affection, simplicity,
and concern with philosophical
and spiritual matters could pro-
vide some modern-day gay men
with a contemporary life-style
model.

IN HER BOOK Ordinary People
as Monks and Mystics, northern
Californian organizational
psychologist Marsha Sinetar
presents a contemporary re-
evaluation of monastic identity.
From interviews with modern-
day individuals who've opted
out of the mainstream to live
simple, ordered, perhaps
solitary but contributive lives,
she distinguishes two motiva-
tions for choosing such an
unconventional life-style. These
correlate with the terms in her
title: monks and mystics.

The monks choose to free
themselves of the pressures of
financial, material, and sexual
pursuit. The mystics choose, in
addition, to facilitate heightened
aesthetic sensibilities and a
critical stance on reality. Though
the people Sinetar interviewed
chose, rather unmonklike, to
live alone, such like-minded in-
dividuals might join together in
a loose-knit community to
support one another in a life of
stmplicity and consciousness
development.

Most interesting about
Sinetar’s 1deas is that they
suggest a life-style based on
principles and virtues of old-
time monasticism without the
baggage of the Church and
Christian myth. She reminds us
that simplicity of life, solitude,
and silence have long aided

individuals in confronting the
significant spiritual issues
raised by personal isolation and
the realization of impermanence
and mortality. In very rough
fashion, her categories also
correlate with what I have
identified here as two major
changes in gay life: the shift in
sexual and relationship pat-
terns, and the concern with
death and spiritual matters.

Perhaps the tragedy of AIDS
requires a major reevaluation of
modern society with all of its
sexual demands, skewed values,
pathogenic pressures, and
health-threatening emotional
stresses. Perhaps it might make
some of us ready to retire from
the world in an age-old tradi-
tion and seek a simpler, saner
life.

For those of us who were
religious in our youth (even
though, often, our real motive
was to avoid having to deal
with heterosexuality) monastic
life still may be appealing. I
think an awful lot of us would
like to go back if we could bring
our gay identities and sophisti-
cation with us and not have to
deal with obdurate, righteous
ecclesiastical superiors waiting
to slam shut closet doors. May-
be it’s time we start looking for
creative, insightful, “gay” ways
of recreating monasticism.

What gay consciousness has
to offer to the celibate, simple
life is the modern-day discovery
that sex is good for you. Sex has
multiple functions in human
consciousness: to express
bonding and biological intimacy
between two individuals; to
release stress and stimulate the
nervous system; and to provide
pleasure, joy in life, and bond-
ing in community.
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Former religious Joseph
Kramer of the Body Eleciric
School of Massage and Re-~
birthing in Oakland, California,
has written and spoken exten-
sively about recreational,
nonromantic sex (masturbation,
alone and in a group, and erotic
massage) as a spiritual disci-
pline and “food for the soul.”
Such ideas could contribute
significantly to the development
of sex-positive ideas as part of
the celibate life. For all the
threat, horror, and tragedy of
AIDS in the eighties, the reas-
sessment of sexuality must not
lose touch with the sex-positive
messages of liberation. The
sexual revolution isn’t over. It 1s
simply refining its strategies.

WITH ENRAGING slow-

ness, medical science plods
toward effective treatments and
a preventive vaccine for AID5—
a vaccine that may turn ouf to
do nothing for the estimated
millions already exposed to the
virus, most of them gay men.
Health activists, like Larry
Kramer, once of New York's
Gay Men'’s Health Crisis, call for
civil disobedience and massive
political action, while most
homosexual men across the
country wait in stunned apathy
for somebody else to do some-
thing.

Perhaps some of us will do
something by deciding we’d be
much happier and live fuller,
longer lives if we exercised our
freedom and chose to liquidate
our possessions and move into
collective farms, communes,
and artists” colonies in the
countryside. After all, gay
liberation developed out of the
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sixties counterculfure with its
idealized notions of such
alternatives. Now with the 20
years of maturation and eco-
nomic sophistication and
practical know-how gained
since the Summer of Love, a
battle-scarred generation might
be ready to re-embrace those
teenage utopian ideais.

Perhaps many of us will find
that the answers to the devasta-
tion of AIDS lie in discovering
solitude and examining the big
questions about life and death.
There is certainly a continued
need for political action, lobby-
ing for scientific research, and
experimentation with medical
solutions. We have reason to be
outraged. But what’s the point
of going to the grave outraged?
Requiescant in pace.

I, for one, hope to find a big
house for my lover and me
somewhere in the woods of
northern California. I already
know of people doing some-
thing similar in New Jersey,
Pennsylvania, and North
Carolina. Around us I'd like to
develop a community of old
and new friends involved in
meditation and exercises for the
raising and merging of con-
sclousness, a community
engaged in a variety of cottage
industries such as beekeeping,
psychotherapy, creative arts,
and, most specifically, gay
tourism.

As more gay people enter
into couples, they’ll be needing

What gay consciousness has to offer to
the celibate, simple life is the modern
day discovery that sex is good for you.

things to do together to keep
interest and excitement in their
relationships. Already we're
seeing a major growth in travel-
related industries catering to
gay people. A bed and breakfast
guest house, run by the commu-
nity, would bring in financial
resources and infroduce pro-
spective new members to the
life-style, and, hopefully, in a
grand tradition, create a stimu-
lating ongoing salon for spiri-
tual and intellectual stimulation
and growth.

Indeed, providing lodging
for travelers and retreatants has
almost always been one of the
functions of the monastery.
With our gay ingenuity we
certainly ought to be able to
recreate the best parts of an
otherwise disappearing institu-
tion while simultaneously
cultivating our souls and
growing old gracefully. ¥

Brian Williams is a printmaker and
fllustrator who has studied in Berkeley,
Padua, and Rome. He created the
Renaissance Tarof Deck.
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CULTURE

IN THE
CLOSET

THE SUBTEXT IN
CAPTAIN AMERICA

by Stephen Gregg

80

N EVER FORCE anyone out
of the closet. It’s an axiom of
gay life. When the person is
ready to come out, he or she
will do so. But what if the
person 1s a public figure? What
if he’s a man so well known and
respected that his coming out
could inspire straights and gays
alike? What if he’s been increas-
ingly open about his sexual
preference of late? Steve Rogers
1s such a man.

Yes, it’s true. Captain Amer-
ica is gay.

And because he’s gay,
Marvel Comics’ Captain America
has served as a forum for
discussion of topics not nor-
mally found in comic books. In
the last three years, issues of
Captain America have com-
mented—albeit mostly allegori-
cally—on friendships between
straights and gays, homopho-
bia, AIDS, and even (“I’d be lost
without my trusty shield”) safe
sex.

Those who find the idea of a
gay superhero implausible
should recall that several years
and several writers ago Capiain
America had a gay character:
Cap’s friend from childhood,
Arnie Roth.

“He lived with a man,” says a
tormer Marvel Comics editor,
“and though the word gay was
never used, it was clear that he
was.” But Arnie moved to
Florida, and for several years
the magazine had no identifi-
able gay presence.

Then, in 1985 (in issue 309),
Cap met a supervillain named
MadCap. MadCap is an exag-
geration of a stereotypical gay
male. He wears yellow and pink
tights, skips rather than runs,
and dangles his wrists while
saying silly things. When he

Stephen Gregg is a waiter in New York
City and has written three plays.
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returns to the Coney Island
hideout that he has decorated
with pictures of men, MadCap
sings “Home.. .home for the
strange, where the queer and
cantaloupe play.”

The stereotyping isn’t a sign
of bigotry on the writer’s part.
Villains in comic books are
ditferentiated by their powers,
their costumes, and their
mannerisms of movement and
speech. To introduce a villain
who's gay (and more important
here, whom the other characters
perceive as gay) the writer has
to rely on external symbols. Part
of the point of making MadCap
overtly gay is to condemn the
homophobic reactions he

l{lustrations by Juan Botas
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provokes. In an opening se-
quence, a gang of would-be fag
bashers gets more than it can
handle when it tackles “the
fruitcake.” And Nomad, Cap-
tain America’s partner, hates
MadCap. Nomad is hotheaded,
immature, and, in later issues,
criminally violent. Regular
readers know to mistrust his
opinions. His homophobic
pledge not to rest until he “beats
the prance off” MadCap is the
comic’s condemnation of his
prejudice. Though MadCap
dominates two issues of Captain
America, he and the Captain will
never fight. MadCap battles
only punks, gangsters, and
Nomad. In each case, he’s the

one to root for.

At about the same time that
MadCap appears in the
magazine, Captain America
begins to offer clues that its title
character is gay as well. There
is, for example, a long ho-
moerotic sparring sequence
(“Watch your backside, Cap-
tain!”) with his friends the Black
Knight and Starfox. During the
fight, Starfox tries to disarm
Cap with his power to stimulate

the pleasure centers of the brain.

The ploy fails, as Cap explains,
because he was already enjoy-
ing himself so much that the

tactic did little to alter his mood.

And then there’s Cap’s fear
of heterosexual sex. It’s a fear
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that manifests itself when he
meets a female villain named
Diamondback. With her skin-
tight costume, bright red
lipstick, and enormous breasts,
Diamondback is a comic-book
version of a loose woman. She
and Cap team up briefly to track
down another villain. As they
fly in her hovercraft, Diamond-
back tries to seduce him. When
he turns her down, she snatches
the ignition key from the craft
and drops it down the front of
her costume: “Let me reword
my proposition, Cap—either
you promise to let me have my
way with you or I'll let this
saucer crash! That is, unless you
want to search me for the key—
which might be a lot of fun,
too!”

Given a choice between sex
with Diamondback or death,
Cap chooses death. At the last
moment, she yells, “You cold
fish!” and starts the hovercraft
herself. Is this honor, or per-
tormance anxiety? Cap claims
it's the former, but what he does
next doesn’t seem so much
noble as afraid. He finds a
parachute and is about to jump
from the saucer, when Dia-
mondback offers to land. When
they touch ground, he leaps out
and runs away.

But wait! say longtime
readers. Surely Captain Amer-
ica doesn’t always avoid sex.
After all, doesn’t he have a
fiancé? He did. Two years ago,
Cap was still engaged to be
married to Bernadette Rosen-
thal. But of late, he’s seemed
increasingly uncomfortable with
Bernadette (whom Cap, wishful
thinker, calls Bernie). He's more
likely to try to tiptoe past her

Juan Botas is an illustrator living in
New York.

door (she lives in the apartment
below his) than to stop and see
her. Most of the times we see
Cap and Bernie together, he's
leaving her. In issue 314, Cap
swings out the window as a
dejected Bernie thinks: “Oh
Steve...it’s so hard to have a
normal relationship with a guy
like you.” In 315, Cap—again
headed out the window-—asks,
“Sorry Sport, can it wait?”

Sithouette of Bernie, hand on
forehead: “It always does.”

As a reader points outin a
letter, “Bernadette Rosenthal
(remember her) must have the
patience of Job to put up with
the Living Legend’s lack of
attention to her.” Not quite Job,
apparently, for by the time that
letter was printed, Bernie had
called off the engagement and
gone to law school.

Mark Gruenwald, who's
written Captain America since
July of 1985, denies that Cap, or
even MadCap, is gay. As he
explains it, Cap is indifferent to
Bernie because he’s “married to
his country. He doesn’t have
much time for personal relation-
ships.” But Gruenwald’s
explanation doesn’t fit the
evidence. Cap has time for
personal relationships, but only
with men. He's always had a
sidekick, a best friend. The
worst day of his life was the day
his original partner, Bucky
Barnes, died. After Buck, he
teamed up for a while with Rick
Jones, and then with the Falcon,
one of the first important black
characters in comicdom. And
after the Falcon there was
Nomad and then D-man.

Cap cares about his partners.
He'’s forever leaping into danger
to save them. And considering
that it happened over 40 years
ago, Bucky Barnes’s death

OCCupies an enormous amount

of Cap’s thoughts. In the letters
column, a reader laments Cap’s
search for a “Bucky substitute.”

Friendships between straight
and closeted gay men are the
subject of inmumerable scenes in
gay novels. The gay character
falls in love while the straight
character grows uncomfortable.
Cap, whose being in the closet
gives a whole new meaning to
the term “secret identity,”
seems to need a male compan-
ion. But all of his partners since
Bucky have left him, citing a
need to stretch their wings
(literally, in the case of the
Falcon). When Nomad leaves
Cap, he seems to sense that the
parting will be harder on Cap
than it is on him. He chooses his
words hesitantly:

“I'm really glad you were
here to see this [his defeat of
MadCap]. It makes what I have
to say a bit easier. Lately it
occurred to me that it might be
for the best if, uh, we broke up
our relationship!” Three panels
later, the issue ends with
Captain America silhouetted on
a pier, looking more than a bit
lonely. At least Batman had
Robin.

But Cap rebounds quickly
from losing Nomad. He has to
in order to fight a vigilante who
calls himself “the Scourge of the
Underworld.” For nine months,
Scourge popped up in Captain
America and other Marvel
Comics to assassinate minor
supervillains, “members of the
Underworld” as he calls them.
The Underworid is a commu-
nity with enough similarities to
the gay community that a char-
acter who attacks it can reasona-
bly be suspected of being a

metaphor for AIDS. Most of
Scourge’s victims are male, live
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in New York City, and have a
secret identity. They congregate
at The Bar with No Name, a
drinking establishment spoken
of in whispers throughout the
Underworld.

Of course, there are problems
with letting Scourge serve a
metaphor for AIDS. First, in this
analogy gay men are repre-
sented by villains. This is a
minor problem. The difference
between comic book heroes and
comic book villains often lies
not so much in how they view
the law as it does in how they
perceive their powers. Heroes
see their powers as a responsi-
bility, villains as an opportu-
nity. Villains often wear devices
to give themselves powers.
Heroes’ powers are almost
always innate, or the result of
an accident.

So it is in Captain America.
The villains who gather at The
Bar with No Name are oppor-
tunistic rather than evil. They're
sympathetic characters, more
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likely to rob banks than to hurt
anybody.

A more obvious, and more
serious, problem with letting
Scourge symbolize AIDS is the
suggestion that the disease
chooses its victims. We can
minimize this objection if we
choose to see Scourge not as a
metaphor for AIDS but for how
AIDS is perceived, and espe-
cially for how it was perceived
in the early stages of the epi-
demic. Scourge sees himself the
way religious conservatives see
AIDS; he claims to kill only “the
most flagrant perverters” of
justice.

And the reactions of the
members of the Underworld to
the mysterious killer mirrors the
reaction of the gay community
to the first rumors about AIDS.
Attendance at The Bar with No
Name plummets. Villains
become paranoid and even
fatalistic. Blacklash, a jewel
thief, tells Cap: “I don't give a
hang about my rep anymore. I'll

be dead soon anyway.”

But the most common
reaction to Scourge is that
something must be done about
him. Eighteen supervillains
gather at the bar to discuss how
to protect themselves. Their
suggestions parallel those that
have been offered to stop AIDS.
One villain, clearly in favor of
more research, says: “Let’s put
up a million dollar reward.” His
more conservative peer, plead-
ing for abstinence, suggests that
they “all go into hiding.”

“How ‘bout calling in
SHIELD [the Marvel CIA]?
says one safe-sex advocate.

Other suggestions (“Kill all
the superheroes”) are more
desperate, because the villains
are desperate. Windowless and
secret, The Bar with No Name
resembles a pre-Stonewall gay
bar more than the well-publi-
cized bars one finds today. The
clientele, too, is more uniformly
closeted than one would find in
the 1980s. Because they can’t
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reveal themselves, the members
of the Underworld are helpless.

Probably without meaning
to, the comic asks the question,
What would have happened if
AIDS had hit in the 1950s
instead of the 1980s? What if
there were no advocacy groups,
no money for research, and no
way of spreading information
except the grapevine? The
comic, again probably uninten-
tionally, answers the question;
Scourge kills all 18 of the
villains who attend the meeting
at the bar.

But help is on the way. Of all
the superheroes, only Captain
America takes on Scourge. That
they fight further suggests Cap
is gay, since Scourge is sworn to
kill only members of the Under-
world. If we accept Scourge as
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AIDS, and Captain America as a
gay man, then his shield is a
large red, white, and blue
condom, and their chimactic
battle 1s a three-page advertise-
ment for safe sex. Again and
again, the shield stops Scourge’s
bullets.

Cap defeats Scourge in issue
320, but there's more than a hunt
that he’ll be back. What is less
certain is whether the recent
openness about Cap’s sexuality
will continue. One would hope
so. Just as the seventies saw
black crime fighters enter
comics, so the eighties should
intreduce gay heroes. And the
easiest way to do it would be to
have an already established
hero come out of the closet.

Perhaps (don’t hold your
breath) Captain America will

find a new partner. After
several adventures together,
Cap will point out that coordi-
nating their missions would be
a lot easier if they lived to-
gether. Several months after
they’'ve taken up residence in a
Brooklyn Heights brownstone, a
reader will point out there
seems o be only one bedroom
in their apartment. The editors
will reply that no, it is a two-
bedroom apartment, but will
sidestep the question of how
many of the bedrooms are in
use. Two issues later, atter some
intense sparring, Cap will put
his hand on the new partner’s
shoulder in that characteristic
way he has, and give him a
quick, patriotic kiss on the
cheek. The word gay will never
be used. But it will be clear. ¥
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THESE DRAWINGS WERE NOT CREATED BY MARVEL ARTISTS. NOR ARE THEY INTENDED TO PCRTRAY MARVEL ARTWORK OR STORYLINES.
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PHOTOGRAPHY BY SMOKEY CORMIER

N LESBIANS AND GAY men are people
whose existence and survival has been threat-
ened by forms of cultural and political censor-
ship and amnesia; history is important to us.
Commemorations of historic events provide
us with times of celebration, reaffirmation, and

sometimes mourning.
Every year thousands of lesbians and gay

men gather together to celebrate gay pride on
the anniversary of the Stonewall Riots of 1969.
On our marches, at our rallies, and in the ar-
chives of our lives, historical sensibility and
memory play important parts in the construc-
tion of our political and sexual identities.
Memories of coming out, of feeling that first
thrilling moment of desire, or pain, or cour-
age-—these are all part of our political, psychic,
and historical identities.

History is all around us. We are always
making history either through events of the
present that will grow in significance as we
move into the future, or as we uncover bits and
pieces from the past to find influences, traces,

and emergent possibilities that contributed to
our various situations now. The political work
of making history is something lesbians and
gay men have put at the center of our
movement.

The NAMES Project, an exhibition of mem-
ory and mourning, is making history in both
senses of the phrase. Those who have passed
on through struggles with AIDS and ARC
should not be forgotten—they are part of the
movement; they reflect the traces of all of us;
they remind us of the emergence and emer-
gency of lesbian and gay life in the late twenti-
eth century. Inremembering them, those of us
who are now alive are attempting to ensure
that, unlike Sappho’s writing, we will not be
fragmented, torn apart, erased. We act in the
present to appreciate our past and to prevent
our omission from the future.
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SEXUALH‘Y HAS recently become a great
fascination among historians and cultural crit-

ics. Much of their work talks about the emer-
gence of identities that many of us have

claimed, transformed, or resisted as deviants.
In Michel Foucault's ground-breaking work,
Volume One of History of Sexuality (New York:
Pantheon, 1980), the theorist of Western cul-
ture and history talks about the emergence of a
“discourse” about sexuality. Contrary to what
is believed about the prudish “silences” of the
Victorian era, Foucault describes the growing
“incitement” of talking and thinking about
sexuality near the end of the nineteenth cen-
tury. The intense focus on sexuality stimulated
the construction of categories of identity based
on sexual practices. First, though, came the
categories of deviance—sexual practices out-
side of reproduction. Inmany ways the “norm”
was defined not for what it was but for what it
was not. At this moment in history, sexuality
and identity became crucially interlocked. We
became our perversions.

We who occupy the marginal territories—
the territories of deviance—were studied ac-
cording to a moral and political agenda that
excluded and devalued us. What is particu-
larly significant, though, apart from the role of
sciencessuch as medicine, psychoanalysis, and
sexology, is the increased visibility of people
who forged lives in the margins. It was not
simply the study of sexuality that was impor-
tant but the creativity of people who intro-
duced new ways of being sexual and who
resisted the pressures of powerful norms then
under construction. Possibilities for new ways
of acting and being in the world emerged
during the contestoverdevianceand normalcy.
The pervert, the prostitute, the obsessive mas-
turbator were deviant identities devised to
stabilize the “normal” center. But communi-

ties that grew out of these identities became
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sites of “counter-discourse”—resistance to a
Trojan Horse of normalcy.
The introduction of terminology is part of

this history. The word “homosexual” as anoun
describing an identity, rather than an adjective

describing an act, emerged at this moment.
And we see from our present position that this
shift has become important to a political stand-
point on identity. Being queer, you are 4 queer.
This was the historical moment when the indi-
vidual was isolated by capitalism as a “free”
wage earner and when questions of psychol-
ogy were posed about the individual psyche.
At this same moment, the turf of identity be-
came the grounds for resistance, a terrain on
which the internal order of the psychological
met the larger social context of political
struggle. So we find in history traces of the
identities we now claim. The field of contest
may look different and be more cruel or more
liberating, but we are still at the margins and it

is often at our expense that the “norm” is
defined.

WE HAVE NOT been silent nor do we
want to pass into the future as silence. In con-
trast to the love that dare not speak its name,
homosexuality in the twentieth century is the
love that just won’t shut up. In our communi-
ties the archivist is a political activist since
preserving the things surrounding or consti-
tuting lesbians and gay men is an undertaking
frequently under attack. In this field of contest,
of threat of erasure and amnesia, ot oblifera-
tion, this study of the emergence and the craft
of preservation is crucially political. The Les-
bian Herstory Archives in New York, for ex-
ample, have become central to cataloging as-
pects of some of our lives so that (unlike Sap-
pho, whose writings barely survived the

It is often at
our expense

that the “norm”™

is defined.
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of California, Santa Cruz.
She is writing about the

historical roots of
hommophobia, which

manifest in popular repre-
sentations of AIDS and in

policy responses to the
epidemic.
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homophobic and mysogynistic hostility they
provoked) we will not be easily forgotten.
Much of the scholarly and political work
being done in the “history of sexuality” is
authored by us because we are at the center of

this historical talk about sexuality. We are both
the actors and recorders/theorists of this his-

tory. Our emergence and participation in the
talk about sexuality is different from those
squarely at the center. We, in contrast, are the
ones living these new possibilities and often
putting ourselves on the line for it.

What follows is a select bibliography of
recent works on the history of sexuality, which
provide strategies for understanding our
emergence and preserving our history. Some
of the works listed are not specifically about
lesbians or gay men but provide an intellectual
framework from which to develop our own
thinking and being. This short listing empha-
sizes what has now come to be known as the
“social construction” approach to sexuality in
history. The social construction approach ar-
gues against the conception of “natural” or
biologically innate sexuality that is true for all
human beings. Instead it argues that sexuality
results from complex formulations and ideolo-
gies about desire and the body, particularly
how any givensociety enforces its beliefs about
appropriate sexual behavior and acceptable
sexual identities. For example, feminist theo-
rists have relied on the social constructionist
model for arguing that distinctions between
the genders are not innate.

This is different from the “essentialist”
approach to questions of sexuality, which as-
sumes that sexuality is a basic force, sensation,
or drive that is constant but expresses itself
differently depending on the historical and
cultural context. The essentialist or “drive”
theory of sexuality in history often frames is-
sues in terms of suppression or liberation,
analyzing the visibility or invisibility of certain
forms of sexuality at various moments as
matters of celebration, tolerance, or repression.
An essentialist would consider homosexuality
to be the same regardless of the time and place

of the historical actor. According to the essen-
tialist approach, Socrates and Michel Foucault,

two homosexuals, have much in common in
this realm of the flesh—they both had sex with
men. And when we do not find homosexualsin
history, it is because the power of a given
soclety 15 operating to make that visibility
impossible.

ONE CAN FIND many historical analyses
that fall somewhere between the social con-
structionist and essentialist approaches, most
notably the work of lesbian feminist historians.
Lillian Faderman’s classic Surpassing the Love of
Men: Romantic Friendship and Love Between
Women from the Renaissance to the Present (New
York: William Morrow and Company, Inc.,
1981) looks at various historical moments and
texts in a framework that allows many differ-
ent kinds of relationships between women to
be embraced as “lesbian” relationships, re-
cardless of the presence or verifiability of
genital contact. Faderman acknowledges that
different places and periods allowed for ditfer-
ent kinds of sexual and affectional expression
but that all of these might be seen as lesbian-
ism.

We have no one moment of discourse that
“creates” lesbianism, even though the identity
of “the lesbian” was formulated around the
same time as the term “homosexual” entered
the modern vocabulary. The story of lesbian
sexuality is made more complex not only by
the discourse of deviant sexuality in the late
nineteenth century, but by the myriad expres-
sions of male sexuality in which women ap-
pear as objects.

Annotations provided here are necessarily
limited to summary remarks; extensive de-
scription or criticismis not possible given space
limitations. This is meant to offer lesbians and
gay men a list of works that may help us to
think critically about our place in history and
how we might continue to make history in our

own theoretically different ways.
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Foucault and the
Emergence of Sexuality

Foucault, Michel. The History of Sexuality, Volume I
~= Introduction, (trans. by Robert Hurley) (New
- >rk: Vintage Books, 1980).

This 15 the introductory volume of a projected five-
TIoume series (the author c:ﬂmpleted the first three vol-

- :-.ault lays out a theoretical discussion of the emer-
zr.ce of the discourse of sexuality in the late nineteenth
zzmrary. Here Is the now famous refutation of the “repres-
e Wv'pc}thesm where Foucault argues that instead of
Sl :rprehng Victorian prudery as silence about sexuality,
~i2z7 was really happening was that sexuality was being

“enabout, talked about, thought about more than ever
'*w ore. Foucault’s notions of the deployment of Sexuahty

lol technc:lﬂgles of sex inquire into the ways sex is em-
oowered in the recent hustory of the West. He discusses
=, medicine, and political organization of power in re-
>n to historical understandings of sexuality, and traces
'uft from forms of sexual behavior into categories of

II'J
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|
I

1D iI: Ii.
:I' [.ﬂ

:'}_.:J
<

eeks, Jeffrey. Sex, Politics and Society: The Regula-
o of Sexuality Since 1800, {London: Longman Press,

- - T
Wy

e i - L

Weeks draws on some of Foucault's theoretical
—:zmework when anal}rzing the empowerment and regu-
=z 20 of sexualify in Britain. The introductory chapter is
== Interesting discussion of thinking historically about
=zzlity. Chapter six deals with the construction of

'".’Gexuality inanexplication of Foucault'sideas. Weeks
= zmmines historical and poiitical ideas about sexuality
ghout this important work.

3 I- i

_“"‘“Cﬁ

™ eeks, Jetfrey. Sexuality and Its Discontents, (Lon-
2>7: Routledge & Kegan Paul, 1985).

Yveeks brings together his historical thinking in a
=23 of analyses of contemporary sexual politics. The
=22« consists of four parts: Sexuality and Its Discontents,
_'_f Sexual Tradition, the Challenge of the Unconscious,
the Boundames of Sexuality. From a social con-
= ,u.h_:::nrust position, Weeks considers several key aspects
-7 zexuality: notions of 1dent1ty desire, diversity, moral-
3. sctence, and “nature.” This is an important demon-
:zZon of his genealogy as adapted from Foucault.

|

|I.H

§

—auncey, George, Jr. “From Sexual Inversion to
—-mosexuality: Medicine and the Changing Con-

zzotualization of Female Deviance,” Salmagundi No.
2539 (1982): 115-46.

Chauncey analyzes the discussion of “perversion” in
—-=_.ztenineteenth century to show the fransition between
—=z2>ries of sexual inversion (homosexuality understood
7z 2¢ acting opposite one’s gender identity) and sexual
- =zt choice (our more common notion of homosexuality,

- --/LOOK

defined as an attraction to someone of the same sex). The
article also critiques Foucault by suggesting that the medi-
cal profession did not determine a priori the categories of
sexual identity that people later claimed as identities, but
that homosexual men and women living their lives in sub-
cultural setfings becare the study of doctors and sexolo-
gists. For Chauncey the existence of gay people preceded
the discourse on sexuality instead of being spawned by it:
an important distinction, considering the power of those
on the margins and the power of the discourses over them.
They may have simultaneously been strengthened by the
1dentities they claimed, but they were also pathologized
in their claims.

Walkowitz, Judith R. Prostitution and Victorian Soci-
ety: Women, Class, and the State, {New York: Cambr-
idge University Press, 1980).

Walkowitz uses a Foucaultian framework for exam-
ining attitudes toward prostitution in Victorian England.
Charting the passage and repeal of legislation aimed at
curbing venereal disease, Walkowitz shows the increas-
ing articulation of state power over the identification and
benavior of prostitutes. The medico-legal construction of
a modern identity called “prostitute” was essential to the
state’s expansion of power into the realm of sexuality.

Davidson, Arnold I. “Sex and the Emergence of

Sexuality,” Critical Inquiry No. 14 {(Autumn 1987):
16-43.

Thus critical essay examines recent scholarship about
the history of sexuality, including Foucault, Philippe Aries,
and other big names in the field. Davidson focuses on the
relationship between the emergence of psychiatric ideas
about sexuality and shifts in styles of medical reasoning in
texms of “ethical descriptions of sexual practices.”
Davidson discusses how nineteenth century psychiatry,
which focused on sexuality, saw it as “the externalization

of the hidden, inner essence of personality.” Sexuality and
individuality were crucially linked.

Aries, Philippe and Andre Begin, ed. Western Sexu-
ality: Practice and Precept in Past and Present Times,
(New York: Basil Blackwell, 1985).

This collection of essays includes recent French so-
cial science perspectives on the study of sexuality. The
focus is not primarily on sexual behavior, but on attitudes
toward sexual behavior at various points in history. Fou-
cault, the English social scientist Robin Fox, and others are
included. Attitudes toward chastity, male homosexuality,
prostitution, desire, and marriage are examined at vari-
ous moments in Western history, Like much of the promi-
nently featured French scholarship on sexuality, this col-
lection includes the work of only one woman. In spite of
this shortcoming, this is an important contribution to the
history and theory of sexuality.

Teg

.....................

P
? :k'
:%

[‘RM.-THJ: ﬂi‘x‘ﬁ I’HL{. E[’T

m mﬁrm;mm nw&s : ,

SEXUALIYY

AND ITS ISCONTENYS

HIANENGS. MY THS & MODERN SEXVALITIES

AREY AR Pt g

o4



- Western Culture

| COKTEMPORARY PERSPECTIVES :

& SOCIETY

Brvan S, Turner

1DEDIRE

THE POLITICS

(F SEXUALITY
EONEDELANK SHTTOY

CRRISTINE STAMSELL
& SHARMH THMPSM

¥EW FEMIRIST LIBEARY

HOW
WORLD WAR 1]
CHANGED
OUR SOCIAL
& SEXUAL
ATTITUDES

.j BY }UH\ [“{)HTE FL O

90

~

5

| MARCUSE -SARTRE LE BEALNOIR ;z

HumaNSExuAL | ST
RELAT ONS i}

F T 'II.{I Febbd-

| amsiony ol
~SDUY IV
b= AMIRICA=

| SOM® D'EMILIO AND | '_j
. ESTELLE B FRECOMAN |

AT W e
W BER I"RI:U['?' REI:H

' KINSEY MASTERS & JOHNSUS

b
: bl dim

MIKE BRAKE

Turner, Bryan S. The Body and Society: Explorations
in Social Theory, (New York: Basil Blackwell, 1984).

Turner's work is part of a growing literature on the
history of the body, which is frequently linked to the his-
tory of sexuality. Chapters on the mode of desire, the
sociology of the body, the body and religion, bodily order,
and patriarchy (Eve’s body, government and the body,
and disease and disorder).

Suleiman, Susan, ed. The Female Body in Western
Culture: Contemporary Perspectives, (Cambridge,
Mass.: Harvard University Press, 1985).

Essays authored by feminist theorists and cultural
¢ritics. Sections include Eros, Death, Mothers, Illness,
Images, and Difference.

Considerations of Sexual
Politics in History

Brake, Mike, ed. Huwman Sexual Relations: Towards a
Redefinition of Sexual Politics, New York: Pantheon
Books, 1982).

This collection includes writings by Freud, Wilthelm
Reich, Max Weber, Georg Simmel, Sartre, Kinsey, de
Beauvoir, Masters & Johnson, Gagnon & Simon. In 1its
notable section on sexuality, sexual politics and contem-
porary theory are writings by Meaghan Morris on Fou-
cault, Rosalind Coward, Jeffrey Weeks, Monique Plaza,

and Michelle Barrett.

History of Sexuality
Before the Twentieth Century

Foucault, Michel. The History of Sexuality, Volume I
The Use of Pleasure, (trans. by Robert Hurley) (New
York: Pantheon, 1986).

Second in the series. Foucauit goes back to antiquity
to discuss forms and understandings of sexuality among
Pagans and early Christians. His focus on desire and the
nature of the desiring subject frame an analysis of ancient
notions of pleasure and pursuit of the “good life.” This
volume explores the way early Greek and Latin texts treat
sexuality in all its forms. Foucault explores perceptions
about the pleasures of the body, which preceded the
emergence of identities based on sexuality.

Foucault, Michel. The History of Sexuality, Volume
III: The Care of the Self, (New York: Pantheon, 1987).

Third in the series. Foucault looks at the fascination

with hygiene, among other forms of seif-conscicusness, in
the period before identities based on sexuality emerged.

History of Sexuality in
the Twentieth Century

Berube, Allan. “Marching to a Different Drummer:
Lesbian and Gay Gls in World War II,” in Powers of
Desire: The Politics of Sexuality, ed. by Ann Snitow,
Christine Stansell, and Sharon Thompson, (New
York: Monthly Review Press, 1983). (See below for
more information on this anthology.)

Berube draws on oral histories and archival research
to find the roots of contemporary gay and lesbian political
identities which emerged during World War II. This work
is part of the genealogy of the present gay and lesbian
movement. Berube traces the conditions that made the
emergence of political identities possible and analyzes the
interaction between new homosexual identities and the
oscillations of repression and tolerance in the military.

Costello, John. Virtue Under Fire: How WWII Changed
Our Social and Sexual Attitudes, (New York: Fromm
International Publishing Corp., 1987).

Looking at history after the emergence of sexual
identities, this scholarly work focuses on how sexuality 1s
considered in the post-World War II period.

Freedman, Estelle and John D’Emilio. Intimate

Matters. (New York: Haper & Rowe, 1988).

This book is thoroughly documented and well writ-
ten. D'Emilio and Freedman chart a gradual but decisive
shift in the way Americans have understood sex and its
meaning in their lives. In the colonial period sex was seen
as a disruptive force unless confined to marriage and
harnessed to reproduction. Slowly this “reproductive
matrix” gave way to a more liberal view of sexual pleasure
as a “value in itself.”

Snitow, Ann; Stansell, Christine; and Thompson,
Christine, ed. Powers of Desire: The Politics of Sexuality,
(New York: Monthly Review Press, 1983).

This collection of essays was generated by the so-
called “sex debates” in feminism of the early 1980s. it
includes several important histerical articles about the
emergence of gay and lesbian identities. John D’Emilio’s
essay on capitalism and gay identity examines the rela-
tionship between individualism created by changes in the
modes of production and the possibilities for political and
erotic identities that capitalism generates. Atina
Grossman’s essay on the rationalization of sexuahity 1n
Weimar Germany looks at a period in which different
sexualities were tolerated. Adrienne Rich's famous essay
on compulsory heterosexuality is reprinted here. Her
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concept of the “lesbian continuum,” like Faderman’s
notion of lesbianism, encompasses women in romantic
friendships as well as women who have had genital
contact with each other. It offers a way of seeing forms of
“lesbianism” at moments in history before our contempo-
rary notion of lesbian identity. This is a very important
contribution by feminists to the discussion of sexuality in
history.

Leshian and Gay Historical Works

Katz, Jonathan, Gay American History: Lesbians and
Gay Men in the LISA, (New York: Thomas Y. Crowell,
1976).

This voluminous work covers gays and lesbians
from 1566 through the 1970s. Katz gathered primary
sources to fill in the missing parts of American history. It
is a terrific source of materials on “great gays in history.”

Katz, Jonathan. Gay/Lesbian Almanac: A New Docu-
mentary, (New York: Harper & Rowe Tublishers,

1983).

Katz provides documents and brief introductory
essays to two major periods in American history: the
colonial period from 1607-1740, and the modern pericd
marked by the “invention of the homosexual” from 1880-
1950. Excellent sources for placing lesbians and gay men
into the straight history of the U.5.

Duberman, Martin Bauml. Abouf Time: Exploring
the Gay Past, (New York: Gay Presses of New York,
1986).

Duberman divides his book into three sections. Part
one comprises historical documents from 1826 through
1965 covering “the Perils of Masturbation,” Hopi Indian
sexuality, and the Kinsey studies, among other topics.
Part two consists of essays by the author from 1972-1982
onsuch subjects as Anita Bryant's campaignagainst homo-
sexuality, homosexuality and the military, and racism n
the gay world. In part three, Duberman becomes an his-
torical actor by including excerpts from the diary he kept
in the late 1950s. His current reflections on those experi-
ences allow him to think about his part in the history of
contemporary gay politics and idenfity.

DEmilio, John. Sexual Politics, Sexual Communities:
The Making of the Homosexual Minority in the United

States, 1940-1970. (Chicago: University of Chicago
Press, 1983).

This is an historical account of the emergence of gay /
iesbian comnmunities and politics, particularly in the post-
World War I1'U.S. I’ Emilio traces the emergence of sexual
identity through the 1950s into the movements for social
change of the 1960s, and concludes with a chapter on the
rise of the gay liberation movement. This is an example of
a work done from “inside” gay consciousness, written
from the perspective of one who has been a part of gay life
since the Stonewall riots but recognizes the importance of
tracing the history that came before Stonewall.
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Weeks, Jeffrey. Coming Out: Homosexual Politics in
Britain from the 19th Century to the Present, (London:
Quartet, 1977).

This is the pioneer historical work that applies the
social construction of sexuality approach to homosexual-
ity. Weeks records the growth of homosexual law reform
from the harsh oppression of the end of the nineteenth
cenfury up to the liberating impact of the gay movement
in the 1970s. Changing political and social responses
toward homesexuality and by homosexuals themselves
are placed in their historical context.

Adam, Barry. The Rise of the Gay and Lesbian Move-
ment, (Boston: Twayne Press, 1987).

Adam traces the development of gay and lesbian
movements in various Western countries through rich
primary material. His theoretical framework is somewhat
problematic; it suggests that there is a progressive histori-
cal trend toward increasing liberation. This might be read
critically against Foucault's first volume which argues
that power is dispersed into many places which creates
new grounds for resistance and struggle. Instead of libera-
tion, Foucault argues that we have a new and perhaps
more complicated field of dispersed and disguised power
relations.

Freedman, Estelle. “‘Uncontrolled Desires’; The
Response to the Sexual Psychopath, 1920-1960,” The
Journal of American History, 74(1), June 1987: 83-106,

Freedman, a scholar of women'’s history and sexual-
ity, analyzes the rise of “sexual psychopath” laws in the
context of the legal and medical structures that dealt with
sexuality. Freedman explores interesting questions about
the construction of “perverts” and “sexual psychopaths,”
particularly in the context of Foucault's notion about
defining deviance as a means of determining the norm.

Chauncey, George, Jr.; Duberman, Martin Bauml;
and Vicinus, Martha, ed. Reclaiming the Past: The
New Socigl History of Homosexualify, (New York:
New American Library, 1989).

This forthcoming volume will include essays from
historians and theorists of sexuality, including David M.
Halperin, whose study of sex practices and their meaning
in Classical Athens is entitled “Sex Before Sexuality.”
Halperin’s work is informed by Foucault's idea of the
twentieth century as the “century of sexuality” but he
looks back in time to consider how sex practices were
thought about. Keep your eyes open for this collection.
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| QUEERY

In each issue of OUT/LOOK, you'll find a new survey on an issue that touches our lives. Sometimes the surveys are for real

and somelttmes. ..

The responses you sent in to the survey on sexual preference and employment in the first issue of OUT/LOOK have
arrived in droves. We will publish an analysis in OUT/LOOK #3.

(Oy Vey! Yet Another Survey!!)

TERMS OF ENQUEERMENT

by Tom Ammiano & Jeanine Strobel

What do au courant fags and dykes really feel and know about each other’s pride, passion, history, herstory, their
story, police story whatever? San Francisco-based comics and activists Tom Ammiano and Jeanine Strobel
unscientifically and whimsically check your oil and tune your zeitgeist. Please spare us and keep your response

completely confidential.

GENERAL QUESTHONS
For men & women

Age: 8) Religion: 14) Domestic Partners are:
_ New __Eastern __A cleaning service.
__Under _ Waestern __Two people living together out
__Middle _ Nautilus of wedlock.
Pre-Occubation: 9) Role Identification: _ Two people living together out of
b ' __Butch lox.
___The past ,
Muvself __Femme __Nancy Reagan Vista program for
— _ Epgo housemaids.
__Others : _ i o
__All of the above 107 WhaIEJ:rmg do you find most exciting: 15) Closet Case means:
ose . .
Grossest [ncome: ~Nivole _ Not open ab_n::rut sexual orientation.
—NIPP ‘ A smart valise, (not to carry on).
Class: —Wedding _ Roy Cohn look-alike & smeil-alike.
__Upwardly mobile __Bathtub " Not “OUT.”
__Downwardly mobile 11) How do you classify yourself? 16) “OUT” means:
_ Immobile '

If anatomy is not destiny, are you:

__Child of an adult-child.
___Adult-child of an adult.

Manifestly proud and affirmed of
lesbian/gay identity.

_ Male _ Child-adult of a Iunatic. Three strikes.
__Female 12) A beard is: _ “Notin,” as in, “We're sorry, Cheryl
_ Mormon __A woman who covers for a gay man. Crane can’t come to the phone right
Member? __Alate, great “trés Flambé” chef. now, she’s not in,” she’s ‘OUT.””
_ Yes, I have one. __Hirsute chinny chin chin.
__No, I don't. __Not to be confused with fag hag.
Business: 13) A fag hag is:

_ Do you mind your own?

__Do you mind other people’s?

_ Do you have a (girl), (boy) in
every PORTfolio?

Questions for men.:

1) Clitoris is the name of a mouthwash., _ T F

__A couplet, a part of haiku.

__A woman who hangs around gay
men exclusively.

__A chainsmoker.

__A trendy boutique in Provincetown.

TRUE FALSIES
{Check the appropriate choice)

Questions for women:

1) Nellie is a term that means everything that

2) Bull is a term meaning a disruption in Ed Meeseisnot. _T _F

Billy Jean King’s China Shop. _T _F 2) Famous product most likely invented by

gay male: call waiting. _ T _F

3) Famous product most likely invented by

a lesbian: the elastic waistband. _ T _F 3) Gag reflex means laughing oncue. _T _F

continued on next page
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MULTIPLES

{Circle the appropriate choice}

For men:

1) A girlis:
-A diminishing term for a woman.
-A Fran Leibowitz construct.
-Not the real Lassie.

-A Michael Jackson mantra.
-What I throw a ball like.

2} A Turkey Baster Baby is:
-An artificially inseminated child.

-No visitation rights on Thanksgiving.
-Hedda Gobbler.

3) Dildoes are:
-Sex toys.
-Prairie home companions.
-Messy at airport security check points.
-Banned at the White House.

4) Misogyny is:
-Institutionalized hatred of women.
-Runner up in a Phyllis Schlafly
Beauty Contest.
-Haute Couture.

5) A Lipstick Dyke is:
-Someone who values luster over bounce.
-Cher in Silkwood.
-Desert Hearts chapstick.

6) A Women's Festival is:
-Where women reclaim and celebrate
themselves.
-Will never happen at the Club Med.
-A place where you’ll never find the toilet
seat up.
-Where skins outnumber the shirts.

7} Lesbian humor is:
-Tongue in cheek.
-An oxymoron.
-Only a moron can’t appreciate it.

8) What things have you learned from lesbians?

-That you don’t have to experience
menstruation to be on the rag.

-How to pronounce the word
menstruation.

-That sitting in a circle doesn’t always
mean mutual masturbation.

~That Goddess is not the name of a salad
dressing.

9) Lesbian couples are:
-Proliferating,.
-Breaking up that old gang of mine.
-5Sitting around reciting free verse and
eating pot brownies.

10) My first exposure to a group of lesbians was:
-Dinah Shore Golf Tournament
-Veterinarian’s Office.

-Midge Costanza Fan Club.

For women:

1} Most of the gay men you know are:

4)

5)

6)

7)

8)

~-Lesbian-sensitive
-On television.
-Real Estate Agents.
-Blonde.

Your first exposure to a large group of gay men

was:
-Catechism.
-Indoor tanning salons.
-The Vienna Boys Choir.

How do your perceive gay men:
-With your eyes.
-From afar.
-Better after a couple of beers.
-Like sisters.

Where do gay men come from?
-Dominant mothers, submissive fathers.
-Greece and the Mid-West.

-Immaculate conception.
-Immaculate homes.

What do you think of drag?

-It is a dazzling defiance of
gender-roles.

-I'm allergic to it.

-] only wear it when I have to work
downtown.

-It has helped me to see Liza Minnelli in a
new light.

A topis:
-In the missionary position, someone who
assumes the role of Tarzan.
-A dreidel.

-Doris Day sleepwear.

A bottom is:
-In the missionary position, someone who
assumes the role of Jane.
-Timothy.
-Cagney to Lacy.
-Lacy to Cagney.

What have you learned from gay men?
-When they ask you to bring some dish
they’re not talking potlucks.
-Sissy doesn’t always mean Spacek.
-That sphincter muscle is not a shellfish.
-That queenliness can be next to
Godliness.

Summer 1988
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